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Introduction

The Bhadrakalpikasiitra (or * Bhadrakalpikasamadhi, cf. Skilling 2010: 216) presents, in the form
of a dialogue between the bodhisattva *Pramodyaraja and the buddha Sakyamuni, a compendium
of the six perfections under 350 different aspects,' and of the 1,004 buddhas of the Bhadrakalpa
(our present ‘Fortunate Aeon’) from which the text takes its name. In the opening part of the
Bhadrakalpikasitra (hereafter Bhk) set in Vaidali, *Pramodyaraja asks the Buddha about the
bodhisattva path and, in reply, is told about the existence of a samadhi called T F&{EAR=1E
(‘samadhi that reveals the essence of all dharmas’) in the Chinese translation, and chos thams cad
kyi tshul la nes par ston pa zes bya ba’i tin ne ’dzin (“definitive instruction on the method of all
phenomena,” Skilling 2010: 215-216) in the Tibetan. The Buddha describes the samadhi in detail,
and *Pramodyaraja declares his dedication to practising it. The opening so far resembles a
Mahayana sutra in its own right, and a concluding chapter title occurs at this point, leading
Skilling (2010: 217-218) to suggest that it may have originated as an independent samadhi text
and that the Bhk as we have it in Chinese and Tibetan thus underwent a process of textual
amalgamation. It is noteworthy in this connection (cf. Skilling 2010: 216) that another samadhi
text, the Sarvapunyasamuccayasamddhi-siitra, is preserved among the Bamiyan Gandhari frag-
ments and edited in the present volume.

The Buddha goes on to explain how the buddha Amitayus practised this samadhi in a
previous birth as a king, and that the one thousand sons of Amitayus in this birth, who likewise
studied the samadhi, will be reborn as the thousand future buddhas of the Bhadrakalpa. This sets
the scene for the main part of the Bhk. The Buddha adds a number of jataka stories about the
samadhi being practised in the past and finally, after being entreated by a long succession of his
listeners, emerges from the samadhi himself, concluding the opening section.

*Pramodyaraja next asks about the perfections that can be obtained by means of the
samadhi, and the Buddha first lists and then describes in detail the 350 groups of six perfections,

' An overview section at the beginning of the text has, by our count, 203 items in the Chinese translation and 225 items
in the Tibetan, several of which, however, cover multiple groups of six perfections. Just before and after this overview,
the Buddha states that the total number of perfections is rgya 7ii su rtsa gcig. While at first sight, this appears to mean
‘121’ (and was so taken by Skilling 2010: 216), it is actually ambiguous and can also mean ‘twenty-one times hundred’
= 2,100 perfections = 350 groups of six perfections (we thank Brandon Dotson for pointing this out), and is translated
as such in Dharma Publishing 1986. The Chinese translation has —.-—TP in both places, confirming the latter
interpretation of the Tibetan. The detailed treatment of the perfections (parts of which are quoted as parallels below)
contains, again by our count, 333 sections in the Chinese translation and 329 sections in the Tibetan. Following the
detailed treatment, the Buddha speaks of a total of —.-F— / fiis ston chig brgya, i.e., unambiguously 2,100
perfections = 350 groups of six perfections.
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again illustrating many of them with jataka stories. The Perfections Section concludes with the
prediction that the total of 2,100 perfections will turn into 8,400 and finally 84,000.

In the second main part of the text, the Buddhas Section, the Buddha recounts to *Pramod-
yaraja the 1,004 buddhas of the Bhadrakalpa, starting with Krakucchanda, Kanakamuni, Kasyapa
and Sakyamuni himself, and continuing with 1,000 buddhas of the future from Maitreya up to a
buddha called *Roca. As was the case with the Perfections, the names of the buddhas are first
summarized, here in verse form, and then a description of the biographical parameters of each
buddha (see below) is given in turn, in alternating blocks of approximately 100 prose and verse
descriptions each. The Buddhas Section ends with an account of the first resolution to reach
enlightenment of each future buddha under a buddha of the past, as part of which 1,000 buddhas of
the past are named (Skilling and Saerji 2014).

The Bhk concludes with the Buddha returning to the topic of the samadhi named in its
opening, and recounts further previous lives of the buddha Amitayus and his thousand sons as well
as of the buddhas Dipamkara and Vipasyin. The 800,000 listeners become irreversible on the
bodhisattva path, scatter flowers and praise the Buddha.

The text of the Bhk was until recently not preserved in any Indian language, apart from short
quotations in the Sitrasamuccaya (before 6th c. CE), Siksasamuccaya (8th c. CE) and by
Dasabalasrimitra (12th—13th c. CE; cf. Skilling 2010: 198-199). The identified Gandhart and
Sanskrit fragments that have now become available are all from the Perfections and Buddhas
Sections and thus unfortunately do not tell us anything about the frame structure of the Indian text
as it existed in early Gandhara and Khotan. The ultimate geographical origin of the Bhk also
remains unresolved by the new discoveries. The use of the mystical Arapacana alphabet (originally
the order of the letters of the Kharosthi script; cf. Skilling 1996b) can be due either to a northwest-
ern origin, or to later redactional processes. The use of writing and the copying of texts are
mentioned in the Bhk, but not with reference to any particular regional script (Skilling 2010: 224).

The fifty-eight Bamiyan fragments of the Gandhart Bhk now kept in the Scheyen Collection,
the Hirayama Collection and the Hayashidera Collection make it the best-represented Gandhart
text in this manuscript find. Additional fragments of the manuscript were photographed in a private
collection in Pakistan in 1996. Some of these subsequently entered the Hirayama Collection, while
the current location of others (additional fragments Al, A2, A3, A4, AS and N1, N2) remains
unknown. The Kharosthi fragments in the Scheyen Collection were first transcribed by Richard
Salomon, Collett Cox, Andrew Glass and Stefan Baums in August 2001. The text of the Bhk
fragments was identified by Kazunobu Matsuda in October 2003 on the basis of the formulaic
description of the Buddhas, their families, attendants and other characteristics. Andrew Glass
located the text of eleven of these fragments (MS 2179/29a, 33, 36, 116, HG 45, HI 3, 4, 7, 13, 22
and AF A3) in the Tibetan translation of the Bhk. Seven additional fragments (MS 2179/28, 31, 34,
106, 130t, HG 46 and AF A2) were located by Stefan Baums between May 2010 and February
2016. The identification of the fragments of the Bhk held special significance since it was the first
discovery of a Gandhar1 version of a text that came to be regarded as a Mahayana sitra in the
Buddhist traditions of China and Tibet (Glass 2004: 141, Matsuda 2009: 8).

The age of the Bhk manuscript has been broadly determined on the basis of radiocarbon
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dating conducted by the Australian Nuclear Science and Technology Organisation (ANSTO) using
a sample from one of the fragments (MS 2179/116). The results were published in volume III of
this series (Allon, Salomon, Jacobsen and Zoppi 2006: 284). The sample yielded a calibrated date
range (20) of 210417 CE.

This coincides neatly with the period of the early Chinese translations in general, and in
particular with the translation of the Bhk (Xidnjié¢ jing E#)%S, T. 14 no. 425) made by Dharma-
raksa (Zht Fahu “35), most likely in Ludyang %[5 in 300 CE (Boucher 2006: 28). The
possibility of a Gandhart background of Dharmaraksa’s translation receives support from the Chii
sanzang ji ji (B =5E05E, T. 55 no. 2145 p. 48c4) which reports that his source manuscript was
obtained from a monk from Jibin &

==

which apart from its usual association with Kashmir may
also refer to Gandhara when used in early Chinese sources (Boucher 2006: 31 n. 71). Unfortunate-
ly the usefulness of Dharmaraksa’s translation of the Bhk is reduced by the fact that his text is
abridged, and it thus does not include parallels to many of the Gandhari fragments. About one
hundred years after Dharmaraksa, Kumarajiva (344—413 CE) retranslated the Bhk into Chinese.
Unfortunately, his translation is lost, with the exception of a single small fragment from Khara
Khoja near Turfan that can be dated to before 518 CE (Li 2015: 245-248). The Bhk is also cited in
Kumarajiva’s translation or compilation Da zhidu lun K7 FE 5 (Skilling 2010: 199).

Two Sanskrit fragments of the Bhk from Khotan have recently been identified and published
in Duan 2009, 2010, 2013a and Li 2015: 237-245. They belong to the same folio and correspond
to the end of chapter 17 and the beginning of chapter 18 in Dharmaraksa’s translation of the
Perfections Section, but do not overlap with any of the Gandhari fragments. Duan used two
peculiar readings in the Sanskrit fragment to argue that it was copied from an exemplar in
Kharostht script (2009: 18-19, 38). The first of these, sta for expected sat ‘six,” has been reinter-
preted as regular saf (with virama) by Li, but could in our opinion also be read si (cf. Sander 1968:
Tafel 34) and thus possibly preserves at least a trace of a Gandhari substrate. The second,
akir[nna]viharida, was taken by Duan as a Gandhari-influenced instrumental of the agent noun
*akirnaviharina, but has been reinterpreted by Li (probably correctly) as the abstract noun
*akirnaviharita in compound with following aparihani.

A Sanskrit Bhk thus evidently circulated in the Khotan area in the mid-first millenium CE,
and a Khotanese-language literature on the buddhas of the Bhadrakalpa (a ‘Bhadrakalpika cycle’)
appears to have grown up around it. One Khotanese text listing 1,005 buddha names, preserved in
a manuscript dated to 943 CE (Konow 1929, Emmerick 1992: 20-22, Skjerve 2002: 542-550),
betrays a distinct Middle Indo-Aryan (and probably GandharT) linguistic background (Bailey 1946:
775-778).

A Tibetan translation of the Bhk (bsKal pa bzan po pa, D no. 94) was prepared by
Vidyakarasimha and Dpal dbyans and subsequently revised by Ska ba dpal brtsegs in the 9th
century (Ui, Suzuki, Kanakura and Tada 1934: 23). This translation is complete, taking up an
entire volume in the Derge Kanjur, and is our best witness for the Indian text of the Bhk.? It has
served as our main basis for identifying parallel passages for the Gandhari fragments. The Tibetan

* Skilling 2010: 198: calls it “the primary source for a (I dare not say the) full text of the stitra.” Skilling 2011, 2012
and Skilling and Saerji 2014 continue his investigation of the Bhk through its Tibetan translation.
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text has been translated into English in Dharma Publishing 1986. This translation, while intended
for a popular audience and often not very precise, is nonetheless valuable as the only rendering of
the text into a Western language and provides useful indices (cf. the review in Skilling 1992b).

The Manuscript

The fact that the Gandhari fragments have parallels in almost all parts of the Perfections and
Buddhas Sections of the Tibetan translation makes it very likely that they represent the remains of
a once complete Gandhar1 manuscript of the Bhk. It is also remarkable that all of the fragments are
the work of a single scribe (Bamiyan Scribe 18 in Baums and Glass 2002b), rather than of several
scribes sharing the labor of producing the manuscript. Since this hand is not associated with any
other known text in Gandharf, it is likely (though by no means certain) that all the fragments in this
hand formed part of the Bhk manuscript, and they are accordingly included in this edition even
where, due to their state of preservation, no parallel could be identified. The manuscript had five
lines per folio throughout, with each line containing approximately 81 aksaras. Based on a
comparison with the Tibetan translation, we estimate the size of the complete Gandhar1 text—if it
contained all the same material—at approximately 390—400 folios.

Paleography, Orthography and Language

As mentioned above, radiocarbon dating of a sample from one of the fragments of our manuscript
yielded a calibrated date range of 210 to 417 CE. This range is the youngest produced by any of
the radiocarbon tests performed on Kharosthi manuscripts to date. The lateness of this range
relative to other Kharosthi manuscripts and, in particular, the lack of evidence for Kharostht script
in general in the fourth and fifth centuries, suggest that our manuscript should belong to the earlier
end of the range, namely the third century CE. As such, this hand contributes to the emerging
picture of the development of the Kharosthi script (see Glass 2007: 106), but further study,
particularly of the Bamiyan material, is necessary in order to increase the value of paleographic
analysis in dating materials without proper archeological context.

At this point, the basic forms of the Kharosthi script are fairly well documented (cf. Glass
2000). Remarks in the remainder of this section focus on distinctive features of this scribe’s work
rather than attempting a comprehensive study of his hand of the kind attempted elsewhere (such as
Glass 2007: 85-106).

The hand of Bamiyan Scribe 18, who produced the Bhk manuscript, is easily recognized
from the short and neat letter forms written with strongly contrasting thick and thin strokes. He
used a broad-edged pen with the nib cut flat and held so that the thin stroke is parallel to the
writing line (e.g., ¥). This technique is common among the Bamiyan Kharosth1 scribes (compare,
for instance, MS 2179/22) but less common in manuscripts from other regions. The letter stems
clearly illustrate the mix of slanting and vertical strokes that is typical of Kharosthi (e.g., the stem
of ka is slanted, whereas the stem of na ¥ is vertical). The stem strokes terminate consistently with
a neat hook to the left (i.e., a leftward footmark, cf. Glass 2009: 90, table 1).
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Our scribe writes forms of a few letters that are typical of the Bamiyan fragments but are less
common or unknown elsewhere in the Kharosthi area. Namely, the triangular style of kha 9
(Glass 2000: 53—6), the elongated type of ba, e.g., 3v2 bu § (Glass 2000: 85-6) and the fourth type
of bha (Glass 2009).

The shapes of ya (+2) and sa () have merged so that it is impossible to distinguish them
consistently. This phenomenon is well attested in Kharosth1 manuscripts and other documents from
the second century CE onwards (Glass 2000: 94). Several rare conjuncts are attested, such as 2rl
tma &, TAc ska %53, 2r1 smi &g, 32B2 sya ¥ and 22A4 hma &. The scribe sometimes writes the
number signs for 1 to 3 horizontally, e.g., 15v3 = (so-called ‘Brahmi style’), and sometimes
vertically (e.g., 27Aa).

The language of the Gandhart Bhk is more archaic than that of the Gandhart Mahaparinir-
vanasitra from the same findspot (cf. Allon and Salomon 2000: 266-271). It is basically a middle-
period Gandhari, corresponding to the language of the first- to third-century CE birch-bark
manuscripts from Gandhara proper, with only very few and moderate orthographic Sanskritiza-
tions. Examples include the genitive singular ending -sya (rather than -sa) and the gerundive suffix
-vya- (rather than -va-) throughout, and the spellings 2r1 (bra)hmalokathidasya (rather than
bramma-), 2r1 mahasamudrasmi (rather than -ammi), 2rl atma(na) (rather than atvana), 2v5
samadhi (rather than samasi), 313 (a)thamabhumistidasya (rather than -fhida-), 7Ac ska (in an
unclear word) and 15r2 sadharmavasthiti (rather than -fhidi-). The morpholology of the text is
entirely Middle Indo-Aryan.

There are some indications that the Indian original of Dharmaraksa’s Chinese translation of
the Bhk was in a very similar type of Middle Indo-Aryan (and probably GandharT) rather than
Sanskrit, though a comprehensive study from the side of the Chinese text still has to be
undertaken. In Dharmaraksa’s presentation of the Arapacana abecedary, for instance, item no. 16 is
% shao ‘to burn’ (T. 5a3), which together with its correspondent dha in the Tibetan translation (D
11a3) points to a MIA original dah- ‘to burn’ <— OIA dah- (Baums 2009: 195; the Sanskrit Parica-
sahasrika Prajiiaparamita uses damara in place of dah-, Brough 1977: 88). Similarly, item no. 14
is © yi, which in light of the corresponding item no. 31 & ji in Dharmaraksa’s translation of the
Lalitavistara (Puydo jing ZEZS, T. 3 no. 186, prepared in 308 CE) should be taken as a
corruption of & ji ‘self.” Together with corresponding pa in the Tibetan translation (D 11a3) this
points to a Gandhart original spaya ‘self” < OIA svaya.’ A Gandhari original receives further
support from the phonetic shape of 1v3 kokuca- in our manuscript. Dharmaraksa’s 54 hudihi
clearly corresponds to our Gandhari term (= Skt kaukrtya) since in his text as in general it forms a
group with 5¢7K yiyong (= Skt vicikitsa) and 3§ youyu (= Skt kanksd). Its reconstructed Old
Northwest Chinese pronunciation yuéiyo (Coblin 1994) corresponds very closely to the likely
Gandhart pronuncation of kokuca-, namely [ko:kuc:a] or [ko:juc:a]. But here, as always with
arguments from technical terms, one has to keep in mind that Dharmaraksa may well have been
using an established translation equivalent rather than deriving his own phonetic description based
on his own Indian exemplar. In the end, the strongest evidence for a Gandhari source of Dhar-

3 Interestingly, the Sanskrit version of the Lalitavistara preserves in its corresponding form sma a trace of the
Gandhar intermediate pronunciation [sma] proposed in Baums 2009: 176—177 on independent grounds (the Sanskrit
Paricasahasrika Prajiiaparamitd uses smarana in place of [smoja]; Brough 1977: 92).
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maraksa’s translation derives from observation of a series of puzzling mistranslations throughout
the passages edited here, at least some of which can be explained well on a Gandhart linguistic
background. Examples include the strange term talunajivhada (5v4) and its translations and the
case of the buddha Angaja (15r1-2), all explained in detail in the commentary below.

Following the standard format of BMSC editions, we do not here provide a glossary for the
Bhk fragments. For full lexicographic coverage the reader is instead referred to the Dictionary of
Gandhari (Baums and Glass 2002a).

The Perfections Section

At least fourteen fragments (nos. 1-14) belong to the Perfections Section of the Bhk. Five of these
(nos. 1-5) can be assigned to specific passages on the basis of the Chinese and Tibetan trans-
lations, and four of the five (nos. 1-4) belong to five consecutive folios of the manuscript (with the
second of these folios missing). The following gives an overview of the twenty-five groups of six
perfections covered by the identified fragments. Each entry starts with the number of the group in
the manuscript where this is preserved or can be inferred, followed by a translation of the name of
the group (based on the Gandhari, where preserved, Tibetan and Chinese in that order of
relevance) and the Chinese and Tibetan sequential numbers and names of the group.

Fragment 1 (folio 60?)
(92) The perfections (of having gone forth / of having attained renunciation) (Chin. 94 H{5

A FE S AT, Tib. 91 res par *byun ba bsgrub pa’i pha rol tu phyin pa)

9(3) *The perfections of having attained great learning (Chin. 95 F& 3 2 {7l & £ 46z, Tib. 92
man du thos pa bsgrub pa’i pha rol tu phyin pa)

94 The indestructible perfections of the virtue (of one who has gone forth) (G

(pravrayidasi)laanachejaparamida, Chin. 96 H S ET78 E #ER, Tib. 93 rab tu byun
ba’i dan tshul rgyun mi "chad pa’i pha rol tu phyin pa)

(95) The perfections (of one who abides in the recognitions) (Chin. 97 {3 1% & f£4%, Tib.
94 mnon par Ses pa la gnas pa’i pha rol tu phyin pa)

Fragments 2—4 (folios 62—647)
*The perfections of many maturations (Chin. 102 5 JE &£ #£ 4%, Tib. 99 rnam par smin
pa man po’i pha rol tu phyin pa)
*The perfections without maturation (Chin. 103 ¥z Bf #84, Tib. 100 rnam par smin pa
med pa’i pha rol tu phyin pa)
*The perfections without joy (Chin. 104 HE44FF 4G, Tib. 101 mron par dga’ ba med
pa’i pha rol tu phyin pa)
(The perfections associated with) timely (generosity) (Chin. 105 3 & #45, Tib. 102
dus su byin pa dan mtshuns par ldan pa’i pha rol tu phyin pa)
*The perfections of light (Chin. 106 Y¢:HH & 4%, Tib. 103 ’od kyi pha rol tu phyin pa)
*The perfections of unlimited light (Chin. 107 £ & ¢ & #ER, Tib. 104 ‘od mtha’ yas
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pa’i pha rol tu phyin pa)

*The perfections of joyful maturation (Chin. 108 #gZ OV #EAR, Tib. 105 rnam par
smin pa bde ba’i pha rol tu phyin pa)

The perfections (of not turning back) (Chin. 109 A3 % FF fE 4R, Tib. 106 phyir mi ldog
pa’i pha rol tu phyin pa)

*The perfections of happiness (Chin. 110 Z#i4%FE #A45:, Tib. 107 dga’ ba’i pha rol tu
phyin pa)

*The perfections of purity (Chin. 111 {3 EE#E45, Tib. 108 rnam par dag pa’i pha rol
tu phyin pa)

*The perfections that transcend the worldly dharmas (Chin. 112 g¥ 1% B 44, Tib. 109
’jig rten pa’i chos las 'das pa’i pha rol tu phyin pa)

*The perfections of the array of births (Chin. 113 {4 & 4%, Tib. 110 skye ba bkod
pa’i pha rol tu phyin pa)

*The perfections of family fortune (Chin. 114 A% & 45, Tib. 111 phun sum tshogs
pa’i pha rol tu phyin pa)

*The perfections of attaining fortune of the retinue (Chin. 115 2K 5% & & & £ 4%, Tib.
112 ’khor phun sum tshogs pa sgrub par byed pa’i pha rol tu phyin pa)

Fragment 5

2>(40)  *The perfections of escape through meditation (Chin. 240 %7 #£4%, Tib. 237 bsam gtan
las nes par byun ba’i pha rol tu phyin pa)

41 The perfections of escape through understanding ((prania)niryadaparamida) (Chin. 241
B B AEATR, Tib. 238 Ses rab las nes par byun ba’i pha rol tu phyin pa)

2>(42)  *The perfections of maturation of the eyes (Chin. 242 AR ¥R & #£4R, Tib. 239 rnam par
smin pa mig gi pha rol tu phyin pa)

«2>(43) *The perfections of maturation of the ears (Chin. 243 H3#k & #£#5, Tib. 240 rnam par
smin pa rna ba’i pha rol tu phyin pa)

2>(44)  *The perfections of maturation of the nose (Chin. 244 E3z FF #445%, Tib. 241 rnam par
smin pa sna’i pha rol tu phyin pa)

<2>(45) The perfections of maturation of the tongue (jivhavipagaramida) (Chin. 245 753 &
fi&, Tib. 242 rnam par smin pa lce’i pha rol tu phyin pa)

<2>(46)  *The perfections of maturation of the body (Chin. 246 E¥f[F 4R, Tib. 243 rnam par

smin pa lus kyi pha rol tu phyin pa)

The sequential position of the seven groups with preserved or inferred numbering (in fragment

nos. 1 and 5) corresponds quite closely with that of the corresponding groups in the Chinese and

Tibetan translations* if one makes the reasonable assumption that in each of the Gandhart sections

of fragment 5 the number signs for 200 (2 /00) are omitted by way of abbreviation. The numbers

of the Gandhart groups in fragment 1 are lower by two than the corresponding sequential position

in the Chinese translation, and higher by one than the corresponding sequential position in the

* The Taisho and Derge editions do not explicitly number the groups of six perfections, and we arrived at the above
figures by a manual count.
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Tibetan translation. The Gandhari numbers in fragment no. 5 agree exactly with the Chinese se-
quential positions, but are higher by three than the Tibetan sequential positions.

The internal structure of the descriptions of the groups is as follows (Sanskrit according to
the fragments edited in Duan 2009 and Li 2015: 237-245):

tatra kadara ... tattra katamah ... A28 ... X BTG | de la ... pha rol tu phyin pa drug
paramida so ° paramita sat INER o gan Ze na |

ya ... ayam dana ° ya ... aya dana R =i ... gan yin pa de ni sbyin pa’o ||

ya ... ayam §ila ° ya ... aya $ila o EHF ... gan yin pa de ni tshul khrims so ||
ya ... ayamksati ©  |ya ... aya ksanti ..o HAE - ... gan yin pa de ni bzod pa’o ||
ya...ayamviryac |ya...aya viryya o & HAFEHE © ... gan yin pa de ni brtson ’grus so ||
ya...ayamjapac |ya...aya dhyana L = = Rl ... gan yin pa de ni bsam gtan no ||
ya...ayam prafiac |ya ... aya prajiia c EHET o . gan yin pa de ni $es rab ste |

’di dag ni ... pha rol tu phyin pa
drug go |

ime ... paramida ime ... paramita g
eI ©
so (number) ° sat |

The Sanskrit and Tibetan versions on the one hand and the Chinese on the other differ in that the
former repeat the name of the group at the end of its description, whereas the latter does not do so.
The Gandhari fragments preserve one instance each of the name of a group occurring at the
beginning and at the end of their section (2v3—4 (tatra) kadara kalaciia ? ?, 53 (ime prana)-
niryadaparamida so 20 20 1), suggesting that the Gandhari text sides with the Sanskrit and Tibetan
versions in this regard. In the body of the descriptions of groups, the preserved fragments attest
two variants for the simple naming of the perfections: 2v2 (ayam dana) natavya, 5v5 ayam
danada, and at least once the simple expository pattern is interrupted by what appears to be a brief
excursus: 3vl aya {da}«jarna > pamcana kamnana rayadhidaranam.

The Buddhas Section

At least twenty fragments (nos. 15-34) belong to the Buddhas Section of the Bhk. Six of these
(nos. 15-20) can be assigned to specific passages on the basis of the Chinese and Tibetan
translations, all of them belonging to different folios of the manuscript. The following gives an
overview of the thirty—one buddhas covered by the identified fragments. Each entry starts with the
number of the buddha, where this is preserved or can be inferred, followed by his name (preserved
or reconstructed on the basis of W = Weller 1928° and the Tibetan and Chinese Bhk translations in
that order of weight) and by his sequential number and name in the Chinese and Tibetan transla-
tions. Since Dharmaraksa only covers the first ninety—nine buddhas in his translation, Chinese
parallels are only available for fragment no. 15. Only seven buddha names (Ra($)m(i), Drighabra-
da, Mamgali, Urada(garbha), Girinam +, Gunateya and Ugama) are directly preserved in the
Gandhar1 fragments; the identity of the other buddhas is inferred from their descriptions and
relative position in the text.

* This polyglot (Sanskrit, Chinese, Tibetan, Mongolian, Manchu) list of the buddhas of the Bhadrakalpa contains, from
Krakucchanda to Roca, a total of only 1,000 entries.
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Fragment 15

«8(9)  *Amgaya (Chin. 88 Ji# %<, Tib. 89 Yan lag skyes; cf. W 88 Angaja/Angada)

90 * Amidabudhi (Chin. 89 {2, Tib. 90 Blo mtha’ yas; cf. W 89 Amitabuddhi)
(1) *Suruva (Chin. 90 28 Tib. 91 gZugs bzan; cf. W 90 Suriipa)

N2 *Nani (Chin. 91 Z2£% Tib. 92 mKhyen ldan; cf. W 91 Jfianin)

D3 Ra($)m(i) (Chin. 92 3%:HH, Tib. 93 *Od zer; cf. W 92 Rasmi)

O(4)  Dridhabrada (Chin. 93 E¥ZF, Tib. 94 brTul $ugs brtan; cf. W 93 Drdhavrata)
9(5)  Mamgali (Chin. 94 F £, Tib. 95 bKra Sis; cf. W 94 Mangalin)

Fragment 16
*Sihasena (Tib. 596 Sen ge’i sde; cf. W 597 Simhasena)
*Vasava (Tib. 597 Nor lha’i bu; cf. W 598 Vasava)
*Yasa (Tib. 598 Grags pa; cf. W 599 Yasas)
*Jaya (Tib. 599 rGyal ba; cf. W 600 Jaya)
Urada(garbha) (Tib. 600 rGya chen siiin po; cf. W 601 Udaragarbha)

Fragment 17

(627) *Sacarasi (Tib. 630 bDen pa’i phun po; cf. W 629 Satyarasi)
«62>8 *Susvara (Tib. 631 dByans siian; cf. W 630 Susvara)

(629) Girinam + (Tib. 632 Ri dban mtshuns; cf. W 631 Girindrakalpa)
(630) *Dharmakuda (Tib. 633 Chos brtsegs; cf. W 632 Dharmakiita)
(631) *Moksateya (Tib. 634 Thar pa’i gzi byin; cf. W 633 Moksatejas)
(632)  *Sobhida (Tib. 635 Legs mdzad; cf. W 634 Sobhita)

Fragment 18

<72»(1) *Mamjughosa (Tib. 718 dByans dag sfian pa; cf. W 714 Maijughosa)
(72»(2)  *Supaksa (Tib. 719 Nos bzans; cf. W 716 Supaksa/Suparsva)

I2>3 *Thidartha (Tib. 720 Don la gnas pa; cf. W 717 Sthitartha)

T2y4 Gunateya (Tib. 721 Yon tan gzi brjid; cf. W 718 Gunatejas)

<72»(5) *Asamafani (Tib. 722 mKhyen ldan zla med pa; cf. W 719 Asamajiianin)

Fragment 19
*Prasamtamala (Tib. 788 Dri ma rab zi ba; cf. W 785 Prasantamala)
*Desamudha (Tib. 789 Phyogs ma bslad pa; cf. W 786 Desamiidha/Desitamiidha)
*Ladida (Tib. 790 mDzes pa; cf. W 787 Ladita)

Fragment 20

«80>(9) *Gunacuda (Tib. 812 Yon tan gtsug; cf. W 810 Gunaciida/Gunakiita)
(810) * Anuvamasiri (Tib. 813 dPal rdzogs; cf. W 811 Anupamasri)

11 *Sihagadi (Tib. 814 Sen ge’i stabs; cf. W 812 Simhagati)

12 Ugama (Tib. 815 Gyen du ’phags; cf. W 813 Udgata)

13 *Puspadata (Tib. 816 Me tog byin; cf. W 814 Puspadatta)
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As in the case of the Perfections Section, the sequential position of the 23 buddhas with preserved
or inferred numbering (in fragment nos. 15, 17, 18 and 20) corresponds quite closely with that of
the corresponding buddhas in the Chinese and Tibetan translations,’ under the assumption that the
number signs for 620 (4 2 100 20), 710 (4 3 100 10) and 800 (4 4 100), respectively, are omitted
by way of abbreviation. The numbers of the Gandhari buddhas in fragment no. 15 are higher by
one than those in the Chinese translation, and correspond exactly to those in the Tibetan
translation. As explained below, our manuscript appears to have contained only one single section
corresponding to the two buddhas *Suruva and *Nani, but the preserved numbers (90 followed by
92) suggest that both of these buddhas were part of the exemplar of our manuscript, and that in
copying they were by accident telescoped into a single section. The reconstructed numbers in
fragment nos. 17 and 18 are slightly more speculative since only three units and no decades are
preserved. As reconstructed, the numbers in fragment no. 17 are lower by three than those in the
Tibetan translation; as explained above, the Chinese translation does not contain the buddhas in
question. One could alternatively, though perhaps less likely, reconstruct the numbers as (637) to
(642), in which case they would be higher by seven than those in the Tibetan translation. Similarly,
the numbers in fragment no. 18 as reconstructed are higher by three than those in the Tibetan
translation. Here too, one could alternatively reconstruct the numbers as <71>(1) to 71>(5), in
which case they would be lower by seven than those in the Tibetan translation. The numbers
reconstructed for fragment 20, however, are quite secure thanks to the presence of the decad in
«®11 to «813. They are lower by three than the corresponding numbers in the Tibetan translation,
which is somewhat surprising since it means a reversal of the direction of difference between
fragments 17 and 18, only to return to the original direction and amount of difference in fragment
20.

The internal structure of the prose descriptions of buddhas (fragment nos. 15, 17 and 20) is

as follows:
...sya tathagadasya ... nama VAR AR I AL o de bzin géegs pa ... skye ba’i yul
jadabhumi ° ni ... zes bya’o ||
... yovina / yovinasada / HAAECIHE. B/m B/ TH - rigs ni rgyal rigs so / bram ze’o ||
yovinasahasra prabha o
ksatriyo / brahmano jadiye © B ERE o ’od ni dpag tshad ... ’o | brgya’o |
ston no ||
... nama pida ° L. 0 yab ni ... Zes bya’o ||
... nama mada ° .. o yum ni ... zes bya’o ||
... hama putro ° FH...o sras ni ... zes bya’o ||
... nama vathayo ° RFEH.. ° rim gro pani ... Zes bya’o ||
... lama pramfiamamtana agro FEEERETFH.. $es rab can rnams Kyi mchog ni ...
zes bya’o ||

% Also as in the Perfections Section, the Taisho and Derge editions do not explicitly number the buddhas, and we again
arrived at the above figures by a manual count.
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... nama irdhimamtana agro ° HEEFH.. o rdzu *phrul can rnams kyi mchog
ni ... zes bya’o ||
... varsasahasra ayupramano ° — @ Ei & {8 o .. f& o = | dus padan po la ni fian thos ... ’0
g[8 EEEE - || giis pa la ni ... "o || gsum pa la
ni.. ol OR

dus pa || fian thos ’dus pa || dgra
bcom pa ’dus pa ni lan ... ste |
thams cad la yan ... ’0||

... kodi / kodi$ada / kodisahasra () ASZ. T/EB o sku tshe’i tshad ni lo ... >0 ||
prathamo samnipado ° ... dudiyo
o ... tridiyo - OR

... samnipada /
sravagasamnipada /
arahasamnipada o ...-

nayudaga / ...-kodisatiya / ...-
kodisahasraga sarve ©

... varsa / varsasada / varsasahasra | <3 R A5 OR dam pa’i chos kyan lo ... bar du
sadharmavathidi ° FHEH—KFF o gnas so ||

vestariga $arira e OR EEFENL. T EE o sku gdun ni rgyas par *gyur 1o ||
ekaghana $arira ° eko thubo ° OR

sku gdun ni ril po gcig tu dug go
|| mchod rten yan geig tu zad do ||

The relative order of the two last items (sadharmavathidi and sarira) reverses between fragment
nos. 15 and 17. The Chinese translation follows the reversed order (&% and 1Fi%4F) already for
the buddhas of fragment no. 17 and throughout for the selection of buddhas that it covers, whereas
the reversal does not occur in the Tibetan translation. Both the Chinese and the Tibetan translations
consistently give 5145 / ‘dus pa and N3 / sku tshe’i tshad in opposite order to the corresponding
Gandhart items samnipado and ayupramano, and in addition the Tibetan translation consistently
gives rigs and ‘od in opposite order to corresponding jadi and prabha.

The verse descriptions of buddhas (fragment nos. 16, 18 and 19) vary more widely in
structure. At the beginning of each description, for instance, the buddha is not always referred to as
tathagada, but we find variations in word order and choice such as 16v4 budhasya ur(u)ga(r-
bhasya) and 18v2 gunateyamahidasya jinasya. At the same time, the verse sections also draw on
recurring building blocks and patterns. Particularly noticeable is a strong inclination to end verse
padas with the word form jinasya; in addition to the preceding example we can cite 1613
naksatraraja mada jinasya, 1615 yasapuyida mada jina(sya) and 1813 ? kunathala mada jinasya,
as well as 16r4 ekaghano thubo jinasya and even 18r5 p(r)abha yovina pa(m)ca ji(na)sya. An
example that extends over two padas is 18v4 ... (va)rsasahasra ° trisa thahisati dharma Jinasya. A
preference for analytic expression is visible in the fragmentary padas 16v1 ayu narana asiti
niy(uda) and 18v1 ayu narana ? .u + ? ni ?, eschewing the rhythmically comparable compound
ayupramana of the prose descriptions.
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Verse divisions are marked by punctuation: padas are separated by dots, half-stanzas and
stanzas by dandas, and just as in the prose sections, the final stanza of a particular buddha’s
description terminates in a number sign. All stanzas occurring in our fragments are translated into
Tibetan using nine-syllable verse, suggesting that the Indian text used one of the longer meters,
and certainly not anustubh. One immediately suspects tristubh meter, which would fit well with the
rhythmic tendency observed above of padas ending in trochaic cadences (-jinasya) and also match
closely the number of missing aksaras estimated on physical grounds. The situation is rather more
complicated, however. As the following table shows, among the sixteen padas that are preserved
completely or securely reconstructed, four have nine syllables, five have ten syllables, and seven
have eleven syllables. Padas of different syllable count are freely mixed with each other in verses.
Among eleven-syllable padas, only two (16v3 ayu narana asiti (sahasra) and 18v4 trisa thahisati
dharma jinasya) fit the tristhubh metrical scheme disregarding caesuras (v — » — v v v — v — ¥),
Generally, the metrical patterns of Gandhari (cf. Baums 2009: 402) as well as Buddhist Hybrid
Sanskrit (Edgerton 1946) verses cannot simply be parsed from their written form since in principle
each word-final vowel can be pronounced either short or long, as the (unknown) meter requires.
We can at this point only say that overall a tristubh-like pattern appears to have been intended in
the Bhk verses, and suspect that the requirement of fitting the buddhas’ names and other
parameters into the verses caused a high degree of license.

Padas Syllables

1614 ekaghano thubo jinasya

16v2 (jayasya logana)thasya

16v2 durjaya nama jadabhumi

16v4 budhasya urada(garbhasya)

1613 naksatraraja mada jinasya

1615 yasapuyida mada jina(sya)

1812 (dhar)ma satati varsasahasra 10

1815 p(r)abha yovina pa(m)ca ji(na)sya

18v2 sarvagunodasa ja(dabhumi)

16v1 ayu narana asiti niy(uda)

16v3 ayu narana asiti (sahasra)

18r4 kodisatiya sarve te nipada

18v2 gunateyamahidasya jinasya 11

18v3 (marapra)mardano irdhimadana

18v4 trisa thahisati dharma jinasya

1914 (sa)rv(e) kilesSamaramamthanana
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List of Fragments

The following fifty-eight fragments are in the hand of the Bhk scribe:

Scheyen Collection (MS) 2179/28, 29a, 29b, 30c, 30e, 31, 32a, 32b, 32c, 33, 34, 35, 36, 105,
106, 107, 116, 130j, 130k, 130q, 130s, 130t, uf2/3c, uf2/6e, ufd/1a, uf3/1b, ufd/lc, ufd/1d,
uf3/le, ufd/2a, ufd/2b, ufd/2e, ufd/2f, ufd/3a, ufd/3b, ufd/2b, ufd/2c, ufd/2d, ufd/4b, utd/4f,
uf5/2a, uf5/2c, uf5/4b.

Hayashidera Collection (HG) 45, 46.

Hirayama Collection (HI) 3, 4, 7, 13, 21, 22.

Neelis photographs (AF) A1, A2, A3, A4, AS.

Naka photographs (AF) N1, N2.

The identified fragments come from eleven different folios.

Transliteration

Fragments are presented in the following order: identified passages from the Perfections Section

(1-5); unidentified passages from the Perfections Section (6-14); identified passages from the
Buddhas Section (15-20); unidentified fragments from the Buddhas Section (21-34); and
completely unidentified fragments that may or may not belong to the Bhk (35-49).

1) MS 2179/31, 34; recto

2

3
4
5

/// [ayam] vi[rya ° ya] ? ///

/Il ? [Sukra] ? ? [ve] ? [paramida so] ///

/// [$a].[ire] ca[y]a[mte] sadharmaparigrahartha ayam
/// [ha]riga 20 20 [20 20 10] + [&]

VEIso

1

2
3
4

/Il ? niradhima[nada] ?

/// [laana]chejaparamida so 20 20 20 20 10 4 tatra
/// kokucasya aya ksati ° ya virya p[ranidha]

/] .idaparamida s[0]

2) MS 2179/33, 106; folio 20 20 20 1 1 /// recto

1

hmalokathidasya [ja] + +++++++++++++++++++++++++++++++++++
+++++++++++++++++++++++ [tha] mahasamudrasmi atma ? ///

savasati ayam [ksati] ++++++++++++++++++++++++++++++++++++
+++++++++++++++++[fa]tavya a[yam] virya ¢ [ya jana] ///

varsasahasra me[t].[a] +++++++++++++++++++++++++++H++++HHF+++
R e e e i i o S o o o e Al W A

ayam prafia ° [i] ///

Sravagasya a[ve] ///
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VErso

1 ayam jana ° ya [pra] ///

2 fatavya° ya [$i] ///

3 s[yla - anupa[y]an[a] ///

4 kadarakalac[fia] ??2++++++++++++++++++++++++++F++HF+HHHHF+HH+
++++++++++++++++7?[ayam] Silo ° [ya] ksati [sa] ///

5 micyaksati aga[che] ++++++++++++++++++++++++++++?samadhi
trivarsasaha.[e] ///

3) MS 2179/116; recto

1 /oy ++27

/Il ? [ayam dana] ° [ya] $ila anopatigadhar. ///

/// thamabhumistidasya sarvidrikaparina[ma] ///
/Il ? predana jighitsa vinida ° ya $ilo marana[p]. ///

(O I SN VS I \O)

/// da bhavat[u] bhufiamtu ayam ksati ° ya vi[rya] ///

VErso
1 ///?[a]ya dana ° pamcana kamfiana rayadhidarana ? ///

2 /// paramida so ° ya dano $ravagapracegabudha ///

3 /// [$a]lasya ayam virya ° ya Jana vijupati ? ///

4 /// [t]ves[u] c b[u]dh.padam iva ayam da[na] ///

5 /1722 p). [tl]. ?///

4) AF A2; recto Verso

2 012220 1 /// [sval]ti [la]dha ° ya prafia [a] ///

3 /// éilo ° ya ksati bodhinisasagal[s]. /// 2 /// [va]rasya mahabhogada ayam dano ° [ya] ///
4 /// saca parigrahida ° ayam prafa [i] .[e] /// 3 ///rya ° ya Jano sucitidaciti pa[ri] ///

5 ///' 7+ [aya] $ilo ° ya ksa[ti] // 4 ///2++222n0i?///

5) HI 13; recto

1 /// ? pragrititathadani[r]uti [aya]m [p]ra[fa] ///

2 /// da - ya aparikh[e]dada dharmadanada ayam ksa ///
3 /// niryadaparamida so 20 20 [1] ///

4 /// [da]caksuda aya. vi ///

Verso

2 /// [ma]navaghayid[ada a] ///

3 /// [vha]vipagaparamida so ///

4 /// [yam] virya ° ya talunajivhada aya jana ° ///
5 /// [a]lyam danada ° ya bahujana[o]loca[niya] ///
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6) MS 2179/29b; A

a ///? .idaparamida ///

b /// 7 yathabhipraya[do] ///
c /// anachejasvati [a] ///

d /// [ralmosa aya [pra] ///

7) MS 2179/30c; A

a /// pranihi[d]. ///

b /// ga citasya [a] ///
c /I Je]skaraa?///

8) MS 2179/30e; A
a /// [r]ihanaparami ///
b /// prana - [i] ///

9) MS 2179/130j; A
a /l1?+2//
b /// [pa]ramida so ° ya [sa].[va] ? ///

10) MS 2179/130k; A
a /// [ra]mida [u] ? n[e] °

b /// 7 fanaiipatiks[e]tre ca

11) MS 2179/uf3/2e; A
a ///?so[g].?gata[s]. ?///
b /// [yam] ksati peyalo > ? ///

12) MS 2179/uf3/2f; A
a ///??da[Salo°]?///

13) AFAL A

a ///??gova?l//

b /// ga ayam prafia ° i[me] ///
c /2N

14) AF A4; A
a ///°104//
b 220

o o & o w o o & oo o & ow

vy

/// yas[y]a [a]bhasa ///

/// [pra]caya ci[ta upa] ///
/// [a]ya prafa ime du[s]. ///
/// [na] ° ya pratipaksa ///

//] [st]i tipa ? ///
/Il 7 ayam virya [°] ///
/// haa[na]che[ja] ///

/Il rvatra u.[e] ///
///20 10 1 1 tatra ka ///

/Il ? [im]. [sarva] ///

/// sarva kamaguna sagradhi
/// $amo ayam virya
AN +++111221/

I +++222/
//] +++ ? parami ///

/// .[1]da ayam pra ///
1112111

/// pamcavarsi dana ma ? ///
///'? [niye pravi] ///

12220
/112 [ksati] ///
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15) MS 2179/29Aa; recto Verso
1 /// [tro] ° prafiacudo nama va[tha] /// 1 /// .u[bJo [2 ra].[m]. ///
2 /// [rsa]sahasra sadharmavasthiti ° [vestha] /// 2 /// [a]gro ° datamitro [na] ///
3 /// [tha]ya citarudo nama prafiamamtana /// 3 /// $arira 3 [dridh]abradasya ta[thaga] ///
4 /// vestariga $arira 20 20 20 20 [10] /// 4 /// [na] agro > masura nama irdhimamta ///
5 /// ma prahamam(ta] /// 5 /// mamgalisya tathagadasya p.i[ya] ///
16) HG 45; recto Verso
2 /I ?[ve]stha][ri] /// 1 /// sra ° ayu narana asiti ni[y]. ///
3 /// [dro] | naksatraraja mada [jinasya] /// 2 /// [thasya] ° durjaya nama jadabhu[mi] ///
4 /// [e]kaghano thubo jinasya ° [ra] /// 3 /// hasra ° ayu narana asi[ti] ///
5 /// rdha | yasapuyida mada ji[na] /// 4 /// [4 1] budhas|y]a [urada] ///
5 1

17) HI1 4, 7, MS 2179/36, 130t; recto

1 /// [rlmaghoso nama Vaﬁhayo o akhali ///

2 /// riga §arira ° sathi varsasaha[sra] + ++++++++++++++++++++++++++++
[$a] yovin[a] ///

3 /// putro sudar$ana nama vatha[y]. + + ++++++++++++++++++++++++++o
asiti varsa ///

4 /// [§i]ti varsasahasra sadharmavath. .i 4 4 girimam + +++++++++++++++++ +
yovinasaha[s]. ///

5 /// [u]tro ° $rudasamcayo nam[o] vathayo ° fiana[samca] +++++++++++++++++++
+ [ta]na agro ° ca[dura] ///

Verso

1 /// [o] ° caturagiti varsasahasra sadharmavathi[ti] + + + + + + + + + + + + + + + + + + +
[dabh]u[mi] ° nava yo ///

2 /// putro ° ukadhari nama vathayo ° g[u]nasacayo na[ma] + ++ ++++++++++++++++
[gro] o athatri$a va ///

3 /// ra athatri$a varsasahasra + + + [vathi] i+ ++++++++++++++++++++++
cadudasa yovi ///

4 ///putrooaryamardananamavat:hay,+—|—++++++++++++++++++++++++++
+ [sa]thivarsa[sa] ///

5 /// rira ° sathivarsasahasra sadharmava ++++++++++++++++++++++++++++

+ + + [p].[abha] ///

18) HI 22, AF A3; recto

1
2
3

//l [sva]ro mat[i]ma[m]to ° lokavihara [da] ? ///
/// no [yJu ? ? [sa ye] ° + .[ma] satati varsasahasra ° tha //
/// ? [k]unathala mada jinasya ° putro mahata[vo na] ///
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// [ko]disatiya sarve te nipada ? vestari[ga dha] ///
/// ye nama ° p.abha yovina [pa].[ca ji] + [sya] + ? [ra]ti[$]eksa ? ///

VErso

1

[V, I "N VS I \S)

/// [a]lyuna[rana] ? .u+ ?ni ? +a ? ? ama maruda ? ///

///' 3 gunateyamahidasya jinasya ° sarvagunodasa j[a] ///

/// [ma]rdano irdhimadana [°] ? visati varsasaha[sra] ///

/// ? [va]rsasahasra ° tri$a thahisati dharma jinasya [4] //

/// [ufi].no vathayo ° flanesvaro ? ? [mido nama] ° irdhi[mada] ///

19) MS 2179/28; recto Verso

3
4
5

/Il ? dam te /// 1 ///?.i[d]o nama ° irdh[i]ma[dana] pra ? ///
/Il [rv]. [kile]s$amara[mam]than[a]n[a] // 2 /// ? nivride varsasahasra ° satati ? ///
//l [namena] ° ekavisati yovina /// 3 ///?7+ 7?7 ][] pratimam[tid]. ///

20) HG 46, HI 3; recto

1

(V) I SN VS I )

/// irdhimamtana agra ° pamcaisa varsasahasra ayupramano ° troda[$a saJm

/// jadabhumi ° yovinasahasra prabha brahmano jatiye ¢ brahma[de]vo nama pida °
// [va]rsasahasra ayu[praJman[o] ° catura$iti sa[m]nipada ° dasanayudaga sa

/// [dasa yovina]$ada prabha ° ksat.iyo jatiye ° achabivikramam nama

/// [ma i]Jrdhimamtana [agro] ° asiti varsasahasra ayupramano ° sata

VErso

1

N W

/// [sa]hasra sadharmavath[i]ti 10 1 ugamasa tathagadasa ° anamta

/// putro ° fianakusuma nama [vatha]yo ° prafiaprabhaso nama prafiamamta

/// [gha]na $arira ek[o] thubo ° navati varsasahasra sadharmavathiti 10 2

/Il [va]pu[spa] nama mada ° [almridagamdho nama putro > gamdhaprabhaso nama vatha
/// sarve ° vestariga $arira ° dasa varsasahasra sadharmavathiti 10 3

21) MS 2179/32a, 32b; A

1

[ I SN VS I )

» oA W

/Il'?.0[a] ??? e prabha ke[du] ///

//l' Jub]o jinasya ° ekaghano prithu [ra] ? ///

/// [n].mamtida mada jinasya e mamtido putro ///
M27?[y]. ?7??e[ylatri[y]o [dh]e [a]i [y]. ? ///
12111

/// [a]lyupramano ° traye kodi$ada prathama [$ra] ///
/Il ? yovina prabha ° ksatriyo jatiye ° ///
/// [sa].nipa[da] k.[d]isatiya [sa] ///

199
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22) MS 2179/32¢; A B
1 /// [va]rsasahasra ayupra|ma] /// 1
2 /// [na] prabha ksatriyo jatiye ° vi /// 2
3 /// [$atasaha]sra ayupramano ° sata /// 3
4 /// sro prabha brahmano jatiye ° viyu ? /// 4
5 /// 7+ + [sasaha]sra ayupraman. /// 5
23) MS 2179/35; A B
L /117227 1
2 /// su[rya]prabha te ? /// 2
3 /// da ° dasakodisa /// 3
4 /// ? ratha nama pi /// 4
5 /// [sahasra ay]. /// 5
24) MS 2179/105; A B
a /// ? pida sude[vo] ° devi [mu] /// a
b /// ? - sarve rahamta asa /// b
c
25) MS 2179/130s; A B
1 /// du nama vatha[y]. /// 3
2 /// ? hagadhasy[a] /// 4
3 /// [raylo ?/// 5
26) MS 2179/uf2/6e; A B
a /N?72t.2?2/// a
b //?natamati// b
c /22220
27) MS 2179/uf3/1a; A B

1 /// arahana 111 [k].///
2 ///? > brahmano jati[ye] ///
3 /) 7+ 2/ 5

28) MS 2179/uf3/1c¢, uf3/1e; folio /// 20 [1 1] ///

/// |mano jalti[ye citra] ? ///

/// rsasahasra ayupramano ° masthi ? ///
/// na prabha brahmano jatiye ° a[n]. ///
/// sahasra ayupramano ° ekuna ///

/// [ksa]triyo jatiye sudar[$a] ///

22?222/

/// ? hatirthara[y]i na ///

/// ? ma [pram]fiamamtana ///
/// [sa]dharmavathiti ? ///

/I [p].[t].[0] ° akh. ///

1221
/// mada ° varnilo putro ///
1 n

/] r[sa]sa[ha] ///
/// [na]ma pram[na] ///
//] [y]a $arira ° s. ///

/// [sya] jina[sya] ///
/// irdhimadana ? ///

4 /// [mam]ta [vic]. ? ///

/Il [ji]nasya ° safia[$o] ///

recto Verso

a ++7?2?2?27?[v].haro/// a
b sajinasya ° jatiye ina /// b
c tivarsas[ahas].[a] ° [ay]. /// c

no mati [sa] ? ???///
na abha o brahmano jati[ye] ///
+ + [catu]visati kodi ///
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29) MS 2179/uf3/1d; A B
a ///?[soa]?/l// a ///?samana ? ///
b /// [ksa]triyo [ja] /// b /// [iya] nipa[da] ///
c /I [ko]disa[t]. /// c ///jatiye [°] ///
30) MS 2179/uf3/2a; A B
a ///??da[sanipa] /// a /// ?kha 3 tral[y]. ?///
b /// brahmano ja[tiye] /// b /// [ma]da jin[a]s[ya] ° [r]. ///
31) MS 2179/uf3/2b; A B
a /I1??2?2++22/// a //[?77??2[yo°lu???//
b /// ? nivrade varsasahasra ° [tha] /// b /// ?[to rana mu ti vidano] ° [p]. [ri] ///
32) MS 2179/uf3/3a; A B
a ///[g].[o] ° sathi [va].[sa] /// a /// [prabha] + .[ralhm[a] ///
33) AF N1; A’ 34) AF N2; A®
a /// [bh]Jumi [ksatri]yo [ja]/// a /// caparisa ° pamca ? ///
b /// [na]ma [i]dhimamtana agro ° [tr]. /// b ///sam ? [va] ? [ha] ///

¢ /// prafiama ///
35) MS 2179/107; A B
a /// gado ° yatra [a]ridam[e]na ta[thaga] /// a ///?///
b ///[r]ena 1 1 bhagir[a]sina ? /// b /// 7 ? [ka]rena 4 [oya] ///
¢ //l'[n]ido???2?2?/// ¢ /// .o preksitva ludhagadarake[na] ///
36) MS 2179/130Q; A B
a /1?1 a /// .o [nama] ?///
b /// [pra]thamam bodh[a] ? /// b ///?$i[n]Joda?//
c /// [tha]gado ° /// c /127227
37) MS 2179/uf2/3¢c; A B
a //?[s0]?/// a ///v.syam.///
b /11?7?27
38) MS 2170/uf3/1b; A B
a /// .opama [mikri] ?// a ///?7?2?]/l]
b /// 7 [jad]. gami ? ? [°] .[e] /// b /// ? rtha vahan. ///
c /7?7 [mu]?/// ¢ /// [dharme]su suvini ? ///

7 Only one side of this fragment is visible in the available photograph.
¥ Only one side of this fragment is visible in the available photograph.

201



202 S. BAUMS, A.GLASS, K. MATSUDA
39) MS 2179/uf3/3b; A B

a ///[sa] .Jukr]./// a /11?11

b ///ravikr. /// b ///.odanaa?//
40) MS 2179/uf4/2b; A B

a ///[ti] ° su [vi] /// a /// [sam]sritha pr. ///

b ///[yo] karma ? ///
c /2

/12 [bhin]. ? ///

41) MS 2179/ufd/2c; A B
a //kacal[ni]// a //lvla]ti?///
b ///?22///
42) MS 2179/uf4/2d; A B
a ///varsal/// a /1?7?21l
b ///?[m]. /)]
43) MS 2179/uf4/4b; A B
a ///?[na] pa[ra] // a //l[caylepra///
b /1?1 b /1?1
44) MS 2179/ufd/4f; A B
a ///?[ya] bhumi ? /// a /// ?parina ?///
b /1/17?//]
45) MS 2179/uf5/2a; A B

a. /// [abhi] ?///

/I [rma t]. 2 ///

46) MS 2179/uf5/2¢c; A B
a /11?1 a ///?davya///
b /// veksida /// b /// davya [°] ///
c /2
47) MS 2179/uf5/4b; A B
5 //l [pa]raga ? /// 1 /// suvimu///
2 /1012720
48) HI 21; A B
a /// ? vaksati budho bhese [tam] ? /// a /M ?0[t].22222°2//1
b ///?spe 10 4 sruda tena bh[u]da[m es]a/// b /// riprichati ca sarv[e] sarv. ? ///
c /// ? daridra p[ra]ia[h]ina°?????/// ¢ /// ?[c]. [bh]ogane pi sokha ° na ///
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49) AF A5; A B
a /) vride /// a /22l
b/ [s].[d]. b /22

Reconstruction, Parallels and Notes

Our textual reconstructions are based primarily on text-internal patterns, especially the formulaic
structures of the Perfections and Buddhas Sections, and secondarily on the Chinese and Tibetan
translations (in which we highlight in bold those words corresponding to the Gandhart fragments).
Another important concern for us was to provide as precise as possible an indication of the amount
of missing text between preserved snippets on each fragment, since in the Bhk more than many
other texts the distances between preserved expressions and the way that these do (or do not)
match up with the locations of corresponding expressions in the Chinese and Tibetan parallels
form an important part of the argument for each textual identification. Based on the average
reconstructed line length of 81 aksaras as well as (in verse passages) an expected pada length of
10-11 syllables, we thus indicate missing material by the approximate number of crosses. The
reader is asked to take these as intended: guidance rather than precise measurements. As a matter
of principle, we do not attempt to back-translate proper names from the Chinese or Tibetan except
where these are independently attested (usually in Weller’s list of buddhas names).

1) MS 2179/31, 34; folio 60(?)

(1r2) (tatra kadara) + + +++++++++++++++++++++++++++++++++++++
+++++++++++++++++++++++ayamviryacya? +++++++ (1r3) ++++++
i i o e e i i i i i i i i i i ol i i i i i i i e i i i e i ol o 5

++++++++++++?8sukra? ? ve ? paramida so (20 20) (1r4) (20 20 10 2)

T. 22a28-22b6.

(a5 HH AR A 735 o 35 A A B OB & BURIRTT » R EARM - HUGEESES OE
RVEE o 2 HFFA e 35 UCARR Z A o R H A  SE 57 U R 1k 4278
B o BRENE o ATl SISO o BBAEATEZE o BH—O o A DU T U R
BZEEER - BRHEE ° BRN e

D 52a3-5.]

de la nes par ’byun ba bsgrub pa’i pha rol tu phyin pa drug gan Ze na | zag pa med pa’i sbyin pa
dan ldan pa ma yin pa’i sems kyi sbyin pa gan yin pa de ni sbyin pa’o || mya nan las ’das pa dan
ldan pa’i tshul khrims gan yin pa de ni tshul khrims so || khams gsum gyis yid byun ba’i bzod pa
gan yin pa de ni bzod pa’o || dran pa fie bar gzag pa las nies par byun ba’i brtson ’grus gan yin pa
de ni brtson ’grus so || byams pa la gnas $in srid pa la smod par gnas pa’i bsam gtan gan yin pa de
ni bsam gtan no || yid mi bde bas rab tu phye ba’i $es rab gan yin pa de ni $es rab ste | ’di dag ni
nes par ’byun ba bsgrub pa’i pha rol tu phyin pa drug go |
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Our tentative reconstruction of the folio number of this fragment is based on the partially
preserved folio number on fragment no. 2 (see below).

The Chinese and Tibetan translations differ in their names for this group of perfections.
Chinese HZ 7K #ER points to *pravraj- (cf. 1v2 (pravrayidasi)laanachejaparamida = HF A~
TR LR, rab tu byun ba’i dan tshul rgyun mi 'chad pa’i pha rol tu phyin pa), whereas Tibetan
nes par 'byun ba bsgrub pa’i pha rol tu phyin pa suggests *nirya- (cf. 513 (prania)niryadaparami-
da = HEZ AR, Ses rab las nes par byun ba’i pha rol tu phyin pa). The two translations do,
however, agree in the content of this section, which would seem to favour *nirya- rather than
*pravraj-. Unfortunately, the Gandhari fragment does not help decide the question because the
name is very heavily abraded, and what remains does not fit either one of the expected words. The
first preserved aksara suggests a ha, but seems to have an overlong foot that may in fact be the
result of part of a preceding letter extending to the left. The next aksara is almost certainly either a
ya or a sa, and ink traces on the bottom left suggest a vowel mark u. The third aksara would appear
to be a two-stroke ka with subscript ra, apparently yielding the word sukra. This is followed by
two indecipherable aksaras, the second of which has left almost no trace and is followed in turn by
what appears to be a ve and another illegible aksara. The next word is clearly paramida. It would
thus appear that the Gandhari section bore a different title from both the Chinese and the Tibetan
translations. This in turn raises the possibility that the content of the GandharT section also differed
from the corresponding section in the Chinese and Tibetan sequences, but the meagre remains of
the Gandhari text do not allow us to state so unequivocally.

(tatra kadara) + +++++++++++++++++++++++++++HFF A
+++++++++++++ Sa(r)ire cayamte sadharmaparigrahartha ayam (1r5) (Silo ° ya) + + +
+++++++++++F AR
++++++++++++++++ hariga 20 20 20 20 10 (3)

T. 22b6-22b13.

] S R R R B A /R o S DU E RIS 20 SR - 2 - BREEBRHE
WRFAE - BEF o ELVCHIEEANE  FiE s 0IEH I E o FIZ H OS2 HIEE - 2
HAE o HLBERGRFHEM AT  2HEME o 5 DS DI AR+ e m e fr it o
e H 0 o F LU ERE T BRI R o BHEE o BATN ©

D 52a5-52bl.

| de la man du thos pa bsgrub pa’i pha rol tu phyin pa drug gan ze na | gdams nag dan ldan pa’i
sbyin pa gan yin pa de ni sbyin pa’o || chos yons su gzun ba’i don du lus dan srog gton ba’i
tshul khrims gan yin pa de ni tshul khrims so || dam pa’i chos nub pa’i dus kyi tshe chos yons su
gzun ba’i don du gan byan chub sems dpa’ bdag fiid yons su gton ba’i bzod pa gan yin pa de ni
bzod pa’o || gzuns dan ldan pa’i brtson ’grus gan yin pa de ni brtson ’grus so || rten cin ’brel bar
"byun bas rab tu phye ba’i bsam gtan gan yin pa de ni bsam gtan no || so so yan dag par rig pas rab
tu phye ba’i $es rab gan yin pa de ni $es rab ste | *di dag ni man du thos pa bsgrub pa’i pha rol tu
phyin pa drug go |
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Our reconstruction 14 sa(r)ire is rather tentative. Both the Chinese and the Tibetan translations
(&4 and lus dan srog) suggest a compound or coordination of Sarira (Skt sarira) ‘body’ and
Jjivida (Skt jivita) ‘life’ in this order, but the remaining traces immediately before cayamte (Skt
tyajanti) ‘give away’ only fit the former. Complicating things further is the apparent presence of a
direct-object ending -e where one would have expected -o for the singular or -a for the plural. At
least for the language of the Central Asian Gandhari documents, however, Burrow 1937: 25 has
documented a nominal plural ending -e that occurs “[m]ost commonly when preceded by ” as in
our fragment.

No less problematic is the concluding heading of this section. The Chinese and Tibetan
translations ([ and marn du thos pa) point to a compound containing *bahusruca ‘learning’ that
should, as usual, have concluded with paramida so, but instead our fragment preserves a clear
riga, preceded by a less certain sa and followed by the section-concluding number sign 20 20 20
20 10 (3). This in turn, however, is followed by an ink trace that cannot be interpreted as part of
the number, but very well fits the punctuation mark & . As the following section shows, this
punctuation mark did not invariably conclude each group of perfections, raising the possibility that
here a special function word or summary followed the last words (presumably paramida so) of the
section proper.

(1v1) (tatra kadara pravrayidasilaanachejaparamida so e ya) +++++++++++++++++++
++++++++++++++++++++++++++++++++ ? piradhimanpada a(1v2)(yam
ksaticya)+++++++++++++++++++++++++++++F A+

+ 4+ + + + + + (ayam prafa ° ime pravrayidasi)laanachejaparamida so 20 20 20 20 10 4

T. 22b14-22b21.

(] 5 H SN B A 7R 5 o B N AT P 2R T iRl A o 2 EARRE o FrfT 45808 T
REMHHIR o« BHEH - IECHTEEE  d P RIEMABA - BHEE o iR E
SR A SR IES o BRI o Pl BT EREE o« BRELBEN A E o BH—0 ° I
HENGEERTEEEE - BHEE - ZRN°

D 52bl1-4.

| de la rab tu byun ba’i dan tshul rgyun mi ’chad pa’i pha rol tu phyin pa drug gan Ze na | chos smra
ba rnams kyis gzan gyi bsam pa ji Ita ba bzin bstan pa yan dag par len du ’jug pa’i sbyin pa gan yin
pa de ni sbyin pa’o || siiin rje chen pos yons su bsgos pa’i tshul khrims gan yin pa de ni tshul
khrims so || lhag pa’i na rgyal med pa’i bzod pa gan yin pa de ni bzod pa’o || bsgoms pa’i stobs
dan ldan pa’i brtson ’grus gan yin pa de ni brtson ’grus so || byan chub kyi yan lag dan mtsuns par
ldan pa’i bsam gtan gan yin pa de ni bsam gtan no || mi skye ba’i chos la bzod pa dan ldan pa’i $es
rab gan yin pa de ni $es rab ste | *di dag ni rab tu byun ba’i dan tshul rgyun mi ’chad pa’i pha rol
tu phyin pa drug go |

® The Taisho edition adds: (355 TR 7 B MEAS T FHAC 1 22 A SR 0 B A2 P8 i o 18 o7 B - o
FHEE )

T
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The fragment preserves only part of the description of patience and of the overall title of the
section. Corresponding to Chinese 4~ H X and Tibetan lhag pa’i na rgyal med pa, describing
persons, we have what appears to be a Gandhari abstract noun niradhimanada (Skt niradhi-
manata) ‘state of being without arrogance.” At the end of the section, corresponding to Chinese H}
F AN EE A5 (at the beginning of the section only) and Tibetan rab tu byun ba’i dan tshul
rgyun mi 'chad pa’i pha rol tu phyin pa (at the beginning and end, with slightly different internal
syntax) we can reconstruct (pravrayidasi)laanachejaparamida (Skt pravrajitasilanachedya-
paramitah) ‘the indestructible perfections of the virtue of one who has gone forth.’

tatra (1v3) (kadara) + +++++++++++++++++++++++++++++++++++++
++++++++++++++++ 4+ (ayam $ila ° ya ksati a)kokucasya aya ksati o ya virya
pranidha(lv4)(na) + +++++++++++++++++++++++++F++FH
++++++++++++++++++++++ 4+ ++ + + idaparamida so (20 20 2020 104 1)

T. 22b22—l.

ﬁ%EﬁE‘T‘E%ﬁﬂLFﬂﬁﬁﬁ% EEATEEREY ALUER o FREEMZEE o 2B
TTHEFTE NP IEE T RKIE © 2 HFFA e ﬁLAL%DTMﬁKﬁﬁJ% RHZEE - TEE

T@@i%ﬁTLK@E o s FRGHE o At IRLIEDE A A R AT © B H— 0 » S ER

EH o HEHG R o EHEE o EAIN

D 52b4-6.

| de la mnon par $es pa la gnas pa’i pha rol tu phyin pa drug gan ze na | rje sa dan ma bral zin slon
ba la yons su gton bas gzun ba’i sbyin pa gan yin pa de ni sbyin pa’o || mi gnas pa’i tshul khrims
gan yin pa de ni tshul khrims so || ’gyod pa med pa’i bzod pa gan yin pa de ni bzod pa’o || smon
lam gyis rnam par ’phrul pa’i brtson ’grus gan yin pa de ni brtson ’grus so || snan bas rnam par
dpyad pa’i bsam gtan gan yin pa de ni bsam gtan no || sbyor ba’i sa’i rnam pa la dmigs pas legs par
yons su bzun ba’i §es rab gan yin pa de ni $es rab ste | *di dag ni mnon par $es pa la gnas pa’i pha
rol tu phyin pa drug go |

This section is one of two that preserve part of the introductory phrase tatra kadara and together
confirm it: 1v2-3 tatra (kadara) and 2v3—4 (tatra) kadara. In the passage on patience, the
reconstruction 1v3 (a)kokucasya (Skt akaukrtyasya) ‘without regret’ is supported by Chinese 4~/%
JI\ (see the introduction for the phonetic implications of this transcription) and Tibetan ’gyod pa
med pa. The following passage on bravery is only partly preserved, and we cannot be certain about
the further reconstruction of 1v3—4 pranidha(na). The Tibetan translation smon lam gyis rnam par
‘phrul pa suggests pranidha(navikurvidasya) ‘transformed by a resolution,” but vikurvita is only
attested as a noun in the meaning ‘miracle’ in Buddhist Sanskrit (BHSD s.v.). At the end of this
section, one should probably reconstruct (abhiminavihar)idaparamida or a variant thereof,
corresponding to Chinese {F 178 & fit##i and Tibetan mision par Ses pa la gnas pa’i pha rol tu

phyin pa.
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2-4) MS 2179/33, 106, 116,"° AF A2; folios 62—64(?)

The right margin of fragment no. 2 contains partially preserved folio numbering, separated from
the text block by a vertical line. The numbering presents several problems of interpretation. It
commences with a small circle that does not resemble any number sign (such as that for 700,
which consists of two strokes touching each other at an angle) and has therefore been interpreted
as a leading punctuation mark setting off the folio number proper. It is followd by three clear
number signs 20 20 20. These in turn are followed by what appear to be two separate number signs
1 1, slightly curved to the bottom left. After this there is a gap in the margin that could have
contained one or two more number signs, followed by a trace of ink and a horizontal line. The
trace of ink is puzzling since the general syntax of Kharosth number signs means that at most one
further number sign could have followed the sequence 20 20 20 1 I, namely another number sign /
that would have been lost in the gap. While the interpretation of the trace of ink remains thus
uncertain, we interpret the final horizontal line as another punctuation mark framing the folio
number together with the leading small circle. The folio number on this fragment could thus have
been either 62 or 63, and we somewhat arbitrarily chose the former of these possibilities.
Accordingly, fragment nos. 1, 3 and 4 belonged either to folios 60, 63 and 64 or to folios 61, 64
and 65 of the manuscript.

The reconstructed textual flow of this fragment suggests that the folio number was placed in
the right margin of the verso, in contrast to the Brahmi manuscripts from Bamiyan, which carry
their folio numbers in the left margin of the recto. Unfortunately, there is no independent textual
evidence to determine the recto and folio of the other Bhk fragment with preserved folio number
(fragment no. 28), but the Fkottarikagama fragments edited in this volume (in particular MS
2179/82) confirm that the usual placement of folio numbers in Kharosthi manuscripts from
Bamiyan was, in fact, on the verso.

(tatra kadara) + +++++++++++++++++++++++++++F A
++++++++++++++++++++++++++++++++ + (bra)(2r1)hmalokathidasya
ja(mbudvipa) + ++++++++++++++++++++++F AR+
++++++++++++ + (yatha mahasamudrasmi atma(na) + + + + + + + + (na) (2r2)
savasati ayam ksati (°ya)+++++++++++++++++++++++++++++++++++
++++++++++++++ + + flatavya ayam virya o ya japa + + + + + + (asiti) (2r3)
varsasahasra met(r)a + +++++++++++++++++F++HF A+
A+ 20 Ji?2FHHHHH++ + + + + + + (2r4) ayam praifia o
ime) ++++++++++++++++++

T. 23a9-23a20.

A R R JEE S A5 7R 8 o BRI A ARG o W ANERYR (LA T o R EARNE o FrZs E£1T
FERRER o HBEF NGRS AL o EHEF o T AR R A Sy o
T R A AR S DUER A - BREBE o AriTER LIS 2 i Bt o M08+ 5
o PR LIEEEE - RERE o At DU ERUE M AT TEIB) - MAEFHHEE -

' We thank Thomas Cruijsen and Anne Kuyvenhoven for their assistance in the interpretation of this fragment.
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RABBRFETEZLHZRA o ZH-—0 o LI T fEE A 5 o DUZ R T 22
e o WIZHSFRMRZE T o R IER AR I o HBBh & i s 2 - BREEE - BAyS ©

D 53b5-54a3.

| de la rnam par smin pa man po’i pha rol tu phyin pa drug gan Ze na | ’jig rten la phan par bya ba’i
sbyin pa ni dper na ’bel ma’i Ita bu gan yin pa de ni sbyin pa’o || tshans pa’i ’jig rten la gnas te
’dzam bu’i glin gi mi rnams las bya ba la ’jug par byed pa’i tshul khrims gan yin pa de ni tshul
khrims so || sems can gyi phyir bdag yons su gton ba’i bzod pa ni dper na rgya mtsho ni $i ba’i ro
dan mi gnas pas sems can rnams dgrol ba’i don du rgya mtsho chen por bdag iid yons su gton
ba Ita bu gan yin pa de ni bzod pa’o || skye bo man po yons su smin par ’gyur ba’i brtson ’grus ni
dper na rgya mtshor ded dpon bsod nams khyim lag rkyal gyis rgal ba las rig par bya ba Ita bu gan
yin pa de ni brtson ’grus so || gzan la phan par yons su bsnos pa’i bsam gtan ni dper na bram ze’i
bu nor gyi blo gros kyis sems can rnams bde ba la sbyar ba’i phyir lo ston phrag brgyad cur byams
pa bsgoms pa gan yin pa de ni bsam gtan no || ’jig rten pa dan ’jig rten las ’das pa’i chos rnams las
$in tu rnam par gdon mi za ba’i $es rab ni dper na rgyal po blo bzans kyis snon gyi tshul §in lon las
rig par bya ba Ita bu gan yin pa de ni $Ses rab ste | ’di dag ni rnam par smin pa man po’i pha rol tu
phyin pa drug go |

This section contained several interesting references to Buddhist stories (cf. Skilling 2010: 219 for
such narrative references in general) from which just enough is preserved to ascertain their
presence in the background of the Chinese and Tibetan translations: (1) A dweller of the Brahmalo-
ka (2r1 (bra)hmalokathidasya = Skt brahmalokasthitasya) takes rebirth as a human in Jambudvipa
(ja(mbudvipa)-), illustrating the perfection of virtue. This appears to be a general statement of an
ideal rebirth pattern rather than a reference to a particular story. (2) The Buddha (in the first
person) in a previous life sacrifices himself (2rl atma(na) = Skt atmanam) for travellers on the
great ocean (2rl mahasamudrasmi = Skt mahasamudre), saying that the ocean ‘does not stay
with’ (2r1-2 (na) savasati = Skt samvasati, Chin. N, Tib. mi gnas pas) dead bodies for long.
This is probably a reference to a jataka story of the Mahavastu (pamcakanam bhadravargikanam
Jjataka, Mvu 111 353.14-356.19) in which the Buddha in a former life as a seafaring merchant saves
the lives of his shipwrecked fellow travellers by telling them to cling to his corpse after he kills
himself because the deity of the ocean does not like to stay with corpses (mrtakunapena sardham
na prativasati, Mvu Il 354.7 [prose], mrtakunapena na samvasati Mvu 111 355.9—-10 [verse]) and
will wash his body ashore together with them." (3) A young brahman called *Ratnamati (Tib. Nor
gyi blo gros) meditates for a long time on benevolence (2r3 met(r)a = Skt maitra, Chin. Z4.(», Tib.
byams pa). The Chinese and Tibetan translations specify the duration of his meditation as 80,000
(J\#&# 5%, ston phrag brgyad cu) years, matching the remains of the Gandhari text (2r2-3 (asiti)
varsasahasra = Skt asitim varsasahasrani). While we have not been able to identify a clear
parallel for this story, the name Ratnamati occurs at least twice in Buddhist Sanskrit literature: in
the Saddharmapundarikasiitra (19.3) as one of eight princes who follow their father, the buddha
Candrasiiryapradipa, into renunciation, and in the Avadanasataka (1.12.18) as a future buddha.

' We thank Vincent Tournier for pointing us to this parallel.
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Only the former of these would fit the Bhk story’s reference to the past.

In 212 Aatavya ayam virya, fiatavya (Skt jiatavya-) appears to conclude a preceding expres-
sion, and ayam virya alone to constitute the conclusion of the passage on virya. This stands in
contrast to 2v2 (ayam dana) fiatavya below.

(tatra kadara) + +++++++++++++++++++++++++++F A
+++++++++ (2r5) Sravagasya ave(vatiga) + ++++++++++++++++++++++++
e e i e i i e i i i i i i i S S o
(2vl) ayam janacyapra(ha)+++++++++++++++++

T. 23a20-23b2.

R 5 S P AT AT 7 o HPTROE o ANEE T EIRE o WUTKE R A o FhEFr B
e R o ATV R ARG o BEAGHE © ATk TR E S » ERREREAZEE - ZHE
o TS CHIARE HIRERME - ZEREE - rllBERES s - —UEDHE=9 - 2
FOREE o FrEEEERRI T o B MR R B DI AT i - BE—O o AT B 5mE
B o U E AR IE T SERRE o FIEAE o LUBTER LR —UIEHRIE L - SHEE -
TEAYTN ©

D 54a3-6.

| de la rnam par smin pa med pa’i pha rol tu phyin pa drug gan Ze na | yons su mya nan las ’das
pa’i sbyin pa’i rnam par smin pa mi ldog pa ni dper na rgyal rigs kyis chu bo gan gar de la sogs
pa’i sbyin pa’i Ita bu gan yin pa de ni sbyin pa’o || btan siioms yons su bzun zin phyir mi ldog pa
zag pa zad pa’i tshul khrims gan yin pa de ni tshul khrims so || byan chub thob pa’i bzod pa gan
yin pa de ni bzod pa’o || lus kyi ’du byed ’dor ba’i brtson ’grus gan yin pa de ni brtson ’grus so ||
chos la btan sfioms pas rab tu phye bas byan chub kyi siiin por skyo ba med pa’i bsam gtan gan yin
pa de ni bsam gtan no || byan chub kyi ye $es ston pas $es rab kyis rab tu bzun ba ni dper na bram
ze’1 bu byis pa dper brjod pa Ita bu gan yin pa de ni $es rab ste | ’di dag ni rnam par smin pa med
pa’i pha rol tu phyin pa drug go |

The only distinctive expression preserved in this passage is Sravagasya ave(vatiga) (Skt
sravakasyavaivartikasya), broken off in the middle of the second word. (In principle, one could
also read sravagasya ase, but the lack of any visible left leg favours the adopted reading.)
Interestingly, neither the Chinese nor the Tibetan translation of this passage contain any mention of
a disciple, but they reflect the second word in ~E# and phyir mi ldog pa. The Tibetan further
suggests that it is the dwindling of negative influxes (zag pa zad pa) that is irreversible. The
application of ave(vatiga) (Skt avaivartika) to disciples rather than bodhisattvas remains, however,
unusual (see BHSD s.v.).

(tatra kadara) + +++++++++++++++++++++++++ b+
+ + + + + (ayam dana) (2v2) fiatavya c ya §i(la) + ++++++++++++++++++++++++
s o s e o o o o o e T o o o 2 ke S R SR P S RS
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+(2v3)syacanupayana ? + ++++++++++++++++++++++++++++++++++
i i e e e o L o

T. 23b2-23b12.
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D 54a6-b3.

| de la mnon par dga’ ba med pa’i pha rol tu phyin pa drug gan Zze na | mya nan las ’das pa’i sbyin
pa ni dper na dga’ ba’i snon gyi tshul las §es par bya ba gan yin pa de ni sbyin pa’o || *dus byas
kyis yid byun zin mya nan las das pa’i bsam pa can gyi tshul khrims ni dper na byan chub sems
dpa’ brtson ’grus la spyod pa’i snon gyi tshul gan yin pa de ni tshul khrims so || chags pa med pa’i
bzod pa ni dper na yul ka $i’1 rgyal po’i mgo bcad kyan ’khrug pa med pa gan yin pa de ni bzod
pa’o || ser skya’i gnas nas byun ste | bsod sfioms len pa’i brtson ’grus gan yin pa de ni brtson ’grus
so || tshans par spyod cin yan lag bzi dan ldan pa spu zin Zes byed pa’i bsam gtan gan yin pa de ni
bsam gtan no || gron khyer dan mtshuns pa’i $es rab ni dper na ’jig rten pa ma lus pa thams cad
sfioms par zugs pa Ita bu gan yin pa de ni $es rab ste | ’di dag ni mnon par dga’ ba med pa’i pha rol
tu phyin pa drug go |

This section uses a variant conclusion for its passage on dana: (ayam dana) fiatavya (Skt idam
danam jiatavyam) instead of simple ayam dana. This reconstruction seems certain in view of the
following punctuation mark and ya si(la), and in spite of 2r2 fiatavya ayam virya (where fiatavya is
probably not part of the conclusion of the passage).

In line 2r3, we could in principle read anupasana as well as anupayana. The former (Skt
anupasyand, P anupassana) does, however, on the evidence of the Chinese and Tibetan transla-
tions, not feature in this passage. The latter interpretation (P anupaya, aniipaya) ‘without
attachment,” on the other hand, is supported by Tib. chags pa med pa and, less directly, by Chin. -~
22HZE, and is thus to be preferred. The word gives the impression of being in the genitive plural,
but the concluding na could just as well be the beginning of a following word or compound
member. Similarly, it remains uncertain whether the preceding sya, though probably a genitive
singular ending, was part of the reference, attested in the Chinese and Tibetan, to the king of Kas1
cutting off his head in mental detachment.

(tatra) (2v4) kadara kalacfia ? 2 ++++++++++++++++++++++++++++++++
+++++++++++++++++++++2ayamSilocyaksatisa+++++++++2v5) mie
ya ksati agache + + +++++++++++++++++++++++++ + + ? samadhi
trivarsasaha(sr)e(na) + +++++++++++++++++F++HFHF A+
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T. 23b13-23b23."
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D 54b3-6.

| de la dus su byin pa dan mtshuns par Idan pa’i pha rol tu phyin pa drug gan Ze na | sdug bsnal
bar ’gyur ba rnams la sbyin pa gan yin pa de ni sbyin pa’o || ru sbal gyi skyes pa’i rabs kyi tshul
khrims gan yin pa de ni tshul khrims so || mnon du sdug bsnal bas lus dan nag la gnod pa med
pa’i bzod pa ni dper na bzan brtsams yan lag bcad kyan "khrug pa med pa’i bzod pa gan yin pa de
ni bzod pa’o || sangs rgyas ’byun ba na brtson pa ni dper na sans rgyas mnon sum du byed cin de
bzin gSegs pa’i tin ne ’dzin rgya mtsho la lo sum khri’i bar du rmugs pa dan gfiid ma ’byun ba
gan yin pa de ni brtson ’grus so || btsun mo’i ’khor na gnas pa’i bsam gtan gan yin pa de ni bsam
gtan no || ’khor ba na gan dus dan mtshuns par ldan pa’i $es rab gan dan gan du bdag dan gzan la
phan par ’gyur ba’i $es rab gan yin pa de ni $es rab ste | ’di dag ni dus su sbyin pa dan mtshuns par
ldan pa’i pha rol tu phyin pa drug go |

The name of this group of six perfections is partially preserved, but not entirely clear. The first
member is kala, corresponding to Chinese [ and Tibetan dus su. The following punctuation dot is
unexpected. Gandhart scribes did occasionally use dots to set off members of complex compounds
(for instance vedaidacuasamapayithi ‘search for calming of feelings’ in British Library verse
commentary II, cf. Baums 2009: 674), but simple kala in our manuscript does not seem to call for
such a treatment. Nonetheless, there is no reason not to think that the Gandhart name of this group
of perfections was given in the form of a compound. The following three aksaras are, however,
only partially preserved, and while the interpretation of the first as 7ia is certain enough, the
following traces can be taken as either the remnants of two separate aksaras, or possibly as one (in
which case it would have contained subscript ya). In either case, the Gandhari does not appear to
match either the Chinese (% suggesting Vgam or a synonym) or the Tibetan (byin pa suggesting
\da). We can only suggest that paleography may be partly to blame for this situation, since Kharo-
sth 7ia (as in our manuscript) and dana (as suggested by the Tibetan) are often similar and
sometimes confused in cursive writing.

The passage on ksati evidently consists of two parts, each of them starting with ya ksati. The
first of these probably corresponds to the general statement of the parallels (‘patience is not to do
harm even when suffering,” Chin. f175{~ ... & [, Tib. mnon du sdug bsnal bas ... bzod pa ni),
the second to the exemplification (‘the patience of a certain forest-dweller as his limbs were cut
off,” Chin. J4201 ... {5, Tib. dper na ... bzod pa gan yin pa de ni). It remains unclear how to
interpret the aksara mi at the end of the first statement (a locative ending seems most likely) and
the word fragment agache near the beginning of the second (an optative form of @-\gam seems
most likely, but does not appear to be reflected in the Chinese or Tibetan translations.

12 We thank Lin Qian #ff# for his assistance in identifying the Chinese parallel for the right half of this fragment.
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The section on jana contains a reference to concentration (2v5 samadhi) that does not
appear to correspond exactly to the one in the Tibetan translation (de bzin gsegs pa’i tin ne ’dzin
rgya mtsho la ‘in the ocean of concentration of the tathagata’), but may have been closer to that of
the Chinese translation in which the tathagata and concentration (17K ... = Itf) figure as separate
words. According to both translations, during the course of 30,000 years of this concentration, a
buddha does not become weary. The time span in question was most likely expressed in the
GandharT text by an instrumental of time (Speijer 1886: 57-58, von Hiniiber 1968: 141-146), here
reconstructed as 2v5 trivarsasaha(sr)e(na).

The Gandhari fragments barely attest enough space on this folio and the next to
accommodate both the text of the rest of this section and that of the following section. One might
consider an alternative reconstruction of the fragments, with MS 2179/106 moved to the center so
as to span lines 2r2—4 and 2v3—4 of the folio (rather than 2r1-3 and 2v4-5 as in the adopted
reconstruction). This would move the last secure reference to our section (trivarsasaha(sr)e(na))
up by one line and free up corresponding space for the conclusion of the section. On the other
hand, on the recto such a rearrangement would break the secure sequence 2r1 mahasamudrasmi ...
212 savasati ayam ksati, leading us to keep the arrangement of fragments presented here.

(3r1) (tatra kadara) + + + + +++++++++y. ++2+++++++++++++++++++++
i e i i i i i e i e i i i o e i o o o o ol A e A

T. 23b23-23cl.
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D 54b6-al.

| de la ’od kyi pha rol tu phyin pa drug gan Ze na | mar me’i phren ba sbyin pa gan yin pa de ni
sbyin pa’o || gzan la phan pa’i tshul khrims ni dper na sreg pa’i skyes pa’i rabs Ita bu gan yin pa de
ni tshul khrims so || chos la nes par rtogs pa’i bzod pa gan yin pa de ni bzod pa’o || bru mar gyi
sbyin pa la brtson pa gan yin pa de ni brtson ’grus so || byan chub sems dpa’i bskal pa dan po pa’i
bsam gtan gan yin pa de ni bsam gtan no || chos la bzod pa las nes par byun ba’i $es rab ni dper na
bram ze’1 bu sprin gyi Ita bu gan yin pa de ni $Ses rab ste | *di dag ni ’od kyi pha rol tu phyin pa
drug go |

As discussed above, the space attested to by the Gandhari fragments on this folio and the
preceding is barely enough to accommodate the present section, of which moreover no identifiable
word is preserved. Nonetheless, in the absence of conclusive proof to the contrary, we tentatively
assume that our Gandhart manuscript did, in fact, contain the section in question, possibly in a
shorter version than the Chinese and Tibetan translations, taking up approximately one line of our
manuscript.
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(3r2) (tatra kadara) + +++++++++++++++++++ ++ + + ? ayam dana ° ya Sila
apopatigadhar(maksamti) + +++++++++++++++++++++++++++++++++
@r3)+++++++++++++++++++++++++ + (° ya a)thamabhumistidasya
sarvidrikaparinama ayam prafia o) +++++++++++++++++++++++HHFHHH A+
n

T. 23¢2-23c¢9.

Al ol i B OV BT ARG 7N o ST TR P o PRI DASREHE RO A A R B R R - R E
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D 55al1-4.

| de la *od mtha’ yas pa’i pha rol tu phyin pa drug gan ze na | thabs la khams pa’i sbyin pa’i pha rol
tu phyin pa drug gi rnam par smin pas sans rgyas kyi zin mtha’ yas par sans rgyas kyi ’od kyis
’gens pa gan yin pa de ni sbyin pa’o || mi skye ba’i chos la bzod pa thob pas yons su bsno ba’i
tshul khrims gan yin pa de ni tshul khrims so || chos la *du $es pa’i bzod pa yons su bsno pa gan
yin pa de ni bzod pa’o || ston pa fid la sgom par dga’ ba’i brtson ’grus yons su bsno ba gan yin pa
de ni brtson ’grus so || phyir mi Idog pa’i bsam gtan yons su bsno ba gan yin pa de ni bsam gtan no
|| sa brgyad pa la gnas pa’i Ses rab thams cad du yons su bsno ba gan yin pa de ni $es rab ste |
’di dag ni "od mtha’ yas pa’i pha rol tu phyin pa drug go |

Only the very tip of the stem of the last distinctive word of the section on giving is preserved,
leaving no hint as to what the wording may have been. According to the Tibetan translation, virtue
is the ‘virtue of dedication through acceptance that dharmas do not arise’ (mi skye ba’i chos la
bzod pa thob pas yons su bsno ba’i tshul khrims), allowing us to reconstruct 3r2 anopati-
gadhar(maksamti) (cf. BHSD s.v. anutpattikadharmaksanti), probably as prior member of a longer
compound.

Understanding is the ‘complete transformation of all faculties of the one who is situated on
the eighth plane’ (3r3 (a)thamabhumistidasya sarvidrikaparinama = Skt astamabhumisthitasya
sarvindriyaparinamah), with the spelling idrika as wrong Sanskritization of expected *imdriya.
The Tibetan version translates both praria and, apparently, idrika as sSes rab (unless the Sanskrit
exemplar of the Tibetan translation had prajiia in both places).

(3r4) (tatra kadara) + + +++++++++++++++++++++++ + ? predana jighitsa
vinida <ayam danay © ya §ilo marapap(rata) + +++++++++++++++++++++++++
+++++@Br5)++++++++++++++++++++++++++++++ + da bhavatu
bhuifiamtu ayam ksaticyavirya+++++++++++++++++++++++++++++++
++++@vl)++++++++++++++++++++++++H+++++++ 2 aya {da}apac
pamcana kamiana rayadhidarapa ? + ++++++++++++++++++++++++++++
+++@v2)+++ AR+
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T. 23¢9-23c¢22.
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D 55a4-55b1.

| de la rnam par smin pa bde ba’i pha rol tu phyin pa drug gan Ze na | $i ba la thug pa’i sbyin pa gan
gi rnam par smin pas dga’ ldan nas $i phos pa na yi dags rnams Kyi bkres pa phyid pa gan yin
pa de ni sbyin pa’o || §i ba la thug pa rnams bcins pa las dgrol ba’i phyir bdag fiid gton ba’i tshul
khrims ni dper na rgyal po’i bu legs byin gyi snon gyi tshul gan yin pa de ni tshul khrims so ||
bzod pa ni dper na fia’i skyes pa’i rabs las grog sbur de dag gis bdag gi $a zos nas bde bar gyur na
legs so Zes bya ba gan yin pa de ni bzod pa’o || rta’i rgyal po rmog ldan sdug bsnal ba rnams la
siin brtse ba’i phyir brtson pa gan yin pa de ni brtson ’grus so || nad kyi bar gyi bskal pa’i bsam
gtan ni dper na bram ze’1 bu de bi dha ’dzam bu’i glin du reg pa Ina Zi bar byed pa Ita bu gan yin
pa de ni bsam gtan no || tshon pa Ina brgya dan rgyal po’i sras mo bu mo Ina brgya dag thar par
byas pa dan | srin mo bye ba phrag Ina mir byas pa’i §es rab ni ded dpon gyi snon gyi tshul las Ses
par bya ba gan yin pa de ni $es rab ste | ’di dag ni rnam par smin pa bde ba’i pha rol tu phyin pa
drug go |

This section again illustrates the six perfections with Buddhist stories. Our manuscript fragments
preserve short remnants of four of these, all of which remain unidentified: (1) Giving is illustrated
by one who descended from Tusita heaven and fed the hungry ghosts (3r4 predana jighitsa vinida
= Skt pretanam jighatsa vinita). The concluding formula of this passage («ayam dana)) has been
accidentally omitted. (2) Virtue is illustrated by a prince *Sudatta who sacrificed himself for others
on the point of dying (3r4 maranap(rata)- = Skt maranaprapta-). (3) Patience is illustrated by a
fish who, being eaten by ants, exclaims ‘let it be, let them eat!” (3r5 bhavatu bhurniamtu = Skt
bhavatu bhunjatam). The concluding formula of the following section contains the scribal mistake
dana (3vl) for correct *jana. (4) Understanding is illustrated by a mariner who freed five
hundred(?) merchants and five princesses (3v1 pamcana kamiiana rayadhidarana = Skt paiicanam
kanyanam rajaduhitinam; the Chinese and Tibetan translations have ‘five hundred’) and turned
fifty million raksasis into humans.

(tatra kadara avevatiga)paramida so ° ya dano Sravagapracegabudha + + +++++++++++
i e e i i i o (.1 ) T e e i el e e i e i i ol ol o o i S i A ol S
(upayako)$alasya ayam virya ° ya jana vijupati ? + +++++++++++++++++++ (ime
avevatigaparamida o) + + +
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T. 23¢22-23¢29.
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D 55b1-3.

| de la phyir mi ldog pa’i pha rol tu phyin pa drug gan Ze na | ian thos dan ran sans rgyas kyi
theg pa la re ba med cin mi dmigs pas bla na med pa’i byan chub tu yons su bsnos pa’i sbyin pa
gan yin pa de ni sbyin pa’o || mi blta ba’i tshul khrims gan yin pa de ni tshul khrims so || de’i no bo
ma yin pa’i bzod pa gan yin pa de ni bzod pa’o || thabs mkhas pa’i brtson ’grus gan yin pa de ni
brtson ’grus so || rig pa skyed pa’i bsam gtan gan yin pa de ni bsam gtan no || mfiam pa fiid kyi
sa’1 Ses rab gan yin pa de ni $es rab ste | ’di dag ni phyir mi Idog pa’i pha rol tu phyin pa drug go |

The cover term of this section can with fair likelihood be reconstructed as 3v2 (avevatiga)parami-
da (Skt avaivartikaparamitah) ‘the perfections of an irreversible one’; compare 2r5 ave(vatiga)-
where the Tibetan translation agrees with the present section (phyir mi ldog pa), though the
Chinese translations differ (N#E 88 above, N4 here).

The section provides abstract definitions of the six perfections, three of which are partially
preserved. Giving is the giving of one seeking enlightenment who does not observe the practices
(Chin. 2, but Tib. theg pa) of the disciples or individually awoken ones. It is unclear whether the
word in question (3v2 sravagapracegabudha- = Skt sravakapratyekabuddha-) carried a genitive
plural case ending or formed the prior member of a compound. It is interesting to note that while
some Gandhari texts clearly interpreted the word as containing G pracaya (Skt pratyaya) ‘con-
dition’ (e.g., Nird"* 9-150 savagapracaabudhana; Baums 2009)—an understanding also reflected
in Dharmaraksa’s Chinese translation #%%#—the spelling of our Gandhari manuscript sides with
the understanding as G pracega (Skt pratyeka) ‘individual’ (so for instance also Anav® 7 praceka-
budhasa; Salomon 2008).

Bravery is the bravery of skillfulness in means: 3v3 (upayako)salasya (Skt upaya-
kausalyasya). The definition of meditation begins with 3v3 vijupati, followed by the remnants of
another aksara strongly suggestive of a reading /ga/. If our manuscript did indeed read
vijupati[ga] (Skt vidyotpattikam), then its meaning ‘that arises from knowledge’ differed from that
of at least the Tibetan translation rig pa skyed pa ‘that gives rise to knowledge’ (the interpretation
of the Chinese translation being less certain).

(3v4) (tatra kadara) + +++++++++++++++++++ + + + (sa)tvesu © budh(u)padami va
ayamdana (°) ++++++++++++++++++++++++++++++F+++++++ (3V5)
e A 0 T3 1 IR e e e e e e e e
L e o o oot e e
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T. 24a1-24a9.
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D 55b3-6.

| de la dga’ ba’i pha rol tu phyin pa drug gan ze na | sans rgyas ’byun ba na sems can thams cad
la sbyin pa gan yin pa de ni sbyin pa’o || sans rgyas ’byun ba’i dus su rnam par smin pa’i tshul
khrims ni dper na gzon nu dpal mthu’i snon gyi tshul Ita bu’o || bzod pa ni dper na rgyal po bsod
nams rgya chen gyis bdag ’ba’ zig bde bar ma gyur cig || bdag kyan bde bar gyur la gan gzan yan
bde bar gyur cig ces gan smras pa Ita bu gan yin pa de ni bzod pa’o || gzuns rab tu thob par *gyur
ba’i brtson ’grus gan yin pa de ni brtson ’grus so || sems can rnams kyi rnam par smin pa bde bar
yons su bsnos pa’i bsam gtan gan yin pa de ni bsam gtan no || sa brgyad pa phyir mi ldog pa’i $es
rab gan yin pa de ni $es rab ste | *di dag ni dga’ ba’i pha rol tu phyin pa drug go |

According to the Tibetan translation, giving is the giving to all beings (Tib. sems can thams cad la)
at the time of the arising of a buddha (Tib. sans rgyas ’byun ba na). This makes the reconstruction
3v4 (sa)tvesu (Skt sattvesu) ‘beings’ certain, though it remains uncertain whether this was
preceded by sarvesu or by sarva- in compound. The interpretation of the second part of the
Gandhari expression presents greater problems. Following the Tibetan, we chose to read a locative
3r4 budh(u)padami (Skt buddhotpdde) ‘arising of a buddha.’ In this case, the following va allows
at least three different interpretations: emphatic Skt eva (least problematic), comparative Skt iva,
or disjunctive Skt va (although a disjunction is not expected in context). An alternative but less
likely separation of words would be budh(u)padam iva, in which case the first word could
correspond to a nominative or accusative (semantically difficult) or reflect an original locative (by
misinterpretation of an underlying form *budhupade). In this case, the second word could be either
comparative Skt iva or emphatic Skt eva.

(4rl) (tatra kadara) + ++++++++++++++++++++++++++++++FFF+++++
e e i e o S i el i o i ae st o s SRR
tH++++HH At @R2) 222+

T. 24a10-24al7.
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D 55b7-56a2.

| de la rnam par dag pa’i pha rol tu phyin pa drug gan ze na | mnon par zen pa med pa’i sbyin pa
gan yin pa de ni sbyin pa’o || §in tu sbyans pa byan chub kyi yan lag bsgrub pa’i tshul khrims gan
yin pa de ni tshul khrims so || lus la mi Ita ba dan | srog la mi Ita ba’i bzod pa gan yin pa de ni bzod
pa’o || chos rnam par ’byed pa byan chub kyi yan lag dan mtshuns par Idan pa’i brtson ’grus gan
yin pa de ni brtson ’grus so || rtog pa med pa’i bsam gtan gan yin pa de ni bsam gtan no || byan
chub bsgrub pa’i $es rab gan yin pa de ni $es rab ste | ’di dag ni rnam par dag pa’i pha rol tu phyin
pa drug go |

All that remains of this section (the ‘perfections of purity’) are the indistinct feet of approximately
three aksaras.

(tatra kadara) + + ++++++++++++++++++F+F A+
+++++ A+ (4r3) + + + (ayam)
§ilo o ya ksati bodhinisasagas(y)a+++++++++++++++++++++++++++++++
++++++++++ AR AR
+++++++ (4r4) + + + + + saca parigrahida c ayam prafa i(m)e + ++++++

T. 24al17-24a24.
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D 56a2-56a5.

| de la ’jig rten pa’i chos las ’das pa’i pha rol tu phyin pa drug gan ze na | rnam par smin pa ’dus
ma byas dan lam bde ba sgrub pa’i sbyin pa gan yin pa de ni sbyin pa’o || lam la Zugs pa’i tshul
khrims gan yin pa de ni tshul khrims so || byan chub la the tsom med pa’i bzod pa gan yin pa
de ni bzod pa’o || mthon ba’i chos la bde ba sgrub pa’i brtson ’grus gan yin pa de ni brtson ’grus so
|| *gog pa’i siioms par ’jug pa dan mtshuns par ldan pa’i bsam gtan gan yin pa de ni bsam gtan no ||
dran pa fie bar gzag pa yons su sbyan ba byas $in | bden pa yorns su bzun ba bya ba byas pa’i Ses
rab gan yin pa de ni $es rab ste | ’di dag ni ’jig rten pa’i chos las ’das pa’i pha rol tu phyin pa
drug go |

Among the ‘perfections that transcend the worldly dharmas,” patience is the patience of one
without doubt concerning awakening: 4r3 bodhinisasagas(v)a (Skt bodhinirsamsayasya). The
right tip of the s is preserved, making the reconstruction of the genitive ending (further supported
by the Tibetan translation) very likely. The word shows a type of sibilant assimilation typical of
Gandhart (Baums 2009: 187-188) and writes g instead of y as a hyperetymological spelling.
Understanding is the understanding in which the foundations of mindfulness have been practised
and the truths acquired. While the Tibetan translation suggests a construction involving bahuvrthi
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compounds referring to the practitioner, the lack of any genitive ending in 4r4 saca parigrahida
(Skt satyani parigrhitani) requires interpretation as a subject-predicate construction.

(tatrakadara) + +++++++++++++++++++++++++++++++++++++H+H+++
+++++++++++++tt++ A+ @r5)+++++++ 2 +ayaSiloo
yaksati+++++++++++++++++++++++++H A+
e ot o o e R e e e R R RN (2 DR
++++ + + + svati ladha cayam jana> oyaprafiaa+++++++++++++++++++++++
+H+++++HHHHH A

T. 24a25-24b5.

RS A A 7 5 o HDIF TR T IR A B A G F0 R RAAHE o eindas
4] o TR =FRE o RERRR o R LIRELHER o EMATELHEN - ZH 2
B oo =AY AR R - M98 8 HF BRI OEE - RHFE - i<
HRERW AR » FMELEMABOE - BH—0 o HLIEBH R o $ok e o A4 b
# o G AT E S AE RS R o JEHE R - BN e

D 56a5-56b1.

| de la skye ba bkod pa’i pha rol tu phyin pa drug gan Ze na | skyes pa tsam gyis ston gsum du
sbyin pa sbyin par byed pa gan yin pa de ni sbyin pa’o || skyes pa tsam gyis sems can thams cad
bde bar gyur pa gan yin pa de ni tshul khrims so || skyes pa tsam gyis sems can gnod sems can
rnams gnod par mi byed pa gan yin pa de ni bzod pa’o || skyes pa tsam gyis sems can ston phrag
rnams mya nan las ’das pa la brtson pa ni dper na ’od srun dan por rab tu byun ba gan yin pa de ni
brtson ’grus so || skyes pa tsam gyis sems can rnams dran pa thob pa’i bsam gtan gan yin pa de ni
bsam gtan no || skyes pa tsam gyis sems can dmyal bar gyur pa chos brjed pa rnams tha na kun tu
brjod cin mnon par brjod pa’i $es rab gan yin pa de ni $es rab ste | *di dag ni skye ba bkod pa’i pha
rol tu phyin pa drug go |

The section on the ‘perfections of the array of births’ preserves remnants of the end of the passage
on meditation and the beginning of the passage on understanding. Meditation is that meditation in
which through their mere birth beings acquire mindfulness: 4v1 svati ladha (Skt smrtir labdha). In
the available photograph of fragment no. 4, a short vertical dark spot is visible on the edge of the
fragment above the left arm of what we read as /a, giving the impression of a vowel mark e. The
corresponding area of palm leaf is, however, missing from the outline of the fragment as seen from
the verso, and we thus interpret the dark spot as an unrelated dislodged bit of material that came to
lie under the fragment when the photograph of the recto was taken. The conclusion of the passage
on meditation has been omitted in the manuscript and is here supplied.

Understanding, according to the Tibetan translation, is the understanding of one who through
his mere birth thoroughly explains the dharma to those who were reborn as hell beings and forgot
it. The Gandhari passage begins with what can be quite clearly read as a, but it remains unclear,
even with the help of the translations, what the word in question could have been.
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(tatra kadara) + + ++++++++++++++++++ A+
(paramida) (4v2) (so ° ya pari)varasya mahabhogada ayam danoecya+++++++++++++
i e i e e i e o e o
++++++++ A+ + A+ + + o+ (4v3) + + (ayam vi)rya © ya Jano sucitidaciti
pari(vara) + + +++++++++++++++++H AR
F++++++++t+ A+

T. 24b5-24b13.

(AT L A N - HFTE o BeE BBl - BB - Jr# AT EcE BRI
IR o BHFFH o FrECAETEE - SSHREREES - SHAEE - HHIEMEE
J& o NMEH SRR AT o BRWEEREARRE - 2ERHE - frl@RE - 5 HEFESMER
WHEE o eH—0 o FrEEEN « —YIEBE AR M ER - @HEE - 273 e

D 56b1-56b3.

| de la rigs phun sum tshogs pa’i pha rol tu phyin pa drug gan Ze na | ’khor gyi lons spyod chen
po’i sbyin pa gan yin pa de ni sbyin pa’o || ’khor kha na ma tho ba med pa’i tshul khrims gan yin
pa de ni tshul khrims so || ’khor gcig la gcig mnon par dga’ ba’i bzod pa gan yin pa de ni bzod pa’o
|| ’khor ma btan bar ran gi bya ba rnams la brtson pa’i brtson ’grus gan yin pa de ni brtson ’grus
so || legs par bsam pa sems $in ’khor dul ba’i bsam gtan gan yin pa de ni bsam gtan no || ’khor
thams cad kyi $es rab gan yin pa de ni $es rab ste | ’di dag ni rigs phun sum tshogs pa’i pha rol tu
phyin pa drug go |

Among the ‘perfections of family fortune,” giving is the giving of the retinue’s state of great
enjoyment, securely reconstructed on the basis of the Tibetan translation as (pari)varasya
mahabhogada (Skt parivarasya mahdabhogatd). Meditation is the meditation of one thinking well
(sucitidaciti, Skt sucintitacintt) who disciplines the retinue. The expression sucitidaciti is of
particular interest in this context since previously it was only attested in Pali (sucintitacinti, M 111
170, A T 102-103, Nett 172), not in Sanskrit Buddhist literature. It is given as a characteristic
(lakkhana) of a wise man (pandita), and according to the commentaries (Ps IV 214, Mp II 169)
should be construed as good deeds of the mind, etc. (ettha manosucaritadinam vasena yoje-
tabbani). The following word can be reconstructed as pari(vara) and probably serves as direct
object of the sentence.

(tatra kadara) +++++++++++++++++@vd)+++++++++2++222 i 2 +++++
e e i e e i e i e i i i i i e i i i i i o S e i i o o o ol S i A o
i e e i i i e i i i o o o o e (2~ Rt o ol o o e S e R o
e e e e e e i e i i i i e e e i o o S S
i e i i i i i i i e i i i o o o S ol

T. 24b13-24b25.
I E AR BE B A 735 o IR E BRBRLEDEE o RERR G RIS 0 - ZEANHE © BT
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HEATE R o FEBEAAN LS F WSS o 2R o HATCAR IR BUR A 2 o 55
JEEVEH — REE/KAER » FTAERICIAEL - HAHMTUH T H - @HAE - fiighE%
R BRI IR o WA R A H BRIERE IR I 7K o 2 ERE I o AT SEA B Al o SRIER A1 B
Bl ZRORETMEMEZETHRR « BH—L o BB L A - AT AERE AN
METLHREMETED o BN o JTHLR T —UIRERELAE - RHEE - 273 e

D 56b3-57al.

| de la "khor phun sum tshogs pa sgrub par byed pa’i pha rol tu phyin pa drug gan Ze na | *dus pa
chen po dag la lo Ina’i bar du yan dag par len du ’jug pa’i sbyin pa gan yin pa de ni sbyin pa’o ||
skye bo man po’i ’byor ba skyo ba med pa’i tshul khrims ni dper na kun tu rgyu rtogs byed kyi Ita
bu gan yin pa de ni tshul khrims so || sems can man po’i phyir bzod pa ni dper na nor Ina bre gan gi
phyir rgya mtsho chen por chu srin ma ka ra’i khar Zugs pa dan | yan dper na nor Ina bre gan gi
phyir khron par son ba gan yin pa de ni bzod pa’o || skye bo man po la bskyab pa’i phyir brtson pa
ni dper na nor bu’i phyir rgya mtsho chen po bskam par brtsams pa gan yin pa de Ita bu ste | de ni
brtson ’grus so || mu stegs byed rtsibs kyi mu khyud kyi bsam gtan sems can rnams la phan pa dan
ldan pa gan yin pa de ni bsam gtan no || skye bo man po la phan pa’i phyir brtson pa’i $es rab ni
dper na ri dags kyi rgyal po blo bzans kyis ri dags Ina brgya rgyar chud pa rnams gzan ri bon dan
lhan cig tu thar par byas nas ’bros su btan ba dan | ’dzam bu’i glin pa’i sems can thams cad dge ba
beu’i las kyi lam dag la bkod pa Ita bu gan yin pa de ni $es rab ste | ’di dag ni ’khor phun sum
tshogs pa’i | pha rol tu phyin pa drug go |

Of the section on the ‘perfections of attaining fortune of the retinue,” only the tops of six aksaras
are partially preserved. The first and second of these, separated by a gap of two lost aksaras, are
unidentifiable. The third preserved aksara has the round top of an a or a /a, and the fourth could be
a ta or the top of a sa. The fifth and only securely legible aksara is i, followed by the top of what
could be a pa or a tha. The meaning or location of these remnants within the section remain
entirely unclear.

S)HI 13
(tatra kadara) + ++++++++++++++++++++++++++++H A+
+4+++++++++ G+
+++++++++++++++ ? pragrititathadaniruti ayam prafa (e ime) + +++++++++
(20 20)

T. 36a21-36a28.

AR AT 75 o 3 DO AR EE RS R A o B EARHE © P —II =5UR AL » Mk
L2 AR EEEE © B HFH o BRI AREE R o mMEUEE/ LDEMZ - BHASE - HHKE
fEEIEHE o BRI A0 o 2 ARSI » G iSRRI LR o sENVEZ T E L - 2 H
—b o SRR RS - IREBRERHER - REHER - BRAN -
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D 79a6-bl.

| de la bsam gtan las nes par byun ba’i pha rol tu phyin pa drug gan ze na | byams pa gtso bo’i
bsam gtan sems can la phan pa dan ldan pa gan yin pa de ni sbyin pa’i’o || sems can la phan pa’i
’du $es can gyi bsam gtan gan yin pa de ni tshul khrims kyi’o || ’jig rten la phan par sems spro ba
gan yin pa de ni bzod pa’i’o || fie bar zi ba’i phyir nes par ’byun ba gan yin pa de ni brtson ’grus
kyi’o || chos kyi sbyin pa legs par bsams nas smra ba gan yin pa de ni bsam gtan gyi’o || ran bzZin
gyis gnas pa’i nes pa’i tshig gan yin pa de ni $es rab Kyi ste | *di dag ni bsam gtan las nes par
byun ba’i pha rol tu phyin pa drug go |

The ‘perfections of escape through meditation’ include, under the heading of understanding, what
we can read securely as pragrititathadaniruti, which can only correspond to Skt prakrtitathata-
nirukti and appears to mean something along the lines of ‘explanation of the true essence of
nature.” Of particular interest is the inclusion of the term fathada, the more so as it is not clearly
reflected in the Chinese translation (JGiF ‘purity,” coming after &4 ‘mental nature’ = prakrti,
may be a reflection) or the Tibetan (gnas pa, coming between ran bzin = prakrti and ries pa’i tshig
= nirukti, may be a weak correspondence). The usual translations of tathata in its technical sense
are E41 and de bZin 7iid, maybe suggesting that in the context of the Bhk passage as understood
by its Chinese and Tibetan translators it was not used in this sense.

(tatra kadara prafaniryadaparamidaso°ya) + ++ (Sr2) + + +++++++++++++++++++
++++++++ + + + da ° ya aparikhed«>da dharmadanada ayam ksa(ti c ya) + + ++ ++ + +
+++++++++++++++++++++(51‘3)+++++++++++++++++++++++++
+ (ayam prafia ° ime prafia)niryadaparamida so 20 20 1

T. 36a28-36b7.

AIHE R 2 B AR 755 o 5 DISSHIETE R A(E# 8.0 o e HAATE o AR K ENE
Iz o BHFH o BUEBAEEETRERE - BEHEE o AR —UIARREE o TR
B EIN o BHRE o DI EE = RE AN c BH—0 o BURFARE  REAME
BEETAREE o EHEE o ZhAIN o

D 79b1-3.

| de la $es rab las nies par byun ba’i pha rol tu phyin pa drug gan Ze na | chos kyi sbyin pa rab tu
sbyin par byed pa gan yin pa de ni sbyin pa’i’o || chos kyi sbyin pa zan zin med par smra ba gan
yin pa de ni tshul khrims kyi’o || chos kyi sbyin pa la yons su skyo ba med pa gan yin pa de ni
bzod pa’i’o || dad pas nes par ’byun ba gan yin pa de ni brtson ’grus kyi’o || chos kyi sbyin pa legs
par bsams nas smra ba gan yin pa de ni bsam gtan gyi’o || ran bzin gyi de bzin fiid dan nes pa’i
tshig $es pa gan yin pa de ni $Ses rab kyi ste | ’di dag ni $es rab las nes par byun ba’i pha rol tu
phyin pa drug go |

The heading of this section is partially preserved in its concluding occurrence and can be securely
reconstructed as (prana)niryadaparamida ‘the perfections of escape through understanding.” We
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expect (ayam Si)la as conclusion of the passage on virtue, but the last aksara is quite clearly da and
remains unexplained. In the immediately following passage on patience, the manuscript reads
aparikhedada dharmadanada. In light of the Tibetan translation chos kyi sbyin pa la yons su skyo
ba med pa ‘lack of tiredness in regard to giving of the dharma,” we emend the Gandhar1 expression
to aparikhedd>da dharmadanada (Skt aparikhedita dharmadanata) “untiring activity of giving of
the dharma.’ The leading word is not recorded in Sanskrit and Pali dictionaries, but its formation is
straightforward, and in its unnegated form it is attested in literary Prakrit from the Sanatku-
maracarita (Setha 1928 s.v. TI@ET).

(tatra kadara caksuvipagaparamidasocya)++++++++++++++++++(Srd)++++++
++++++++++++++++++++++ (ayam ksati ° ya aya)dacaksuda aya(m) vi(rya ° ya) +
+++++++++++++++ (ayam praia ° ime caksuvipagaparamida so 20 20 2)

T. 36b7-36b14.

(AR R L A 75 5 o 35 DU IRZEWOE A A LUINE © 2 FAAHE © %Llﬁﬁﬂﬁﬁﬁféﬁ
TR MR AR o R H R o T R TIERE - AMREIREA R - BHEE - ﬁﬂﬁﬁ
B o — PR ERZEAR - RERE - ﬁﬁﬁ%]ﬁ]%%%%h:bl/)\(f/%% ° EH—L o 7
KRELH IR o EHIREAEE LT o BHEE c BA7S e

D 79b3-5.

| de la rnam par smin pa mig gi pha rol tu phyin pa drug gan Ze na | mthon na dga’ bar *gyur ba’i
mig gan yin pa de ni sbyin pa’i rnam par smin pa’o || mig blta na sdug pa gan yin pa de ni tshul
khrims kyi’o || thag rin por mthon ba gan yin pa de ni bzod pa’i’o | mig dkyus rin ba gan yin pa
de ni brtson ’grus Kkyi’o | bltas pas dan bar ’gyur ba gan yin pa de ni bsam gtan gyi’o || kun nas
$in tu dan ba gan yin pa de ni Ses rab kyi ste | ’di dag ni rnam par smin pa mig gi pha rol tu phyin
pa drug go |

This section is the first of a set of six that discuss the perfections in terms of the six sense organs.
The partial preservation of the title of the section on the tongue (5v3—4) allows reconstructing the
title of the present section as (caksuvipagaparamida) (Skt caksurvipakaparamitah)
perfections of ripening of the eyes.” Bravery, on the evidence of the Tibetan translation, is the state
of having elongated eyes, which in the Gandhari can be reconstructed as (aya)dacaksuda (Skt
ayatacaksutd). The Chinese translation appears to reflect a misreading of Kharosthi yada in this
word as Sata (Skt $anta) when it says HHREiEF# ‘his eyes are tranquil.’

(5r5) (tatra kadara $rodavipagaparamida so°cya) + +++++++++++++++++++++++
e a ahe ot a  n CA 7 ) R e s
++++++++++++++++++++++++++++ + (ayam prafia © ime
srodavipagaparamida so 20 20 3)
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T. 36b14-36b22.

Al S 7S 3 o B AT R E RN A0 o BEAGHE - HHEGEHES
il o MRV FAERUR o BHFPK o HHEEESHERTENE - 2HEE - HEMhF
FEHA AT IR & o S FAEE - ZEHBERBEE - MIZEZHEmNA o 2H—0 - M
TR R B [ G AN o S H R o BN o

D 79b5-7.

| de la rnam par smin pa rna ba’i pha rol tu phyin pa drug gan Ze na | rna ba fiams pa med pa gan
yin pa de ni sbyin pa’i’o || rna ba rnam par dag pa gan yin pa de ni tshul khrims kyi’o || rna ba’i
khams $in tu dan ba gan yin pa de ni bzod pa’i’o || rna ba cha phra ba thos pa gan yin pa de ni
brtson grus kyi’o || rna ba thag rin ba thos pa gan yin pa de ni bsam gtan gyi’o || bkur sti ma yin pa
thos na mi dga’ ba med pa’i rna ba gan yin pa de ni $es rab kyi ste | ’di dag ni rnam par smin pa rna
ba’i pha rol tu phyin pa drug go |

Nothing is preserved of this section, but the overall spacing of the preserved text on this fragment
clearly indicates its presence in the manuscript. The title of this section can be confidently
reconstructed, on the basis of the Tibetan translation (rnam par smin pa rna ba’i pha rol tu phyin
pa) and the preceding and following sections, as (Srodavipagaparamida) (Skt Srotravipaka-
paramitah) ‘the perfections of ripening of the ears.’

(tatra kadara ghanavipagaparamida socya) +++++++++(5v2)+++++++++++++++
+++++++++++++++ (ayam $ila ° ya) manavaghayidada a(yam ksati ° ya) + ++++ ++
+++++++++++++++++++++++++(5v3) ++ + + + + + + + (ayam praia ° ime
ghanavipagaparamida so 20 20 4)

T. 36b22-36b29.

(A Al S iR AR 755 o F5 BE T — P2 G AR o 2 EARHE o M H SR MR o HE
TR DEFTIER o B HFA o BURTRIAMAILLEZ » RHEE o FruEE A 8 H
A BRI o REEFTANEREMELGE o BH—0 » S5 FTIRRH IR am— ) HEE
BBl o JEHEEE o BN e

D 79b7-80a2.

| de la rnam par smin pa sna’i pha rol tu phyin pa drug gan ze na | dan bar gyur ba’i sna gan yin pa
de ni sbyin pa’i’o || sna’i dban po ma fiams pa gan yin pa de ni tshul khrims kyi’o || yid du *on ba
snom pa gan yin pa de ni bzod pa’i’o || mi ’thun pa snom pa gan yin pa de ni brtson "grus kyi’o ||
sna ma gtugs pa gan yin pa de ni bsam gtan gyi’o || skyon snom pa gan yin pa de ni $es rab kyi ste |
’di dag ni rnam par smin pa sna’i pha rol tu phyin pa drug go |

The title of this section is vouched for by the Tibetan translation (rnam par smin pa sna’i pha rol
tu phyin pa) and the preceding and following sections: (ghanavipagaparamida) (Skt ghrana-
vipakaparamitah) ‘the perfections of ripening of the nose.’” Patience is the state of having a
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charming smell: manavaghayidada (Skt manapaghrayitata, with ghrayita as a noun in the sense of
‘smell’ not attested in the dictionaries). The Chinese translation does not agree at all with the
Gandhart and Tibetan of this passage.

(tatra kadara ji)vhavipagaparamida so (cya) ++++++++++++++++++++++++++
+tH++++++++Gv)+++++++++++ A+ +++ + (a)yam
virya ° ya talupajivhada aya japa ° (ya) + + + + + + + + + + + (ayam prafa ° ime
jivhavipagaparamida so 20 20 4 1)

T. 36b29-36¢6.

R REREBA NS o TGRS - SRR ENH T E - B - 355 T 7
EAEH o e AT o EIEBUEIE M E T SR EREEE o BHAE o B EHCS R ZE A
firtt o REREIE o WIS 2 B TR A o RE—D o T HEMEUE BUEER T

e o BTN ©

D 80a2—-80a4.

| de la rnam par smin pa Ice’i pha rol tu phyin pa drug gan Ze na | Ices ro myans na dan bar
“gyur ba gan yin pa de ni sbyin pa’i’o || khens tsig med pa gan yin pa de ni tshul khrims kyi’o ||
skye bo man po ’dod pa’i tshig gan yin pa de ni bzod pa’i’o || yi ge man po rjes su dran par byed
pa gan yin pa de ni brtson ’grus kyi’o || Ice rkan la gzar ba gan yin pa de ni bsam gtan gyi’o ||
Ice mchog gan yin pa de ni $es rab kyi ste | ’di dag ni rnam par smin pa Ice’i pha rol tu phyin pa
drug go |

It is the title of this section, almost completely preserved and supported by the Tibetan translation
(rnam par smin pa Ice’i pha rol tu phyin pa), that also provided the basis for reconstructing the
preceding and following section titles: 5v3 (ji)vhavipagaparamida (Skt jihvavipakaparamitah)
‘the perfections of ripening of the tongue.” The only preserved passage is the one on meditation,
which is said to be the 5v4 talunajihvada. There is no doubt about the reading of this word, but its
interpretation and its relationship with the translations present many difficulties. The Tibetan trans-
lation has Ice rkan la gzar ba ‘scraping of the tongue on the palate,” the Chinese translation speaks
of the ‘destruction of the salty and sour habits of the tongue’ (JH: i 2 AT ). Neither of
these is easy to reconcile with the Gandhart reading as we have it. The Tibetan clearly presupposes
the word Skt falu ‘palate,” and we can only suggest that gZar ba rather indirectly reflects a
compound Skt falinajihvata ‘state of the tongue being short of the palate,’ i.e., of the tongue not
quite reaching the palate. (In Sanskrit, tGlujihva ‘tongue of the palate’ is a separate lexical item
referring to the uvula that, however, does not agree with the Gandhari form and seems irrelevant
here.) The Chinese i, on the other hand, points to a reading G */lona = Skt lavana in place of our
manuscripts luna, and the presence of J§ further suggests that in the preparation of the Chinese
translation, the introductory conjunction ya was misread as sa (cf. *sata for (ya)da in line 5r4).
Taken together with the following it then yielded a compound along the lines of G *Satalona-
jivhada = Skt Santalavanajihvatd ‘state of the tongue with salty (taste) calmed.” The Tibetan
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interpretation thus presupposes a stylistically awkard compound, and the Chinese is based on a
wrong segmentation of words and compound members. We suggest that the Gandhart reading
talunajihvada as we have it is most straightforwardly interpreted in yet another way, namely as Skt
tarunajihvata ‘state of having a tender tongue,” with / for » in the adjective, a variant also attested
in the form of Skt taluna. This less common variant of the adjective may then have caused the
difficulty of interpretation that gave rise to the widely differing Chinese and Tibetan inter-
pretations, along the lines sketched above.

(5v5) (tatra kadara kayavipagaparamida so ° ya) + + ++ ++ + + + + + + + + + ayam dana{da} °
ya bahujanaolocaniya(da ayam §ilacya) + + +++++++++++++++++++++++++
(rl)++++++++++++++++++++++++++++++++++++(ayampraﬁa°ime
kayavipagaparamida so 20 20 4 2)

T. 36c6-36c14.

(AT B R R 7N o 5 P S SR DR o R - RERABREMZ - L
BRE o mHFI o HEFDMEANE G » FIHIEGETGETE - RHEE o @im G S EE IR
Z o IR ATEIEAT o BEFIE o IPRWUTHE DIRIHESOER - 2H—0 - HHEHZ
FTHERAL R - RHEE o /7N e

D 80a4—80a6.

| de la rnam par smin pa lus kyi pha rol tu phyin pa drug gan ze na | lus $as rgyas $in mdog dmar
ser gan yin pa de ni sbyin pa’i’o || skye bo man pos blta na sdug pa gan yin pa de ni tshul
khrims kyi’o || lus dban che bar grags pa gan yin pa de ni bzod pa’i’o || lus brtan pa gan yin pa de
ni brtson ’grus kyi’o || lus $in tu gZon $a chags pa gan yin pa de ni bsam gtan gyi’o || gtso bor ’gro
ba gan yin pa de ni $Ses rab kyi ste | ’di dag ni rnam par smin pa lus kyi pha rol tu phyin pa drug go

The title of this section is reconstructed on the basis of the Tibetan translation (rnam par smin pa
lus kyi pha rol tu phyin pa) and the preceding sections as 5v5 (kayavipagaparamida) (Skt kaya-
vipakapdaramitah) ‘the perfections of ripening of the body.” Virtue is here described as bahu-
Jjanaolocaniya(da) ‘state of being worth seeing by many people,” which corresponds to Skt bahuja-
navalokaniyatd by way of a wrong Sanskritization of spoken /[j/ to c¢ instead of k (the two
historical sounds having merged in Gandhari). The interpretation is secured by the Tibetan
translation.

6) MS 2179/29b
Nine fragments of the Bhk manuscript (nos. 6 to 14) probably belong to the Perfections Section on
the basis of preserved formulaic expressions or their general wording, but the brevity of the
preserved expressions prevented us from assigning them to any more particular location within the
text. We have abstained from attempting any reconstruction of the overall text flow, and in the
following only comment on the individual words that are preserved.

In the first of these fragments, 6Aa ? .idaparamida is in all probability part of a compound
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giving the title of a section on the perfections (ending in Skt -paramitah). Judging from the general
style of these titles, the first member of the compound is likely to be either a past participle or an
abstract noun. The aksara preceding da could be read as vi or, more likely in view of the shape of
the left arm, as /i. As per the general pattern, this word could belong either to the introduction or to
the conclusion of the passage.

The expression 6Ab yathabhiprayado appears to be a rare example of a noun (in ablative
case) in vowel sandhi with another word, corresponding to Skt yathabhiprayatah ‘according to
intention.’

We tentatively take anachejasvati as a compound word corresponding to Skt anachedyasmy-
tih or andachedyasmrtim ‘unseverable mindfulness,’ though an interpretation as two separate words
(noun with dependent adjective) is also possible. The following aksara @ may well be the
beginning of a(yam), concluding a particular subpassage of the section.

In the next line (6Ad), we can maybe reconstruct (apa)ramosa (Skt aparamarsa) ‘non-
clinging.” We are reminded of the passage Nird™* 9034 (Baums 2009) a/na/chejada va ° apara-
mosado va, conjoining these two terms. The following expression on our fragment is certainly aya
pra(iia), concluding a passage on understanding.

On the other side of the fragment, 6Ba yasya is a word or part of a word in the genitive
singular, quite possibly the relative pronoun. There is some doubt about the reading of the
following word since our scribe does not distinguish sa and ya. We tentatively read abhasa (Skt
abhydasam) ‘proximity,” to yield a phrase ‘into whose proximity ... .” Not much less likely,
however, would be a reading abhaya (Skt abhaya-) ‘fearless.’

In line 6Bb, pracaya (Skt pratyaya-) seems likely; only the left side of the first aksara is
preserved, but it does have the bend typical of pra. The second syllable of cita and the first of upa
are both abraded and indistinct, but if the reading is correct, then the first word is certainly Skt
citta ‘mind,” and the second possibly Skt upa-pad- or *ut-pad- (or another word with the prefix
upa-).

The next line contains the conclusion of a passage on understanding (aya praria), followed
by the repetition of the title of the section introduced by ime. It is regrettable that not much of this
title is preserved, since in combination with the other fragmentary title in 6Aa it might have helped
locate the fragment in the overall text. As it is, all that can be read clearly is initial du, followed by
what appears to be a consonant §, but with an unusual bend to the right and then left at the foot of
the stem that may be an anusvara.

The last line of the fragment (6Bd) starts with part of a single aksara that in light of what
follows must be the conclusion of a passage on one of the first five perfections. The remains of the
aksara most closely resemble a na, suggesting either dana ‘giving’ or jana ‘meditation.” The
following section (which would then be either on virtue or on understanding) contains introductory
ya followed by the word (or first member of a compound) pratipaksa (Skt pratipaksa) ‘opposed.’

7) MS 2179/30c¢
The first word on this fragment, partially preserved, can be read as 7Aa pranihid. and will
correspond either to Skt pranihita ‘purposeful’ or to Skt apranihita ‘without purpose.’ In the next
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line (7Ab), the genitive citasya (Skt cittasya) ‘of the mind’ is certain, but it remains unclear
whether the word stood on its own or formed the posterior member of a compound. The last line
on this side of the fragment (7Ac) contains the sequence of aksaras ./e/skara. One immediately
thinks of the word Skt duskara ‘difficult’ (as the deeds of a bodhisattva), but the first, partially
preserved aksara looks distinctly like a te or the top of se, the vowel mark being quite clear. No
other likely word fitting this pattern suggests itself.

On the other side of the fragment, the first line (7Ba) does not resolve into words, though the
fairly clear aksara sti at least suggests asti (Skt asti) or nasti (Skt nasti). In the next line (7Bb), we
have the conclusion of a passage on bravery (ayam virya). The last line contains an apparent
compound whose last member can probably be reconstructed as anacheja(da) (Skt anachedyata)
‘unseverability’, and the whole probably as either (prasia)anacheja(da) (Skt prajianachedyata)
‘unseverability of understanding’ or (puiia)anacheja(da) (Skt punyandchedyatd) ‘unseverability of
merit.” As such, the term gives the impression of being the title of a particular section on the
perfections.

What is more, the occurrence of cita- and of anacheja(da)- appears to provide a connection
of content between this fragment and fragment no. 6, although they are no immediate physical fits
and the surface structure of the palm leaf suggests that they belonged to two different (though
possibly consecutive) folios. The two fragments may possibly be associated, in the Tibetan
translation, with perfection groups no. 287 (dran pa yons su fiams pa med pa’i pha rol tu phyin pa
‘the perfections of the non-diminution of mindfulness’) and no. 289 (Ses rab yons su fiams pa med
pa’i pha rol tu phyin pa ‘the perfections of the non-diminution of understanding’), though yors su
riams pa usually translates Skt pari-ha- ‘diminish’, not anachedya, and anacheja (Skt anachedya)
is in fact translated rgyun mi 'chad pa in the Tibetan parallel of fragment no. 1. (See also the
discussion of the following fragment.)

8) MS 2179/30e
This fragment begins (in line 8 Aa) with another partially preserved title for a group of perfections.
A likely partial reconstruction would be -(apa)rihanaparami(da) (Skt -aparihanaparamitah) ‘the
perfections of the non-diminution of ... ,” which would make this fragment another candidate for
one of the sections corresponding to sections no. 285 to 291 in the Tibetan translation (see
discussion of the preceding fragment). The second line on this side of the fragment (8 Ab) clearly
contains the end of a passage on understanding and the beginning of the concluding phrase of a
section, and can be reconstructed as (ayam) prania ° i(me).

On the other side of the fragment, we can with some certainty reconstruct 8Ba (sa)rvatra.
The interpretation of the following aksaras is less certain, but upe(ksa) (Skt upeksa) ‘equanimity’
is one of several possibilities. The second line (§Bb) contains part of the concluding numbering of
a section on the perfections. It is tempting to reconstruct (20 20 20) 20 10 I 1, interpret the number
as 92 and associate this fragment with fragment no. 1, but the two are not a good fit either
physically or in content. In view of the possible parallels for the partial title on the other side of
this fragment, it may be better to interpret the same reconstruction (20 20 20) 20 10 1 I as 292
with (regularly) omitted hundreds.
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9) MS 2179/130j

One side of this fragment preserves the end of the title of a section, but since everything before
9Ab paramida so is lost we have no means to attempt an identification. The following passage on
giving begins with what should probably be reconstructed as ya sa(r)va (Skt ya- sarva-). The other
side of the fragment contains the lower halves of what can quite confidently be read 9Ba im(e)
sarva (Skt ime sarve), presumably the beginning of the concluding formula of a section. This
agrees well with the following line, which contains the concluding formula of a passage on
patience in 9Bb ayam ksati, i.e., approximately the middle of the following section.

10) MS 2179/130k

The shape of this fragment suggests that it is from the left edge of a folio. In its first line (10Aa),
we can securely reconstruct (pa)ramida (Skt paramitah). More puzzling is what follows: the next
aksara is almost certainly u (with /u as a less likely alternative), which means that we are not in the
title of any of the perfections sections since there paramida is invariably followed by so. What is
more, the aksara after u remains entirely obscure, and the last aksara, here tentatively read as ne,
features a placement of the vowel mark that, for this base consonant, is highly unusual. The next
line, after one partially preserved unclear aksara, has the word (or tail end of a compound) 10Ba
nanaiipatiksetre (Skt jaanotpattiksetre) ‘in the field where knowledge arises,” followed by what is
either the conjunction ca (Skt ca) ‘and’ or the beginning of another word continued in the next
line.

On the other side of this fragment, we have the clear reading and likely reconstruction 10Ba
sarva kamaguna sagradhi(da) (Skt sarve kamagunah samgrathitah) ‘all strands of desire are
entwined.’ It is also possible to read a compound sarvakamagunasagradhi(da) ‘entangled by all
strands of desire,” the matter not being decided by sarva (rather than sarve), which is a legitimate
nominative plural form in Gandhari. The next line (10Bb) contains the end of a passage on bravery
that should probably be reconstructed (upa)samo ayam virya (Skt upasamo ’vam viryam) ...
calming, this is bravery.” The uninterpretable tops of three aksaras from a third line are preserved
at the lower edge of the fragment.

11) MS 2179/uf3/2e

The first line of this fragment (11Aa) remains obscure. Its first completely preserved aksara is so,
but here it clearly is not part of a title containing paramida so since it is neither followed by ya (as
in the introductory part of a section) nor by a number (as in the concluding part). The scant traces
preceding it are compatible with do, so one may at least suggest the very uncertain reading doso
(Skt dvesah) ‘hate.” Following this we appear to have a compound consisting of a two-syllable
unclear prior member and possibly -gatas(y)a (Skt -gatasya) ‘gone’ as posterior member; since the
subscript ya is not preserved, we can, however, not rule that -gata- was followed by a third
compound member commencing with sa. The second line (11Ab) contains the concluding formula
of a passage on patience: (a)yam ksati, followed by what appears to be the abbreviatory device
peyalo (BHS peyala, P peyyala) ‘and so on.” An alternative interpretation as Skt pesala ‘amiable’
is paleographically equally possible, but not likely in this position immediately following the end
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of a passage. The likely use of abbreviatory devices in our manuscript has implications for our
calculations of the distances between preserved text fragments, the length of lines and the overall
size of the manuscript, but since this is the only instance of preserved peyala, and since it occurs in
a position where it appears to abbreviate only the end of the section in question, i.e., three
perfections filling a total of approximately one line, we still believe our calculations to be quite
accurate. We suggest that the use of peyala in this passage was triggered by exceptional repetitive-
ness of the descriptions of the six perfections, and that overall peyala was not regularly used in the
manuscript.

The other side of the fragment is not completely visible in the available photographs: in each
of the two preserved lines, approximately the first three aksaras are obscured by a folded-over
piece of palm leaf at the right edge of the fragment. The only expression that is visible, in the
second of the two lines (11Bb), can be reconstructed as parami(da) (Skt paramitah).

12) MS 2179/uf3/2f; A (CKM 358)
Line 12Ba of this fragment can be reconstructed as .ida ayam pra(iia), with a typical abstract noun
in -da (Skt -t@) preceding ayam.

13) AF A1

The first line of this fragment (13Aa) remains completely obscure. In the second line (13Ab), we
have the clear conclusion of a passage on understanding and the beginning of the conclusion of the
overall section: ayam prania ° ime (of the vowel mark on me, only the very base is visible where it
attaches to the left arm of the ma).

On the other side of the fragment, the first line (13Ba) preserves two recognizable word
elements, but their exact relation to each other (separate words or compound) and the rest of the
clause remain unclear. The numeral pamca (Skt parica) ‘five’ is followed by what is either varsi or
varse. We prefer the former reading as it allows us to read the Gandhari form pamcavarsi of a
fairly common compound Skt paricavarsika or paricavarsiya ‘five years old’ or ‘occurring every
five years.” Whether this in turn should be joined to the following aksara to give pamcavarsida
(Skt paricavarsikatd) ‘state of being five years old or occurring every five years’ and then nama
(Skt nama) ‘indeed,” or whether we should rather separate pamcavarsi dana (Skt paricavarsikam
danam) ‘gift on a fifth anniversary’ or pamcavarsi danama with incomplete second word is quite
uncertain. The second line contains five aksaras of unclear meaning that seem to belong to two
separate words, one ending in niye, the other starting with pravi.

14) AF A4

The first line on one side of this fragment (14Aa) carries the remains of a number sign /0 4 which
could have formed any number between 14 (/0 4) and 19 (10 4 4 1) and, by regular omission of
hundreds, could have signified this number added to any multiple of one hundred. The number
sign appears to be preceded by a punctuation sign in the form of a small circle. The other side of
the fragment contains, in its second line (14Bb), what we very tentatively read as ksati. The
identity of the preceding aksara remains unclear, but it appears to carry a vowel mark i or e and, in
any case, cannot be interpreted as common ya or ayam.
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15) MS 2179/29a
This is the first preserved fragment from the Buddhas Section of our Bhk manuscript. Nothing
remains of the descriptions of the first eighty-eight buddhas.

(amgayasya tathagadasya) + + + + (nama jadabhumi ° traye yovina prabha ° ksatriyo jadiye °) + +
+ + (nama pida °) + + + + (nama mada °) + + + + (nama pu)(15rl)tro ° praiiacudo nama
Vaiha(ya °) + + + + (nama pramflamamtana agro °) + + + + (nama irdhimamtana agro °
varsasahasro ayupramano ° navadi kodi §ravagana prathame samnipade ° asiti kodi dudiye ° satadi
kodi tridiye ° duvadasa va)(15r2)rsasahasra sadharmavasthiti ° vestha(riga sarira4 4 1)

“89: The native country of the tathagata Amgaya is called + + + + His radiance extends three
yojanas. He is a ksatriya by birth. His father is called + + + + His mother is called + + + + His son
is called + + + + His attendant is called Prafiacuda. The foremost in understanding is called + + + +
The foremost in supernatural power is called + + + + His lifespan is a thousand years. Nine
hundred million listeners are in his first assembly; eight hundred million in the second; seven
hundred million in the third. The duration of the good dharma is twelve thousand years. His relics
are dispersed.”

T. 57¢4-57¢c10.

FRZEANAC A A 3 o A 2 HPLIIIRE B - BFEXAIRERFR5E o FHAK
ReoMEBEE - LEEERATHLEE - MESTFHEE - —gSHEEFE . g
JNTE o ZFETE - HEE » PRI A T ok o IERFEIULE TR, - &M ERER
+% -

D 119a6-bl.

| de bzin gSegs pa yan lag skyes skye ba’i yul ni gnas dga’ zes bya’o || rigs ni rgyal rigs so || *od ni
dpag tshad gsum mo || yab ni dban po’i mtshon cha Zes bya’o || yum ni lha mo’i dban phyug ces
bya’o || sras ni chu lha’i lha Zes bya’o || rim gro pa ni Ses rab gtsug ces bya’o || $es rab can
rnams kyi mchog ni blo gros bla ma Zes bya’o || rdzu ’phrul can rnams kyi mchog ni chos dpal Zes
bya’o || ’dus pa dan po la ni fian thos dun phyur phrag dgu’o || gfiis pa la ni dun phyur phrag
brgyad do || gsum pa la ni dun phyur phrag bdun no || sku tshe’i tshad ni lo ston no || dam pa’i
chos ni lo khri iis ston gi bar du gnas so || sku gdun ni rgyas par ’gyur ro |

The buddha that forms the subject of this section has two name variants in Weller’s list (see
introduction): Angaja and Angada. The former of these variants is supported by the evidence of the
Tibetan (Yan lag skyes) and, indirectly, the Chinese: i %% is a translation equivalent of Skt gkdsa
‘space.” The Gandhari pronunciation of this word, after regular voicing of medial consonants,
would have been [a:ja;jo], with the possible spelling agasa (so attested in Nird“?; Baums 2009).
Since anusvaras are commonly omitted in Kharostht orthography and ya and sa came to assume an
identical shape (both properties of the Bhk hand), the name spelling *Agaya (Skt Angaja) could
thus easily have been mistaken for *Agada (Skt Akasa). We therefore reconstruct (amgayasaya)
(with anusvara for clarity).
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The name of the attendant is given as Prafiacuda (Skt Prajiiactida), which agrees well with
the Tibetan translation Ses rab gtsug, but less well with the Chinese translation %%5. It is difficult
to find semantic agreement between G cuda and Chin. %%, and it is worth considering whether the
Chinese syllable (Old Northwest Chinese pronunciation *keét; Coblin 1994: 346-347) was not
meant as a transcription of the Gandhari sound. For the form 15r1 vafha(va) (Skt upasthayakah)
with apheresis and contraction of the termination compare vafhayaga and vathaye in the Central
Asian Gandhari documents (Burrow 1937: 118), but uvathayaga in the story collection Av"' (Lenz
2010).

The ‘persistence of the dharma’ (1512 sadharmavastiti, Skt saddharmavasthitih) is translated
into subject-predicate constructions in the Chinese (1F{%f#17) and the Tibetan (dam pa’i chos ni
... gnas s0). In this passage, the translations agree that the dharma will persist for twelve thousand
years, and we accordingly reconstruct 15r1-2 (duvadasa va)rsasahasra.

Out of the two general possibilities, the relics of the buddha *Amgaya are ‘scattered’ (Tib.
rgyas par ‘gyur ro) or ‘completely scattered everywhere in the ten directions’ (Chin. i #@ 75
77). The partially preserved Gandhari expression can be reconstructed as 1512 vesta(riga sSarira)

(Skt vaistarikani sarirani).

(amidabudhisya tathagadasya) + + + + (nama jadabhumi ° sata yovina prabha ° brahmano jadiye °)
+ + + + (nama pida °) + + + + (nama mada °) + + + + (pama putro °) + + + + (nama
va)(15r3)thaya <> citarudo nama prafiamamtana (agro °) + + + + (nama irdhimamtana agro °
varsakodi ayupramano ° satadi kodi $ravagana prathame samnipade ° pamcaisa kodi dudiye °
caparisa kodi tridiye ° so varsakodi sadharmavathidi °) (15r4) vestariga $arira 20 20 20 20 10

“90: The native country of the tathagata Amidabudha is called + + + + His radiance extends seven
yojanas. He is a brahman by birth. His father is called + + + + His mother is called + + + + His son
is called + + + + His attendant is called + + + + The foremost in understanding is called Citaruda.
The foremost in supernatural power is called + + + + His lifespan is ten million years. Seven
hundred million listeners are in his first assembly; five hundred million in the second; four
hundred million in the third. The duration of the good dharma is sixty million years. His relics are
dispersed.”

T. 57c11-57¢17.

R AR st o I o HODER =T /5 » HEHE A WIRAEFRETE T
Hibir - FHEHER - LEEBBFROLOTF - 2B FHARY - —FiiltbHE - =&
TR o =G HTE o BB o PhEI R BRI o IEEFEL S TEK o &7 B
+7% -

D 119b1-4.

| de bzin g$egs pa blo mtha’ yas skye ba’i yul ni me tog gi gdugs zes bya’o || rigs ni bram ze’o ||
’od ni dpag tshad bdun no || yab ni mig dmar Zes bya’o || yum ni klus byin Zes bya’o || sras ni
mdzes pa zes bya’o || rim gro pa ni lha bzans Zes bya’o || §es rab can rnams kyi mchog ni sgra
sfian Zes bya’o || rdzu ’phrul can rnams kyi mchog ni dal ’gro Zes bya’o || ’dus pa dan po la ni fian
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thos dun phyur phrag bdun no || giiis pa la ni dun phyur phrag Ina’o || gsum pa la ni dun phyur
phrag bzi’o || sku tshe’i tshad ni lo bye ba’o || dam pa’i chos ni lo bye ba phrag drug gi bar du gnas
so || sku gdun ni rgyas par ’gyur ro |

Our reconstruction of the buddha name as Amidabudhi is directly supported by Weller’s form
Amitabuddhi as well as the Chinese (ff &%) and Tibetan translations (Blo mtha’ yas).

The follower of the buddha ‘foremost among those in understanding’ is expressed as 1513
praiiamamtana (agro) (Skt prajiiamatam agrah) in our manuscript. Both the Tibetan and the
Chinese translate this quite literally as ses rab can rnams kyi mchog and FE & E B+ ‘most
excellent student of wisdom.” In the case of this buddha, his name is given as Citaruda. The
Chinese and Tibetan translations reflect two different interpretations of this name, /(>3 corre-
sponding to Skt Cittaruta, sGra siian apparently to Citraruta. The spelling of our manuscript favors
the former interpretation.

The section ends with the number signs 20 20 20 20 10, breaking off at the left edge of the
fragment. We cannot be entirely sure that no further number signs followed, but since the general
convention of the manuscript is to only write whole decades in full and abbreviate all intermediate
number signs to the units, it is very likely that the intended number is indeed 90, agreeing with the
sequential position of this buddha in the Tibetan translation.

+ + + + + (tathagadasya) + + + + (nama jadabhumi °) + + + + (yovina prabha °) + + + (jadiye °) +
+ + + (nama pida °) + + + + (nama mada ©) + + + + (nama putro °) + + + + (nama vathayo °) + + +
+ (na)(15r5)ma prafiamamta(na agro °) + + + + (nama irdhimamtana agro °) + + + + + +
(ayupramano °) + + + + + (prathame samnipade °) + + + + + (dudiye °) + + + + (tridiye ©) + + + +
+ + (sadharmavathidi  ekaghana $arira ° eko) (15v1) (th)ubo 2

T. 57¢18-57c24.

LA AT AE At o IALRIR o HOEHIIR AT 8 « B FEXHEFEFEK - TH
FRAET - FEH B - PEEHBBFHEES o s FHEE - — gl ufnsrE - =
GHE - ZF TR - FEEE - HEERAS =T » EEFILENTR - S5 8 —
KF o

T. 57¢25-58a2.

BRI P A i o 34 EE o HEROLIAIR A E ST B o RS A4 Al AE RE S HEEE o
FHEE - RFEEHAME - FEEBBTFHET - 2N TFHAR - —&3i& _+ f5
FHRe "H T —E e ZF 1R - BHEEE o eI ASE ZE /AT o IREFILNH
K o A El—KSF o

D 119b4-6.

| de bZin gsegs pa gzugs bzan skye ba’i yul ni gzi brjid can Zes bya’o || rigs ni rgyal rigs so || *od ni
dpag tshad bcu gsum mo || yab ni dga’ ba’i dban phyug ces bya’o || yum ni dga’ ldan ma Zes bya’o
|| sras ni *gro don grub ces bya’o || rim gro pa ni bla mas byin Zes bya’o || $es rab can rnams kyi
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mchog ni bsod nams rgya chen zes bya’o || rdzu *phrul can rnams kyi mchog ni bag mi tsha ba zes
bya’o || ’dus pa dan po la ni fian thos dun phyur phrag bdun no || giiis pa la ni dun phyur phrag
dgu’o || gsum pa la ni ther ’bum mo || sku tshe’i tshad ni lo sum khri’o || dam pa’i chos ni lo khri
drug ston gi bar du gnas so || sku gdun ni ril po gcig tu *dug go || mchod rten yan gcig tu zad do |

D 119b6-120a2.

| de bzin gdegs pa mkhyen Idan skye ba’i yul ni bde ba bkod pa Zes bya’o || rigs ni bram ze’o || *od
ni dpag tshad bcu bzi’o || yab ni dran sron byin Zes bya’o || yum ni rdul bral Zes bya’o || sras ni dpa’
bo Zes bya’o || rim gro pa ni kun dga’ bo Zes bya’o || §es rab can rnams kyi mchog ni spyod pa
zes bya’o || rdzu ’phrul can rmams kyi mchog ni des pa zes bya’o || *dus pa dan po la ni fian thos
dun phyur phrag giis dan bye ba phrag gfiis so || giiis pa la ni dun phyur phrag giiis dan bye ba
phrag gcig go || gsum pa la ni dun phyur phrag giiis so || sku tshe’i tshad ni lo fii khri brgyad ston
no || dam pa’i chos ni lo drug khri’i bar du gnas so || sku gdun ni ril po gcig tu ’dug go || mchod
rten yan gcig tu zad do |

Judging from the available space, here the scribe of our manuscript either accidentally skipped
section *91 (on the buddha *Suruva), or he skipped from within that section to the next section
(that on the buddha *Nani) and in effect amalgamated the two. The fact that the section that we
have, coming immediately after section 90 in our manuscript, carries the number <9>2 (which on
the Chinese and Tibetan evidence belonged to *Nani) rather than adjusted *91, shows that our
scribe was working from a written exemplar that already contained section numbering.

The conclusion of the section agrees with the information given by the translations for both
of the two buddhas in question: they each had a single stiipa. The Chinese expression is Hil— K 3f
‘they raised one large stiipa,” and the Tibetan mchod rten yan gcig tu zad do ‘the stiipa also was in
one piece.” On the basis of these translations and with the support of 19v3 eko thubo, we recon-
struct 15r5—v1 (eko th)ubo (but compare also 1614 ekaghano thubo in a metrical passage).

ra($)m(isa tathagadasya veduryaprabha nama jadabhumi ° tria$iti yovina prabha ° ksatriyo jadiye
°) + + + + (nama pida °) + + + + (nama mada °) + + + + (nama putro °) + + + + (nama vathayo °) +
+ + + (pnama prafiamamtana) (15v2) agro o datamitro na(ma irdhimamtana agro ° asiti
varsasahasra ayupramano ° duvasiti kodi §ravagana prathame samnipade ° sataasiti kodi dudiye °
saasiti kodi tridiye ° trim$a varsasahasra sadharmavathidi ° vestariga) (15v3) Sarira 3

“93: The native country of the tathagata Rasmi is called + + + + His radiance extends eighty-three
yojanas. He is a ksatriya by birth. His father is called + + + + His mother is called + + + + His son
is called + + + + His attendant is called + + + + The foremost in understanding is called + + + +
The foremost in supernatural power is called + + + + His lifespan is eighty thousand years. Eight
hundred and twenty million listeners are in his first assembly; eight hundred and seventy million in
the second; eight hundred and sixty in the third. The duration of the good dharma is thirty
thousand years. His relics are dispersed.”
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T. 58a3-58a9.

IS A 4 0 © AN o HBAMBETEH 8 « BETERXATHEEE
S o FHEN o G EEM o EEHSHT HET « LA T HEE - — AT
BT o T o SE AN o B o BTE M TSR o B ST
% o BRI AEAA T o

D 120a2-5.

| de bzin g$egs pa *od zer skye ba’i yul ni bai diirya’i "od ces bya’o || rigs ni rgyal rigs so || *od ni
dpag tshad brgyad cu rtsa gsum mo || yab ni phan par dga’ Zes bya’o || yum ni yid dga’ Zes bya’o ||
sras ni yid smon Zes bya’o || rim gro pa ni chog dga’ Zes bya’o || §es rab can rnams kyi mchog ni
"phags dgyes dga’ zes bya’o || rdzu ’phrul can rnams kyi mchog ni dul ba’i bSes giien zes bya’o ||
’dus pa dan po la ni fian thos dun phyur phrag giiis dan bye ba phrag brgyad do || giiis pa la ni dun
phyur phrag brgyad dan bye ba phrag bdun no || gsum pa la ni dun phyur phrag brgyad dan bye ba
phrag drug go || sku tshe’1 tshad ni lo brgyad khri’o || dam pa’i chos ni lo sum khri’i bar du gnas so
|| sku gdun ni rgyas par ’gyur ro |

Our reconstruction of the partially preserved buddha name Ra($)m(i) is directly supported by
Weller’s list (Ra$mi) as well as the Chinese (3%:HH) and Tibetan translations (Od zer).

The follower of the buddha ‘foremost among those in supernormal power’ is expressed as
15v2 (irdhimamtana agro) (Skt rddhimatam agrah) in our manuscript. The literal Tibetan
translation is rdzu ‘phrul can rnams kyi mchog, the Chinese translation 1 /£ 25 - ‘(most excellent)
student of spiritual power.” His name is preserved as Datamitra. The Chinese (% /7) and Tibetan
(Dul ba’i bses gfien) translations show that this should be interpreted as Skt Dantamitra (rather
than Dattamitra, another possibility of the Kharosthi orthography).

dridhabradasya tathaga(dasya) + + + + (nama jadabhumi ° yovino prabha o brahmano jadiye °) +
+ + + (nama pida °) + + + + (nama mada °) + + + + (nama putro °) + + + + (nama vathayo °) + + +
+ (nama prafiamamta)(15v4)na agro ° masura nama irdhimamta(na agro ° varsakodi
ayupramano ° kodisado $ravagana prathame samnipade ° satanavadi kodi dudiye ° pamcanavadi
kodi tridiye ° capari$a varsakodi sadharmavathidi ° vestariga $arira 4)

“94: The native country of the tathagata Dridhabhadra is called + + + + His radiance extends a
yojana. He is a brahman by birth. His father is called + + + + His mother is called + + + + His son
is called + + + + His attendant is called + + + + The foremost in understanding is called + + + +
The foremost in supernatural power is called Masura. His lifespan is ten million years. One billion
listeners are in his first assembly; nine hundred and seventy million in the second; nine hundred
and fifty million in the third. The duration of the good dharma is four hundred million years. His
relics are dispersed.”

T. 58a10-58al16.
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D 120a5-120b1.

| de bzin gSegs pa brtul Sugs brtan skye ba’i yul ni fii ma ’dod ces bya’o || rigs ni bram ze’o || *od
ni dpag tshad gcig go || yab ni lha dga’ Zes bya’o || yum ni na ro yid bzan Zes bya’o || sras ni dban
phyug byin zes bya’o || rim gro pa ni yid ’on na ro zes bya’o || $es rab can rnams kyi mchog ni fii
mas byin Zes bya’o || rdzu ’phrul can rnams kyi mchog ni sbran rtsi Zes bya’o || *dus pa dan po
la ni fian thos ther ’bum mo || giiis pa la ni dun phyur phrag dgu dan bye ba phrag bdun no || gsum
pa la ni dun phyur phrag dgu dan bye ba phrag Ina’o || sku tshe’i tshad ni lo bye ba’o || dam pa’i
chos ni lo dun phyur phrag bzi’i bar du gnas so || sku gdun ni rgyas par *gyur ro |

The preserved buddha name Dridhabrada agrees with Weller’s list (Drdhavrata) as well as the
Chinese (¥%%F) and Tibetan translations (if the Derge text is adjusted to brTul zugs brtan). His
follower foremost among those in supernormal power is called Masura (Skt Madhura), agreeing in
principle with both the Chinese (2#K) and Tibetan (sBran rtsi) translations. We note, however,
that the Chinese more commonly translates Skt mrdu ‘soft,” and that a certain confusion or
conflation of Skt madhu and mrdu has been previously observed in connection with the Buddhist
Sanskrit plant name madhugandhika /| mrdugandhika (BHSD s.v.)." It has been suggested that a
(partial) phonetic merger of these terms in Gandhari may be at the root of the confusion (von
Hintiber 1985: 72—73). In general, however, intervocalic dh [df] > s [z] and d [d] > d [0] remain
distinct in Gandhari—as also in this name in our manuscript—and if indeed the Buddhist Sanskrit
confusion does go back to Middle Indo-Aryan, then another dialect than Gandhari would seem to
have formed the basis.

(15v5) mamgalisya tathagadasya p(r)iya + + (nama jadabhumi o satadi yovina prabha o
brahmano jadiye °) + + + + (nama pida °) + + + + (nama mada °) + + + + (nama putro °) + + + +
(nama Vat:hayo °) + + + + (praflamamtana agro °) + + + + (irdhimamtana agro ° pamcaisa
varsasahasra ayupramano ° pamcai$a kodi $ravagana prathame samnipade ° athacaparisa kodi
dudiye ° sacaparisa kodi tridiye ° vestariga Sarira 4 1)

“95: The native country of the tathagata Mamgali is called Priya + + His brilliance extends seventy
yojanas. He is a brahman by birth. His father is called + + + + His mother is called + + + + His son
is called + + + + His attendant is called + + + + The foremost in understanding is called + + + +
The foremost in supernatural power is called + + + + His lifespan is fify thousand years. Five
hundred million listeners are in his first assembly; four hundred and eighty million in the second;
four hundred and sixty in the third. His relics are dispersed.”

13 Also the Indian tradition connected the two words, cf. Harivamsa 42.18c: mrdus tv ayam madhur nama. (We thank
Oskar von Hiniiber for bringing this passage to our attention.)
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T. 58a17-58a23.
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D 120b1-3.

| de bzin gSegs pa bkra Sis skye ba’i yul ni dga’ ’dul Zes bya’o || rigs ni bram ze’o || od ni dpag
tshad bdun cu’o || yab ni sems kyi rgyal po Zzes bya’o || yum ni me tog ’od ces bya’o || sras ni mtha’
yas lag ces bya’o || rim gro pa ni bses giien rgyal po zes bya’o || $es rab can rnams kyi mchog ni
chos kyi ’byun gnas Zes bya’o || rdzu ’phrul can rnams kyi mchog ni rnam par rgyal ba’i bses giien
zes bya’o || ’dus pa dan po la ni fian thos dun phyur phrag Ina’o || giiis pa la ni dun phyur phrag bzi
dan bye ba phrag brgyad do || gsum pa la ni dun phyur phrag bzi dan bye ba phrag drug go || sku
tshe’i tshad ni lo Ina khri’o || dam pa’i chos ni lo bye ba’i bar du gnas so || sku gdun ni rgyas par
’gyur 1o |

The preserved buddha name Mamgali agrees with Weller’s list (Mangalin) as well as the Chinese
i #£) and Tibetan (bKra $is) translations. This is one of only two passages (the other being 19v2
ugamasa tathagadasa) preserving the buddhas’ title tathagadasya (Skt tathagatasya).

This fragment also preserves part of the specification of Mamgali’s birthplace. The term in
question—reconstructed here, but preserved in 16v2 and 19r2—is jadabhumi (Skt jatabhumih),
rather than expected *jadibhumi (Skt jatibhumih). For this use of jata- in compound, cf. Buddhist
Sanskrit jatamaha in place of jatimaha (BHSD s.v.). The name of the birthplace is partially
preserved, and the Chinese (%) and Tibetan (dGa’ ’dul) translations allow us to reconstruct its
prior member as p(r)iya (Skt priya-). The lost second member remains obscure as its translations
do not appear to agree with each other.

16) HG 45

This fragment contains the remains of five buddha sections in verse, all of which are also in verse
in the Tibetan translation. From here onwards, the Chinese translation is no longer available and
we have to rely on the Tibetan alone for our reconstructions. The verse passages do employ some
recurring building blocks (see introduction), but are overall much less rigidly formulaic than the
prose passages, and thus further limit our ability to restore lost text.

tH+++++++++()+++++++++++(0)
t++++++++++C)A6rD+++++++++++()
t++++++++++ )+ +++F++H+H+++(0)
t++++++++++C)F++++++++++()
tH+++++++++()+++++++++++(0)
(A6r2) +++++++++++(C)+++++++++++()
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+++++++++++ (o) + ? vesthari(ga) + + + + + (°)
t++++++++++(C)F+++++++++++()

D 212a7-212b3.
| de bzin gSegs pa sen ge’i sde dag gi || skye ba’i yul ni bzod par dka’ zes bya |
| rgyal ba’i rigs ni bram ze ’od kyi tshad || dpag tshad brgyad yod mchod sbyin bzan po yab |
| ’phags pa’i ’od ces bya ba rgyal ba’i yum || sras po “brug sgra tog ni rim gro pa |
| dpa’ stobs can Zes bya ba mkhas pa ste || senn ge’i stabs kyis *gro ba rdzu *phrul can |
| ’dus pa lan grans drug cu drug kun la’an || mchod pa mchog gis mchod par *os pa po |
| dgra bcom tha spans ther ’bum ther "bum yod || mi tshe lo grans sum khri drug ston yin |
| gzun ba med par phyin pa’i dam chos dag || lo grans i khri bzi ston bar du gnas |
| rgyal ba’i sku gdun dag ni rgyas ’gyur la || mchod rten bye ba ’bum phrag dgu beu dgu |

The name of the buddha of this section is not preserved. On the basis of Weller’s list (Simhasena)
and the Tibetan translation (Sen ge’i sde) we can reconstruct *Sihasena, but the placement of this
name in the verse remains uncertain. The only preserved word from what appears to have been a
sequence of four stanzas is 1612 vesthari(ga), indicating (in agreement with the Tibetan
translation) that the relics of the buddha *Sihasena were scattered. The minute tip of a foot
preceding this may (or may not) have belonged to a ra (as in the word sarira).

++++++ () A6r3) (o)
+++++++++++ () +++++++++ (camdrim)dro |
naksatraraja mada jinasya (¢) +++++++++++(°)
i o e o o S ol ) I i i S ol o o o o S o ()

(d6rd) +++++++++++C)+++++++++++(0)
++++++++++ )+ +()
ekaghano thubo jinasya o ra(dana) + +++++++(°)
++++++++ () A6rS) ++++++H+++ 4+ ()

D 212b3-6.
| sems can sfiin po nor lha’i bu skye ba’i || yul ni gzi brjid byun ba Zes kyan bya |
| rigs ni bram ze yin te "od dpag tshad || sum cu rtsa giiis zla ba’i dban po yab |
| rgyu skar rgyal po rgyal yum sras po ni || legs ’ons pan nas skyes pa rim gro pa |
| Iha yi ’od ces bya ba mkhas pa ste || lha yi mig ces bya ba rdzu *phrul can |
| dus pa lan grans dgu bcu kun la yan || dgra bcom bsod nams ’bras bu mchog thob pa |
| bye ba phrag ni bdun cu gfiis giiis yod || mi tshe lo grans dgu khri bzi ston yin |
| srid pa zi bar phyin pa’i dam chos dag || lo grans dgu khri fiis ston bar du gnas |
| rgyal ba’i sku gdun mchod rten gcig yin te || dpag tshad Ina pa rin po che yis spras |

The name of the buddha of this section is not preserved, but on the basis of Weller’s list (Vasava)
and the Tibetan translation (Nor lha’i bu) we can confidently reconstruct, though not place in its
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pada, *Vasava. The last aksara of the first stanza (marked by a danda punctuation mark) is 1613
dro, and the Tibetan translation makes it likely that this belonged to the name of the father of this
buddha (Zla ba’i dban po) which can then be reconstructed as (Camdrim)dro.

The beginning of the second stanza provides the name of the mother: 1613 naksatraraja
mada jinasya (Skt naksatrardja mata jinasya) ‘the mother of the conqueror was called Naksatrara-
ja.” The Tibetan translation confirms this, but curiously gives the name of the mother the masculine
form rGyu skar rgyal po, presumably misled by the well-known buddha and bodhisattva name Skt
Naksatraraja (BHSD s.v.). If our reconstruction of the preceding passage on the buddha’s father
was correct, then this passage on his mother shows that in the verse passages, even the word order
of such parallel formulations was not fixed, but rather obeyed the (obscure) metrical requirements
of its position in the verse.

The beginning of the fourth stanza informs us that the stiipa of the buddha was in one mass:
1614 ekaghano thubo jinasya (Skt ekaghanah stiipo jinasya). This agrees precisely with the third
pada of the fourth stanza of the Tibetan translation (rgyal ba’i sku gdun mchod rten gcig yin te),
supporting our reconstruction of this section’s division into verses and padas. It seems likely that
the following aksara ra corresponds to rin po che in the Tibetan, leading us to tentatively recon-
struct 1614 ra(dana) at the beginning of pada b. We noted, however, that as a rule padas have
trochaic cadences, making a Sanskritic form ra(tna) a plausible alternative.

T+ttt )+ ()
+++++++++++ () +++++++++ (maha)rdha |
yasapuyida mada jina(sya°) +++++++++++(°)
B i e i o o M o ) R i i S ol o S S S S S ()
A6vl) +++++++++++()+++++++++++(0)
+ + ++ + + (kodisaha)sra ° ayu narana asiti niy(uda |)
R e e o o o ) I e e S o S S S A e A O |
+++++++++++(C)A6V2)+++++++++++(])

D 212b6-213al.
| mtshuns pa med pa grags pa skye ba yi || yul ni mchod pa dag gis brgyan zZes bya |
| rgyal ba’i rigs ni rgyal rigs "od kyi tshad || dpag tshad dgu yod yab ni *byer ldan yin |
| grags mchog ma Zes bya ba rgyal yum || sras po skar ldan legs byin rim gro pa |
| mthu rtsal zla ba Zes bya mkhas pa ste || mtha’ yas ’od ces bya ba rdzu ’phrul can |
| ’dus pa dag ni lan grans brgyad cu ste || kun la’an chags pa med par gyur de dag |
| bye ba phrag ni ston ston ’dus par "gyur || mi tshe lo gran bdun khri sum ston yin |
| *gro la phan phyir dam pa’i chos dag kyan || lo grans dgu khri’i bar du gnas par "gyur |
| rgyal ba yons su mya nan ’das nas kyan || sku gdun rgyas *gyur mchod rten bye ba ston |

The name of the buddha of this section is not preserved, but on the basis of Weller’s list (Ya$as)
and the Tibetan translation (Grags pa) we can reconstruct *Yasa. Just as the preceding section, this
section gives the name of the father at the very end of the first stanza, and the name of the mother
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(also using the same formulation as in the preceding section) at the beginning of the second stanza.
On the basis of the Tibetan translation ’Byor ldan, we can reconstruct the Gandhari name of the
father as (Maha)rdha (Skt Maharddha). The mother’s name is preserved as Yasapuyida (Skt
Yasahpujita), differing in its second element from her name in the Tibetan translation (Grags
mchog).

Each of the assemblies of the buddha Yasa according to the beginning of the third stanza
contained a thousand times ten million followers, expressed as 16v1 (kodisaha)sra (Skt kotisahas-
ram) in the Gandhart and as bye ba phrag ni ston ston in the Tibetan. The following pada specifies
the lifespan of men, and we very tentatively reconstruct 16v1 ayu narana asiti niy(uda) (Skt ayur
naranam asitir niyutani). One problem is that the value of Skt niyuta is not well-defined, but one
million is a common interpretation (MW, BHSD s.v.). The other problem is that the Tibetan
translation in any case specifies the much lower number bdun khri sum ston = 73,000. Keeping
further in mind that niyuda is in fact nowhere unambiguously preserved in our fragments, the
degree of uncertainty of our reconstruction becomes clear. The fact remains, however, that no other
numeral exists that starts with the required syllable #i and would fit into the pada.

(Jayasya logana)thasya ° durjaya nama jadabhumi (°)
B e e e e o o o ) e i S ol o o S A S S ()
+++++++++++(C)A66VI)+++++++++++(0)
B e i i N ) I o o o o e e ()
++++++++ (sa)hasra o ayu narana asiti (sahasra °)
B e e e e o o o ) e i S ol o o S A S S ()
+++++++++++(C)A6VE) +++++++++++(0)
R e e e e e o ) I e a e S S S S S O B |

D 213al-4.
| ’jig rten mgon po rgyal ba skye ba yi || yul ni rgyal bar dka’ ba Zes kyan bya |
| rigs ni rgyal rigs yin te ’od kyi tshad || dpag tshad ii khri dban po chen po yab |
| rgyags sred ma zes bya ba rgyal ba’i yum || sras po rnam nes zla ba rim gro pa |
| chos kyi *gros zes bya ba mkhas pa ste || phyir zin legs par sems pa rdzu "phrul can |
| *dus pa lan grans brgyad cu rtsa bzi ste || kun la’an dgra bcom legs par tshogs pa’i grans |
| bye ba phrag ni ’bum "bum ’dus par ’gyur || mi tshe lo grans dag ni dgu khri yin |
| dam chos lo grans bdun khri drug ston gnas || rgyal ba’i sku gdun mchod rten gcig yin te |
| dpag tshad gsum pa gser gyi bla rer ldan || rta babs bye ba ston phrag bcu yan |

The name of the buddha of this section is not preserved, but on the basis of Weller’s list (Jaya) and
the Tibetan translation (rGyal ba) we can reconstruct *Jaya. The title 16v2 (logana)thasya (Skt
lokanathasya) ‘protector of the world’ occurs only here among our fragments, but is confirmed by
the Tibetan translation 7jig rten mgon po. The name of the birthplace of the buddha is specified in
the second pada: 16v2 durjaya nama jadabhumi (Skt durjaya nama jatabhimih) ‘the birthplace is
called Durjaya,’ in agreement with the Tibetan translation (rGyal bar dka’ ba).
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The beginning of the third stanza gives the number of assemblies of the buddha Jaya. The
number word is only partially preserved and ends in 16v3 (sa)hasra. This does not agree with the
Tibetan, which gives the much lower number eighty-four (brgyad cu rtsa bZi). In the following
pada, we reconstruct the lifespan of men as 16v3 asiti (sahasra) (Skt asitih sahasrani) with some
support from the number in the Tibetan translation which, even though it does not agree precisely
(dgu khri), is in the same general range.

budhasya urada(garbhasya ) +++++++++++(°)
R ) I e A e o o e S S S ()
+++++++++++(C)AO6VS)++++++H+H+H++4(0)
B i e i o o M o ) R i i S ol o S S S S S ()

T+ ++?2+ ()4 (0)

R e e e e o o ) e B e o o e S S S ()

D) +++++++++++ )+ ++++++++++(0)
B i e e o o S ol ) I i i S ol o o S o S S e ()]

D 213a4-7.
| de bzin gSegs pa rgya chen siiin po yi || skye ba’i yul ni mchod pa mtha’ yas yin |
| rigs ni bram ze yin te "od dpag tshad || fii $u rtsa giiis yab ni legs rtogs yin |
| thar ’dod ma Zes bya ba rgyal ba’i yum || sras po legs grol rnam grol rim gro pa |
| sa yi ’od ces bya ba mkhas pa ste || bdud rnams phun bar byed pa rdzu ’phrul can |
| *dus pa lan grans brgyad cu kun la yan || mkha’ dan mtshuns pa’i sems thob dran sron dag |
| bye ba phrag ni dgu bcu giiis gfiis yod || mi tshe lo grans i khri bzi ston yin |
| dam pa’i chos dag lo grans chig "bum dan || fii khri chig ston bar du gnas par ’gyur |
| sku gdun mchod rten dpag tshad Ina pa geig || gtsug gi nor bu ston phrag sfied kyan sbyans |

Weller’s list and the Tibetan translation agree in giving the name of the buddha of this section as
Udaragarbha and rGya chen sfiin po, respectively. The remains of the name in our manuscript do
not allow us to reconstruct *udara-, but are consistent with a reading urada-. This is in fact the
attested spelling of the word in verses 24 and 32 of the Gandhar1 Khadgavisanasitra (ed. Salomon
2000), and fragment 20, line 6 of the Senior collection similarly has oradi (Skt audarika-; cf.
Marino 2015: 94). The consonant pattern -7-d- is thus regular in the Gandhari reflexes of this word
family (though not exclusive, cf. odariana in British Library verse commentary II, ed. Baums
2009, and cf. further the different but similarly irregular development in Pali u/ara, olarika). In
this section, the title of the buddha is quite simply 16v4 budhasya (Skt buddhasya). The remainder
of the section is lost.

17) H1 4, 7, MS 2179/36, 130t

(17r1) (sacara$isya tathagadasya) + + + + (nama jadabhumi ° sata yovinasada prabha ° ksatriyo
jadiye o vimalakirti nama pida °) + + + + (nama mada °) + + + + (nama putro > dha)rmaghoso
nama vathayo o akhali(tacito nama prafiamamtana agro °) + + + + (nama irdhimamtana agro ©
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pamcasathi varsasahasra ayupramano ° pamcaisa arahasamnipada o pamcasada gasasahasra sarve °
vesta)(17r2)riga $arira o sathi varsasahasra (sadharmavathidi 4 3)

“627: The native country of the tathagata Sacara$i is called + + + + His brilliance extends seven
hundred yojanas. He is a brahman by birth. His father is called Vimalakirti. His mother is called +
+ + + His son is called + + + + His attendant is called Dharmaghosa. The foremost in
understanding is called Akhalitacita. The foremost in supernatural power is called + + + + His
lifespan is sixty-five thousand years. He has fifty assemblies of arhats; five hundred thousand
verses are in each. His relics are dispersed. The duration of the good dharma is sixty thousand
years.”

D 218a2-5.

| de bzin g$egs pa bden pa’i phun po skye ba’i yul ni bden pa’i tog ces bya’o || rigs ni rgyal rigs so
|| >od ni dpag tshad bdun brgya’o || yab ni dri ma med par grags pa zes bya’o | yum ni chos mthon
ma zhes bya’o || sras ni rnam par snan byed ces bya’o || rim gro pa ni chos dbyans Zes bya’o || $es
rab can rnams kyi mchog ni ’khrul med sems Zes bya’o || rdzu ’phrul can rnams kyi mchog ni
miam pa dan mi miiam pa Ita ba Zzes bya’o || dgra bcom pa ’dus pa ni lan Ina bcu ste | thams cad la
yan Ina bum Ina ’bum mo || sku tshe’i tshad ni lo drug khri Ina ston no || dam pa’i chos ni lo dgu
khri fiis ston gi bar du gnas so || sku gdun ni rgyas par ’gyur ro |

The name of the buddha of this section is not preserved, but on the basis of Weller’s list (Satyarasi)
and the Tibetan translation (bDen pa’i phun po) we can reconstruct *Sacarasi. The name of his
attendant can be reconstructed 17r1 (dha)rmaghoso (Skt Dharmaghosa), and that of his foremost
in understanding as 17rl akhali(tacito) (Skt Askhalitacitta), both supported by the Tibetan trans-
lations (Chos dbyans and ’Khrul med sems). The relics of the buddha *Sacarasi are scattered as in
the Tibetan translation: 17r1-2 (vesta)riga. In the duration of the dharma, however, our manuscript
differs from the Tibetan: the Gandhart number is completely preserved as 1712 sathi varsasahasra
(Skt sastir varsasahasrani) ‘sixty thousand years,” whereas the Tibetan has dgu khri 7iis ston
‘ninety-two thousand years.” This difference of numbers, while staying in the same general range,
reminds us of the situation in the fourth section on fragment no. 16.

(susvarasya tathagadasya) + + + + (nama jadabhumi ° soda)$a yovina (prabha ° ksatriyo jadiye )
+ + + + (nama pida °) + + + + (nama mada °) + + + + (nama) (17r3) putro <> sudar$ana nama
vathay(o °) + + + + (nama prafiamamtana agro °) + + + + (nama irdhimamtana agro) ° aiti
varsa(sahasra ayupramano ° satadi arahasamnipada ° dasa kodi gasana sarve ° vestariga Sarira ° a)
(17r4)siti varsasahasra sadharmavath(id)i 4 4

“¢62>8: The native country of the tathagata Susvara is called + + + + His brilliance extends sixteen
yojanas. He is a ksatriya by birth. His father is called + + + + His mother is called + + + + His son
is called + + + + His attendant is called Sudar§ana. The foremost in understanding is called + + + +
The foremost in supernatural power is called + + + + His lifespan is eighty thousand years. He has
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seventy assemblies of arhats; one hundred million verses are in each. His relics are dispersed. The
duration of the good dharma is eighty thousand years.”

D 218b5-7.

| de bzin gsegs pa dbyans sfian skye ba’i yul ni yul ’khor yul bzans zZes bya’o || rigs ni rgyal rigs so
|| od ni dpag tshad bcu drug go || yab ni mthu rtsal spyod ces bya’o || yum ni chos ldan ma zes
bya’o || sras ni ston dga’ Zes bya’o || rim gro pa ni legs mthon Zes bya’o || $es rab can rnams kyi
mchog ni tog chen Zes bya’o || rdzu ’phrul can rnams kyi mchog ni blo mchog ces bya’o || dgra
bcom pa ’dus pa ni lan bdun cu ste | thams cad la yan dun phyur dun phyur ro || sku tshe’i tshad ni
lo brgyad khri’o || dam pa’i chos kyan lo brgyad khri’i bar du gnas so || sku gdun ni rgyas par
’gyur 1o |

The name of the buddha of this section is not preserved, but on the basis of Weller’s list (Susvara)
and the Tibetan translation (dByans sfian) we can reconstruct *Susvara. The brilliance of this
buddha *Susvara extends (as reconstructed with the help of the Tibetan) for sixteen yojanas: 17r2
(soda)sa yovina (prabha) (Skt sodasa yojanani prabhd). 1t is not entirely clear whether we should
read two words (soda)sa yovina (the brilliance ‘is’ sixteen yojanas) or a bahuvrihi compound
(soda)sayovina (the brilliance ‘has’ sixteen yojanas). We opted for the former alternative because
its simplicity seems more in line with the general style of the text and also because it agrees with
the construction of the Tibetan (though of course cross-linguistic syntactic comparison carries
limited weight). A peculiarity of the word yovina here and elsewhere in our text is its medial v. The
basis of an explanation are the regular Gandhari sound changes j [j/ > [j/ and palatalization of
following a /3] to [i], which would lead us to expect a spelling *yoyina. It seems, however, that
between a labial and a palatal vowel, the notation of either a labial or a palatal glide is orthographi-
cally equivalent, and that our scribe chose the former of these options to write yovina.

The name of the attendant is preserved as 17r3 Sudarsana (Skt Sudars$ana), agreeing with the
Tibetan transation Legs mthon. The lifespan of men is expressed as 1713 asiti varsa(sahasra ayu-
pramano) (Skt asitir varsasahasrany ayupramanam), a number that agrees with the Tibetan, as
does the following specification of the duration of the dharma as, likewise, 17r3—4 (a)siti varsa-
sahasra. The section concludes with a preserved number 17r4 4 4, which in view of the position of
this buddha in the Tibetan translation and in Weller’s list we probably have to interpret as «62>8
with omitted hundreds and tens.

giripam + (sya tathagadasya) + + + + (nama jadabhumi °) yovinasahas(ra prabha ° brahmano
jadiye °) + + + + (nama pida °) + + + + (nama mada °) + + + + (nama) (17r5) (p)utro °
srudasamcayo namo vathayo ° fianasamca(yo nama prafiamamtana agro °) + + + + (nama
irdhimam)tana agro ° cadura(S$iti varsasahasra ayupramano ° asiti arahasamnipada ° ekaghana
$arira ° ekaghano thub)(17v1)e o caturasiti varsasahasra sadharmavathiti (4 4 1)

“(629:) The native country of the tathagata Girinam + is called + + + + His brilliance extends a
thousand yojanas. He is a brahman by birth. His father is called + + + + His mother is called + + +
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+ His son is called + + + + His attendant is called Srudasamcaya. The foremost in understanding
is called Nanasamcaya. The foremost in supernatural power is called + + + + His lifespan is
eighty-four thousand years. He has eighty assemblies of arhats. His relics are in one mass. There is
one stiipa. The duration of the good dharma is eighty-four thousand years.”

D 218b7-219a3.

| de bzin g$egs pa ri dban mtshuns skye ba’i yul ni sna tshogs rjes su || *brel ba Zzes bya’o || rigs ni
bram ze’o || *od ni dpag tshad ston no || yab ni bkod pa’i rgyal po Zes bya’o || yum ni bkod pa
mtha’ yas ma Zes bya’o || sras ni bkod pa chen po Zes bya’o || rim gro pa ni thos pa bstsags Zes
bya’o || $es rab can rnams kyi mchog ni ye Ses bstsags zes bya’o || rdzu ’phrul can rnams kyi
mchog ni nor sbyin gsal Zes bya’o || dgra bcom pa ’dus pa ni lan brgyad cu’o || sku tshe’i tshad ni
lo brgyad khri bZi ston no || dam pa’i chos kyan lo brgyad khri bzi ston gi bar du gnas so || sku
gdun ni ril po geig tu ’dug go || mchod rten yan gceig tu zad do |

In this section, Weller’s list (Girindrakalpa) and the Tibetan translation (Ri dban mtshuns) agree on
the name of the buddha, but the remains of the name in our manuscript cannot be made to match
this information. While the first member of the compound name is, as expected, giri, the second
part begins with what we can only read as nam and then breaks off. We somewhat arbitrarily
assume that the name consisted of a total of four syllables and read girinam + (sya). As a very
tentative further reconstruction we propose *Girinamda.

The brilliance of this buddha extends a thousand yojanas: 17r4 yovinasahas(ra prabha) (Skt
yojanasahasram prabha). His attendant is called 17r5 Srudasamcaya (Skt Srutasamcaya), and his
foremost in understanding Nanasamca(ya) (Skt Jfianasamcaya). The lifespan of men and the
duration of the good dharma are both eighty-four thousand years (1715 cadura(siti) varsasahasra,
17v1 caturasiti varsasahasra; Skt caturasitir varsasahasrani). All of these values agree with those
of the Tibetan translation.

(dharmakudasya tathagadasya) + + + + (nama ja)dabhumi ° pava yo(vina prabha ° brahmano
jadiye °) + + + + (nama pida °) + + + + (nama mada °) + + + + (nama) (17v2) putro ° ukadhari
nama vathayo ° gunasacayo nama (prafiamamtana agro °) + + + + (nama irdhimamtana a)gro °
athatriSa va(rsasahasra ayupramano ° duvatrims$a arahasamnipada ° trim$a kodi gasana sarve °
vestariga $ari)(17v3)ra > athatri§a varsasahasra (sadharma)vathi(d)i (20 10)

“(630:) The native country of the tathagata Dharmakuda is called + + + + His brilliance extends
nine yojanas. He is a brahman by birth. His father is called + + + + His mother is called + + + +
His son is called + + + + His attendant is called Ukadhari. The foremost in understanding is called
Guna + + The foremost in supernatural power is called + + + + His lifespan is thirty-eight
thousand years. He has thirty-two assemblies of arhats; three hundred million verses are in each.
His relics are dispersed. The duration of the good dharma is thirty-eight thousand years.”
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D 219a3-5.

| de bzin g$egs pa chos brtsegs skye ba’i yul ni bkod pa sna tshogs bzan po zes bya’o || rigs ni
bram ze’o || ’od ni dpag tshad dgu’o || yab ni spobs pa mdzes Zes bya’o || yum ni gzi brjid bkod pa
zes bya’o || sras ni Ita ba gsal Zes bya’o || rim gro pa ni skar mda’ >chan Zes bya’o || $es rab can
rnams kyi mchog ni yon tan gyi tshogs Zes bya’o || rdzu *phrul can rnams kyi mchog ni bden pa’i
mthu rtsal zes bya’o || dgra bcom pa ’dus pa ni lan sum cu rtsa giiis te | thams cad la yan dun phyur
phrag gsum gsum mo || sku tshe’i tshad ni lo sum khri brgyad ston no || dam pa’i chos kyan lo
sum khri brgyad ston gi bar du gnas so || sku gdun ni rgyas par *gyur ro |

The name of the buddha of this section is not preserved, but on the basis of Weller’s list (Dhar-
makiita) and the Tibetan translation (Chos brtsegs) we can reconstruct *Dharmakuda. His
brilliance extends nine (17v1 nava, Skt nava) yojanas, as in the Tibetan. The name of his attendant
is preserved as 17v2 Ukadhari (Skt UlkadharT) and loosely translated into Tibetan as sKar mda’
’chan. The name of his foremost in understanding 17v2 Gunasacaya (Skt Gunasamcaya) is
translated into Tibetan as Yon tan gyi tshogs, using the common word #shogs for the second part of
the compound rather than the more obscure bstsags in the translations of the names Srudasamcaya
and Nanasamca(ya) in the preceding section. Both the lifespan of men and the duration of the good
dharma are thirty-eight thousand years (17v2 athatrisa va(rsasahasra), 18v3 athatrisa varsasahas-
ra; Skt astatrimsad varsasahasrani) as in the Tibetan.

(moksateyasya tathagadasya) + + + + (nama jadabhumi °) cadudasa yovi(na prabha ° brahmano
jadiye °) + + + + (nama pida °) + + + + (nama mada °) + + + + (nama) (17v4) putro °
aryamardana pama vathay(o °) + + + + (nama prafiamamtana agro °) + + + + (nama
irdhimamtana agro °) sathi varsasa(hasra ayupramana ° navapamcai$a arahasamnipada ° $ada
kodisahasra gasana sarve ° vestariga $a)(17v5)rira ° sathi varsasahasra sadharmava(thidi 20 10

1)

“631: The native country of the tathagata Moksateya is called + + + + His brilliance extends
fourteen yojanas. He is a brahman by birth. His father is called + + + + His mother is called + + +
+ His son is called + + + + His attendant is called Aryamardana. The foremost in understanding is
called + + + + The foremost in supernatural power is called + + + + His lifespan is sixty thousand
years. He has fifty-nine assemblies of arhats; one trillion verses are in each. His relics are
dispersed. The duration of the good dharma is sixty thousand years.”

D 219a5-219b1.

| de bzin gsegs pa thar pa’i gzi byin skye ba’i yul ni gzi byin bkod pa Zes bya’o || rigs ni bram ze’o
|| od ni dpag tshad bcu bzi’o || yab ni gzi byin mtha’ yas Zes bya’o || yum ni bkod pa mtha’ yas
ma zes bya’o || sras ni dge bar sems zZes bya’o || rim gro pa ni ’phags *dul Zes bya’o || Ses rab can
rnams kyi mchog ni chos grags Zes bya’o || rdzu *phrul can rnams kyi mchog ni mthu rtsal dri med
ces bya’o || dgra bcom pa ’dus pa ni lan Ina beu rtsa dgu ste | thams cad la yan bye ba phrag *bum
’bum mo || sku tshe’i tshad ni lo drug khri drug ston no || dam pa’i chos kyan lo drug khri drug
ston gi bar du gnas so || sku gdun ni rgyas par ’gyur 1o |
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The name of the buddha of this section is not preserved, but on the basis of Weller’s list (Moksate-
jas) and the Tibetan translation (Thar pa’i gzi byin) we can reconstruct *Moksateya. The buddha’s
brilliance extends fourteen yojanas (17v3 cadudasa yovi(na), Skt caturdasa yojanani), and his
attendant is called Aryamardana (Skt Aryamardana), both as in the Tibetan. Unlike the Tibetan, in
which the duration of the good dharma is sixty-six thousand (drug khri drug ston) years, the
Gandhart gives its duration as only sixty thousand years (18v5 sathi varsasahasra, Skt sastir

varsasahasrani).

(sobhidasya tathagadasya) + + + + (nama jadabhumi ° duve yovinasada) p(r)abha (° ksatriyo
jadiye °) + + + + (nama pida °) + + + + (nama mada °) + + + + (nama pu)(rl)(tro ) + + + + (nama
Vafhayo °) + + + + (nama pranamamtana agro °) + + + + (nama irdhimamtana agro °) + + + +
(varsasahasro ayupramano ° so arahasamnipada ° kodisahasra gasana sarve ° ekaghana $ari)(r2)(ra
o eko thubo ° varsasahasro sadharmavathidi 20 10 2)

“632: The native country of the tathagata Sobhida is called + + + + His brilliance extends two
hundred yojanas. He is a ksatriya by birth. His father is called + + + + His mother is called + + + +
His son is called + + + + His attendant is called + + + + The foremost in understanding is called +
+ + + The foremost in supernatural power is called + + + + His lifespan is a thousand years. He
has six assemblies of arhats; ten billion verses are in each. His relics are in one mass. There is one
stipa. The duration of the good dharma is a thousand years.”

D 219b1-3.

| de bzin gsegs pa legs mdzad skye ba’i yul ni mya nan dan bral ba Zes bya’o || rigs ni rgyal rigs so
|| >od ni dpag tshad fiis brgya’o || yab ni legs mthon Zes bya’o || yum ni kun mthon ma Zes bya’o ||
sras ni zil mi non Zes bya’o || rim gro pa ni yon tan gyi tshogs zes bya’o || $es rab can rnams kyi
mchog ni $es rab ’od ces bya’o || rdzu ’phrul can rnams kyi mchog ni mthu rtsal rdo rje zes bya’o ||
dgra bcom pa ’dus pa ni lan drug ste | thams cad la yan bye ba phrag ston ston no || sku tshe’i tshad
ni lo ston no || dam pa’i chos kyan lo ston gi bar du gnas so || sku gdun ni ril po gcig tu *dug go ||
mchod rten yan gcig tu zad do |

The name of the buddha of this section is not preserved, but on the basis of Weller’s list (Sobhita)
we can tentatively reconstruct *Sobhida. The Tibetan translation Legs mdzad is rather vague, but
consistent with our reconstruction. The rest of this section is lost, with the exception of the single
word 17v5 p(r)abha in the passage on the extent of the buddha’s brilliance.

18) HI 22, AF A3
This fragment contains another set of five sections in metrical form. It is in a worse state of
preservation than fragment no. 16, exacerbating the problems of reconstruction and interpretation
that applied there.
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R e e e e o ) I e A e S S S A e A O |
tHt+++++++++ () A8r) +++++++++++ ()
tH+++++++++ )+ ++(0)

++++ .(1)svaro matimamto ° lokavihara da ? + ++ +(|)

R e e e e o ) I e A e S S S A e A O |
A8r2)+++++++++++(C)+++++++++++())
+++++++++++()+++++noyu? ?sayeo

(dhar)ma satati varsasahasra o tha(hisati) + + ++ + + + (1)

| mi yi ’dren pa dbyans dag sfian pa yi || skye ba’i yul ni dbyans kyi yan lag yin |

D 235a7-235b3.
| rgyal ba’i rigs ni rgyal rigs *od kyi tshad || dpag tshad brgya yod yab ni dbyarns sfian yin |
| gdans silan ma ni rgyal yum sras po ni || mchog ma $in tu rgyal dka’ rim gro pa |
| yon tan grags pa’i dban phyug blo can te || ’jig rten dag gis mi ’jigs rdzu "phrul can |
| dus pa lan grans bdun cu drug kun la’an || rigs ni *od ldan lun na mtshuns pa po |
| bye ba phrag ni dgu bcu dgu dgu yod || mi tshe lo grans dag ni drug khri yin |
| dnos po med par phyin pa’i dam chos dag || lo grans bdun khri’i bar du gnas par *gyur |
| mi mchog mya nan ’das nas sku gdun ni || mchod rten dpag tshad sum cu pa geig *byun |

The name of the buddha of this section is not preserved, but on the basis of Weller’s list (Mai-
jughosa) and the Tibetan translation (dByans dag sfian pa) we can reconstruct *Mamjughosa.

The first preserved words of the fragment occur in the second stanza and identify the
foremost in understanding, here designated as 18r1 matimamto (Skt matiman) ‘having intelli-
gence.’ Only the last two aksaras of his name are preserved, and following the Tibetan we can read
the last element of the name as 18r1 -(i)svaro (Skt -isvarah). The Tibetan translation Yon tan grags
pa’i dban phyug further suggests that the name started with Skt Guna- and contained Skt -kirti-,
-yasa- or the like as middle element, but we resist the temptation to reconstruct a speculative
complete Gandhart form. The following pada identifies the foremost in supernormal power, whose
name is translated into Tibetan as ’Jig rten dag gis mi ’jigs. We recognize the first element of his
name in 18r1 lokavihara da ?, but are unable to connect the following element (apparently derived
from Skt vi-VAr) with the Tibetan name.

The fourth stanza contains a number of unintelligible aksaras in pada b, followed in pada c
by the duration of the dharma, expressed as 1812 (dhar)ma satati varsasahasra ° tha(hisati) (Skt
dharmah saptatim varsasahasrani sthasyati) ‘the dharma will remain seventy thousand years,’
agreeing with the Tibetan translation.

A+ttt A+ () (A8r3) A+ (o)
+++++++++++ )+ ++++++++++()

? kunathala mada jinasya o putro mahatavo na(ma) + + + (°)
+++++ )4 ()
(A8rd)+++++++++++(C)+++++++++++(°)
++++++++++ + () kodiSatiya sarve te nipada ?
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vestarigadha ++++++ (o) +++++++++++(0)
+++++++++++ )+ ++(2)

D 235b3-6.
| de bzin gSegs pa nos bzans skye ba yi || yul ni gzi brjid snan bar byed ces bya |
| rigs ni bram ze yin te "od dpag tshad || fii $u rtsa giiis yab ni lha bzan yin |
| ril ba stobs brtan rgyal yum sras po ni || dka’ thub chen po mthon Idan rim gro pa |
| phyogs rnams rnam par Ita ba mkhas pa ste || ’jig rten sgron ma ’byin pa rdzu ’phrul can |
| *dus pa lan grans bdun cu kun la yan || dri gsum dri med ther ’bum ther ’bum yod |
| mi rnams dag gi tshe yi tshad dag kyan || lo grans bdun khri sum ston tham pa yin |
| yonis su mya nan ’das nas dam chos dag || lo grans bdun khri tshan ba’i bar du gnas |
| rgyal ba’i sku gdun dag ni rgyas gyur la || lha mi dag gis bstod cin mchod par ’gyur |

The name of the buddha of this section is not preserved. Weller’s list gives two phonetically and
semantically similar names: Supaksa and Suparéva. The Tibetan translation Nos bzans does not
help us decide between these two alternatives, and we somewhat arbitrarily follow the first of
Weller’s alternatives and reconstruct the Gandhari name as *Supaksa.

The second stanza of the section gives the name of the mother of this buddha: 183 ?
kunathala. Her name in the Tibetan translation is Ril ba stobs brtan, the first part (il ba) of which
appears to correspond with -fhala (Skt -sthala) of the Gandhari. The second part (stobs brtan),
however, remains unrecognized in the remains of the Gandhari. (It is possible that more than one
aksara preceded kuna in the name of the mother.) The following pada names the buddha’s son:
1813 putro mahatavo na(ma) (Skt putro mahatapo nama) ‘the son is called Mahatava,’ agreeing
with the Tibetan dKa’ thub chen po.

From the third stanza our fragment preserves a passage specifying the size of each assembly
of this buddha: 18r4 kodisatiya sarve te nipada (Skt kotisatikah sarve te nipatah), corresponding to
Tibetan ‘dus pa ... kun la yan ... ther ’bum ther ’bum yod. The use of nipada in place of samni-
pada is peculiar and may be due to metrical requirements, unless we are to reconstruct «sam)nipa-
da. This word is followed by what looks like the unexpected number sign 3, or possibly one or two
danda punctuation marks.

The final stanza of this section concerns the relics of this buddha, which are said to be
scattered in agreement with the Tibetan translation. An aksara dha appears to follow the word 18r4
vestariga in the photograph of this fragment, but it remains somewhat unclear whether it really
belongs to the same writing surface. If it does, we may here have either *dhadu (Skt dhatavah) or
*dhadusarira (Skt dhatusarirani) as an alternative for simple sarira.

(A8r5) +++++++++++(C)+++++++++++(°)
+++++++ + ye nama ° p(r)abha yovina pa(m)ca ji(na)sya (|)
?ratiSeksa? ++++++ ()t ++++++++++ (o)
+++++++++++(C)A8VD) +++++++++++(])

R e e e e o ) I e A e S S S e S O |

ayunarana? .u+?ni?(c)a? ? amamaruda ? ++(|)
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t++++t++t+++ )+ ++++(0)
(A8V2)+++++++++++()+++++++++++3

D 235b6-236al.
| mi yi ’dren pa don la gnas pa yi || skye yul don ston blo gros zes kyan bya |
| rgyal ba’i rigs ni rgyal rigs *od Kyi tshad || dpag tshad Ina yod yab ni don byas yin |
| don sgra zZes ni bya ba rgyal ba’i yum || sras po mchog ma ’gros Idan rim gro pa |
| >gro don skyon Zes bya ba mkhas pa ste || ’jig rten sgron ma ’byin pa rdzu *phrul can |
|’dus pa lan grans sum cu drug kun la’an || dgra bcom nar mi ’dzin pa sdig sbyans pa |
| legs gnas de dag ther "bum ther ’bum yod || mi tshe lo grans fii khri fiis ston yin |
| rgyal ba mya nan ’das nas dam chos dag || lo grans sum khri’i bar du gnas par ’gyur |
| rgyal ba’i sku gdun dag ni rgyas ’gyur la || mchod rten *bum phrag sfied kyis brgyan par *gyur |

The name of the buddha of this section is not preserved, but on the basis of Weller’s list
(Sthitartha) and the Tibetan translation (Don la gnas pa) we can reconstruct *Thidartha. The first
preserved part of the first stanza is 1815 ye nama in pada c. We expect here a specification of the
buddha’s family background (ksatriya according to the Tibetan), and on the model of the prose
passages should maybe reconstruct (jadi)ye nama (Skt jatya nama) ‘by birth indeed.” The final
pada of this verse states in agreement with the Tibetan: 18r5 p(r)abha yovina pa(m)ca ji(na)sya
(Skt prabha yojanani parica jinasya) ‘the brilliance of the conqueror extends five yojanas.’

The second stanza should start with the name of the father of the buddha—Don byas in the
Tibetan—but the sequence of aksaras visible in the photograph (18r5 ? ratiseksa ?) does not
correspond at all. It is unclear how to explain this situation, unless the photograph is misleading
and these aksaras do not in fact belong to the same surface as the rest of the fragment.

The third stanza specifies the lifespan of men (18vl ayu narana), but we are unable to
recognise the actual number (twenty-two thousand) in the string of disjointed and damaged aksaras
that follows. Pada b appears to contain the word maruda— (Skt *marut-), suggesting a name, but
we expect the duration of the dharma to be specified in this part of the passage. We had some
doubt whether the corresponding corner of the recto belonged to the fragment, but there is no
physical indication on the verso that it does not.

From the last stanza, only the concluding number of the whole section is preserved: 18v2 3,
which on the basis of the Tibetan numbering we should probably understand as <72»>3 with omitted
hundreds and tens.

gunateyamahidasya jinasya (°) sarvagunodasa ja(dabhumi °)
+++++++++++ )+ +H++ ()
() (A8V3) F+++ ++ + 4+ 4 (0)
+++++++++++(°) (marapra)mardano irdhimadana |

? visati varsasahasra++++ (°)+++++++++++(°)
+++++++++++ )+ +H++ ()

(A8v4) +++++++++++ () +++++++++++(°)
+++++++ ? varsasahasra o tri§a thahisati dharma jinasya 4
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D 236al-4.
| de bzin gSegs pa yon tan gzi brjid dpal || skye yul yon tan thams cad *byun Zes bya |
| rigs ni rgyal rigs yin te ’od dpag tshad || fii $u rtsa bzi yab ni gzugs bzan yin |
| gzi brjid *od ni rgyal yum sras po ni || gzi byin yon tan gzi brjid rim gro pa |
| phyogs mchod pa Zes bya ba mkhas pa ste || bdud rab ’joms Zes bya ba rdzu ’phrul can |
| dus pa lan grans sum cu drug kun la’an || dgra bcom bye ba bcu drug becu drug yod |
| mi rnams dag gi tshe yi tshad dag kyan || lo grans fii khri bdun ston tham pa yin |
| rgyal ba mya nan ’das nas dam chos dag || lo grans sum khri’i bar du gnas par ’gyur |
| rgyal ba’i sku gdun dag ni rgyas ’gyur la || pad ma *bum phrag siied kyis brgyan par *gyur |

The name of the buddha of this section is given as Gunatejas in Weller’s list and as Yon tan gzi
brjid in the Tibetan translation. Both of these agree with our manuscript’s Gunateya, whose name
in the context of its verse is embedded in a compound and phrase gunateyamahidasya jinasya (Skt
gunatejamahitasya jinasya) ‘the conqueror celebrated as Gunateya.’ Pada b of this stanza identifies
the birthplace of the buddha as 18v2 Sarvagunodasa. On the basis of Tibetan Yon tan thams cad
"byun we should have expected Sarvagunodaya (Skt Sarvagunodaya), and the Gandhart spelling
remains unexplained.

The next preserved passage is from the second stanza of this section, naming the foremost in
supernormal power as 18v3 (Marapra)mardana, reconstructed with the help of the Tibetan bDud
rab ’joms. This is followed by a stanza-final danda punctuation mark.

At the beginning of the third stanza, we appear to have the specification of the lifespan of
men, which according to the Tibetan should be twenty-seven thousand (7ii khri bdun ston) years.
Our manuscript has 18v3 -visati varsasahasra (Skt -vimsatir varsasahasrani), preceded by a large
shape that may correspond to one or to aksaras and has defied interpretation. We can only assume
that one way or another, possibly by miswriting, it corresponds to the expected sata- (Skt sapta-).

The fourth stanza states in padas c¢ and d that ‘the dharma of the conqueror will remain for
thirty thousand years’ (18v4 varsasahasra ° trisa thahisati dharma Jjinasya, Skt varsasahasrani
trimsat sthasyati dharmo jinasya), in agreement with the Tibetan. The stanza concludes with the
final numbering for the section: 18v4 4, probably to be interpreted as «72»4 with omitted hundreds
and tens.

tht Attt () (o)
A+t (o) (18VE) + + ++ + + 4+ + + ()
+++++++++ + (o) + + + + + .ufi.no vathayo
fanesvaro ? ? mido nama ° irdhimada(na) + + ++++ + (])
trttttttt ()t (o)

R o T e SR ATy () B R e X ()
ok e o e R () B S S R N O

tt Attt ()t ()
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D 236a4-7.
| de bzin gSegs pa mkhyen ldan zla med pa || skye yul $es Idan snan bar byed ces bya |
| rigs ni bram ze yin te "od dpag tshad || bdun cu rtsa gsum mchod sbyin bzan po yab |
| ye $es can ni rgyal yum $es ldan byin || sras yin legs pa’i mchod sbyin rim gro pa |
| ye Ses dban phyug ces bya mkhas pa ste || chags med rmam par grol ba rdzu ’phrul can |
| dus pa lan grans fii $u giiis kun la’an || sred phyogs dri ma dag ni bral ba po |
| bye ba phrag ni fii $u gfiis giiis yod || mi tshe lo grans dag ni ston yan yin |
| dam chos lo grans bdun khri drug ston gnas || rgyal ba’i sku gdun mchod rten dpag tshad grans |
| bcu gsum pa ste gcig cig *byun ’gyur la || gser gyi bla re brgya phrag sfied kyis brgyan |

The name of the buddha of this section is not preserved, but on the basis of Weller’s list (Asama-
jhanin) and the Tibetan translation (mKhyen ldan zla med pa) we can reconstruct * Asamanani.

The first preserved passage, in the second stanza, names the attendant of the buddha. The
name is badly damaged, but nonetheless a reading 18v5 .usi.no (or similar) seems likely, which
does not match the name given in the Tibetan translation (Legs pa’i mchod sbyin). The stanza
continues with the identification of the foremost in understanding, whose name 18v5 Nanesvara
(Skt Jnanesvara) agrees with the Tibetan translation Ye $es dban phyug. What remains unclear is
the following word 18v5 ? ? mido, evidently a variant or synonym of 18rl matimamto. The stanza
concludes by naming the foremost in supernormal power, whose name—Ilike the rest of the
section—is lost.

19) MS 2179/28

The identification of this fragment is based on the following: (1) the expression 1914
kilesamaramamthanana occurs in the description of one buddha; (2) the brilliance of the following
buddha extends twenty-one yojanas, and his dharma will last seventy-thousand years; (3) the
description of the next following buddha contains the word (or part of a compound) 19v3 prati-
mamtid. (Skt pratimandita). The only sequence of three buddhas in the Tibetan translation meeting
these requirements is nos. 788—790.

+++++++++++(C)+++++++++++(0)
+H+++++AIB) () ++H+H+H+H+H+H+H+H ()
++++++++2damte (o) +++++++++++(°)

R e e e e o o ) e B e o o e S S S ()
tHt+++++++++ )+ A9+ ++ 4 (o)
+++++++++++ (c sa)rv(e) kileSamaramamthanana (|)
T+ttt )+ ()

i e A ol ) I e e i o i o S o

D 248b2-5.
| de bZzin gSegs pa dri ma rab zi ba’i || skye ba’i yul ni Zi ba’i "od ces bya |
| rigs ni bram ze yin te *od dpag tshad || fii $u rtsa bzi rab tu Zi ba yab |
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| dban po dul Zes bya ba rgyal ba’i yum || sras po mdzes pa legs Zi rim gro pa |

| yon tan tshogs zes bya ba mkhas pa ste || thar par gzol zes bya ba rdzu ’phrul can |

| dus pa lan grans drug cu giiis kun la’an || bdud dan fion mons rab tu ’joms pa po |

| de dag ther bum giiis gfiis *dus par *gyur || mi tshe lo grans bdun khri bdun ston yin |

| mya nan ’das pa de yi dam chos dag | lo grans chig khri sum ston bar du gnas |

| rgyal ba’i sku gdun mchod rten geig yin te || dpag tshad brgyad pa kun nas mdzes par byas |

The recto of this fragment contains the scant remains of a first preserved line with the aksaras 1913
dam te, possibly representing a third-person singular verb form. At the beginning of the next
preserved line, we can securely reconstruct 1914 (sa)rve (Skt sarvasmin), followed by 19r4
kilesamaramamthanana (Skt klesamaramanthananam). The only point of uncertainty is the
peculiar shape of what we read as single-stroke mam, with a loop on the right representing the
anusvara rather than the usual floating hook underneath separate ma. While Sanskrit has both
manthana and mathana, the latter is usually used in the requisite sense of ‘crushing.’ There is also
a partial Pali parallel in Ap 496.19-20 namo te maramathana, also without n."* Nonetheless, an
anusvara seems to us the only way to account for the loop on our Kharostht aksara, and we suggest
that in Gandhart at least, forms of this word with and without the nasal alternated freely, the
requirements of the metre prompting the particular choice in our verse. The sentence in question
states, then, that the assemblies of this buddha are made up of ‘those who crush Defilement
Mara’ (i.e., Mara as an allegory for defilement, cf. BHSD s.v. mara). The Tibetan translators
misunderstood the first part of the compound as a dvandva and translated bdud dan rfion mons
‘Mara and the defilements.’

(19r5) +++++++++++ () ++++++++ namena o
ekavisati yovina+++ (o) + ++++++++++(|)
+++++++++ AV ++ () +++++++++++(0)
++++++ ?.ido nama o irdhimadana pra ? + + + + ()
i R ol S ol H R () I A o e o S i S o o )
++++++AIV2) () F ()
+ + ? pivride varsasahasra o satati ? + + ++ + + + (°)
++++++++ )+

D 248a4-7.
| de bzin gsegs pa phyogs ma bslad pa yi || skye yul ku mu da yi gzi brjid yin |
| rigs ni bram ze yin te od dpag tshad || fii $u rtsa geig chos kyi skar mda’ yab |
| phyogs Ita rgyal yum sras po gzi brjid can || gi mi la Zes bya ba rim gro pa |
| yon tan mthu rtsal Zes bya mkhas pa ste || span spobs Zes ni bya ba rdzu ’phrul can |
| dus pa lan grans bdun cu kun la yan || sred pa kun la chags bral yid ldan pa |

'* Interestingly, the Pali Text Society edition notes the variant readings maramarana, maramasana. Neither of these
can be explained on Pali grounds, but in Kharostht script ra and the younger type of sa can be confused, and in
Gandhari intervocalic th developed into s. It is thus at least possible that the Pali variants reflect a Gandhari back-
ground of this Apadana verse.
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| bye ba phrag ni bcu bzi beu bzi yod || mi tshe lo grans bdun khri drug ston yin |
| mya nan ’das pa de yi dam chos dag | lo grans bdun khri’i bar du gnas par ’gyur |
| *gro la phan phyir rgyal ba’i sku gdun dag | Zin rnams rgyas §in rnam par gan bar ’gyur |

The last preserved line on the recto commences with 19r5 namena (Skt namnd) ‘by name,” which
from context must conclude the identification of the birthplace of the buddha. This is followed by
the beginning of a description of the extent of his brilliance: 1915 ekavisati yovina (Skt ekavimsatir
yvojanani). The description of the same buddha continues on the verso with the end of the phrase
naming his foremost follower in understanding and the beginning of the phrase naming the one
foremost in supernormal power. The first name (Tib. Yon tan mthu rtsal) evidently ended in 19v1
do; the aksara preceding that is damaged, but could among other things be a ka, a to or, maybe
most likely, a #i. What appears to be the second name (Tib. sPan spobs) starts with 19v1 pra,
followed by what looks like the right half of a ma. It remains unclear how these names should be
reconstructed. In order for the verse division between the sections on the birthplace and that on the
followers to agree with that of the Tibetan (as it does elsewhere), we have to assume that line 1915
was approximately 24 aksaras shorter than regular lines in this manuscript. In general, the shape of
the raw material often means that palm-leaf folios are not perfectly rectangular, but sometimes
taper toward one end or the other, leading to slightly shorter first and last lines. While no such
tapering is directly observable in the Bhk fragments, it is apparent in the Mahaparinirvanasiitra
fragments edited in BMSC I, and we feel it provides the best explanation for the required shorter
line length in our fragment.

The next line contains part of a dating formula: 19v2 nivride varsasahasra ° satati (Skt
nirvrte varsasahasrani saptatim) ‘seventy thousand years after (the buddha) had become extin-
guished.” Only a small corner of the next aksara is preserved, but it would at least be consistent
with a reconstruction fh(ahisadi dharma jinasya) ‘the dharma of the conqueror will remain’ (cf.
18v4), yielding a twelve-syllable pada. In order for the verse division between the section on the
followers and that on the duration of the dharma to match the Tibetan, either line 19v1 (the
solution adopted here) or line 20v2 had to be approximately 12 aksaras shorter than normal, again
presumably due to the shape of the palm-leaf folio.

+++++++++++(C)AIVI) ++H++++H++++4(0)
+++++++ 2+ 2?0 pratimamtid. + + + + + + (|)
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D 236a4-7.
| mi yi "dren pa mdzes pa skye ba yi || yul ni rnam par brgyan pa’i mchod ces bya |
| rgyal ba’i rigs ni rgyal rigs "od kyi tshad || dpag tshad brgya yod yab ni lha dban yin |
| ’jig rten *od ces bya ba rgyal ba’i yum || sras po gtso bo thar ’byor rim gro pa |
| rab tu brgyan ces bya ba mkhas pa ste || mthu rtsal gnas Zes bya ba rdzu *phrul can |
| dus pa lan grans brgyad cu kun la yan || Ita ba phal chen ma lus spon ba po |
| bye ba phrag ni dgu bcu dgu dgu yod || mi tshe lo grans dgu khri bzi ston yin |
| dam chos lo grans bdun khri drug ston gnas || mchod rten dpag tshad beva Ina pa geig ste |
| gser dan nor bu kun gyi 1da Idi bsams || gdugs grans brgya sfied dag gis ’khor bar bskor |

The third line contains, after a number of indistinct tops of aksaras, what appears to be a past
participle 19v3 pratimantida- (Skt pratimandita-) ‘adorned.” In the Tibetan translation, this can
correspond either to rNam par brgyan pa’i mchod (the name of the birthplace of the third buddha
in sequence) or to Rab tu brgyan (the name of his foremost in understanding). The position of this
word close to the beginning of the passage is in favour of the former identification. The phonetic
correspondence of Skt -nd- (with voiced stop) to Gandhart -m¢- (with voiceless) is unexpected and
may be a hypercorrection based on a merger of voiced and voiceless stops after nasals (as observed
in the Khotan Dharmapada and the Central Asian documents). The comparatively large empty
vertical space at the bottom of the verso of this fragment may suggest a string-hole (in which case
the placement of our fragment would most likely have been in the right third of its folio), but a
similarly large space without string-hole occurs between the third and fourth lines of fragment no.
22.

20) HG 46, HI 3

The identification of subfragment HG 46 was based on the following considerations: (1) The name
of the mother in line v4 ends in -/va/puspa or, possibly, -[ta]puspa; (2) the relics of this buddha
are dispersed; (3) the relics of the buddha preceding him are in one mass. This leaves only two
candidates: buddha no. 678 in the Tibetan translation (whose mother’s name is bDud rtsi’i me tog
= Skt Amrtapuspa) and buddha no. 816 (whose mother’s name is IHa’i me tog = Skt Deva(ta)pus-
pa). We can decide between these two on the grounds that the extent of the brilliance of the buddha
three positions before the one in line 20v4 is said (in line 20r2) to be yovina-... with no preceding
word, i.e., possibly a full yojana, a full hundred of yojanas, or a full thousand of yojanas, but
certainly no multiple thereof. For buddha no. 675 it is twenty-two yojanas, but for buddha no. 813
it is one thousand yojanas, which latter thus fulfills the condition. In principle, the assignment of
recto and verso of this fragment could also be the other way around, in which case the buddha two
positions after the one whose mother’s name is partially preserved would have to fulfill our
condition on the extent of his brilliance. Since, however, for buddha no. 680 the extent is nine
hundred yojanas, and for buddha no. 818 it is eighty thousand yojanas, this leaves us only with the
identification presented below. The physical joining of the two subfragments HG 46 and HI 3 fully
supports this conclusion.
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(gunacudasya tathagadasya) + + + + (nama jadabhumi ° cadusatadi yovina prabha ° ksatriyo jadiye
°) + + + (20r1) + (nama pida °) + + + + (nama mada °) + + + + (nama putro °) + + + + (nama
vathayo ©) + + + + (nama prafiamamtana agro °) + + + + (nama) irdhimamtana agra - pamcaisa
varsasahasra ayupramano ° trodasa sam(20r2)(nipada ° kodisahasraga sarve ° vestariga $arira °
athanayuda varsa sadharmavathidi 4 4 1)

“9: The native country of the tathagata Gunacuda is called + + + + His brilliance extends seventy-
four yojanas. He is a ksatriya by birth. His father is called + + + + His mother is called + + + + His
son is called + + + + His attendant is called + + + + The foremost in understanding is called + + +
+ The foremost in supernatural power is called + + + + His lifespan is fifty thousand years. He has
thirteen assemblies, all consisting of ten billion. His relics are dispersed. The duration of the good
dharma is eighty thousand years.”

D 253al-3.

| de bzin g$egs pa yon tan gtsug skye ba’i yul ni rin po ches brgyan pa zes bya’o || rigs ni rgyal rigs
so || "od ni dpag tshad bdun cu rtsa bzi’o || yab ni me tog sgron ma zes bya’o || yum ni zla legs zes
bya’o || sras ni lha dga’ Zes bya’o || rim gro pa ni ston pa mtha’ yas Zes bya’o || §es rab can rnams
kyi mchog ni ston gsal sems Zes bya’o || rdzu ’phrul can rnams kyi mchog ni mdzes dga’ Zes
bya’o || >dus pa ni lan bcu gsum ste | thams cad la yan bye ba phrag ston ston no || sku tshe’i
tshad ni lo Ina khri’o || dam pa’i chos ni lo brgyad khri’i bar du gnas so || sku gdun ni rgyas par
’gyur 1o |

The name of the buddha of this section is not preserved. Weller’s list gives the two phonetically
and semantically related name variants Gunaciida and Gunakiita, both of which are compatible
with the Tibetan translation’s Yon tan gtsug. We somewhat arbitrarily follow the first variant and
reconstruct *Gunacuda. The lifespan of men is given as 20rl pamcaisa varsasahasra (Skt pari-
casad varsasahasrani), corresponding to the Tibetan (/ria khri). The number of assemblies of this
buddhas is specified as 20rl frodasa, likewise in agreement with the Tibetan translation (bcu
asum).

(anuvamasirisya tathagadasya) + + + + (nama) jadabhumi ° yovinasahasra prabha <
brahmano jatiye c brahmadevo nama pida ° (20r3) + + + + (nama mada °) + + + + (nama putro
°) + + + + (nama vathayo °) + + + + (nama prafiamamtana agro °) + + + + (irdhimamtana agro ©
asiti) varsasahasra ayupramano ° caturasiti samnipada o dasanayudaga sa(rve o ekaghana
$arira ° eko thubo ° cadura$iti varsasahasra sadharmavathidi 10)

“10: The native country of the tathagata Anuvamasri is called + + + + His brilliance extends a
thousand yojanas. He is a brahman by birth. His father is called Brahmadeva. His mother is called
+ + + + His son is called + + + + His attendant is called + + + + The foremost in understanding is
called + + + + The foremost in supernatural power is called + + + + His lifespan is eighty thousand
years. He has eighty-four assemblies, all consisting of one hundred thousand. His relics are in one
mass. There is one stiipa. The duration of the good dharma is eighty-four thousand years.”
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D 253a3-6.

| de bzin gsegs pa dpal rdzogs skye ba’i yul ni rin po che’i bkod pa mtha’ yas pa zes bya’o || rigs
ni bram ze’o || ’od ni dpag tshad ston no || yab ni tshans lha Zes bya’o || yum ni tshans bdag ma
zes bya’o || sras ni rin chen mchog ces bya’o || rim gro pa ni ston bzod ces bya’o || $es rab can
rnams kyi mchog ni mchod rten zes bya’o || rdzu *phrul can rnams kyi mchog ni ’od bzans Zes
bya’o || ’dus pa ni lan brgyad cu rtsa bzi ste | thams cad la yan ’bum bum mo || sku tshe’i
tshad ni lo brgyad khri’o || dam pa’i chos ni lo brgyad khri bzi ston gi bar du gnas so || sku gdun ni
ril po geig tu *dug go || mchod rten yan gcig tu zad do |

The name of the buddha of this section is not preserved, but on the basis of Weller’s list (Anupa-
masri) and the Tibetan translation (dPal rdzogs) we can reconstruct * Anuvamasiri. His brilliance
extends a thousand yojanas (20r2 yovinasahasra, Skt yojanasahasram) and his father is named
20r2 Brahmadeva (Skt Brahmadeva), both in accordance with the Tibetan. On the basis of the
Tibetan (brgyad khri), we can reconstruct the lifespan of men as eighty thousand years (20r3 (asiti)
varsasahasra, Skt asitir varsasahasrani).

The section on the assemblies introduces an important new pattern. After stating that this
buddha will have eighty-four assemblies (2013 caturasiti samnipada, Skt caturasitih samnipatah),
it continues to say that each of these will consist—in our reconstruction—of one hundred thousand
(followers): 2013 dasanayudaga sa(rve) (Skt dasanayutakah sarve). We support this reconstruction
by comparison with 20v5 (athakodisahasraga) sarve. The Tibetan translation confirms the
number, but does not specify what is being counted (thams cad la yan ’bum ’bum mo). In those
passages where both the Chinese translation and the Tibetan are available (cf. above under
fragment no. 15), however, they agree that the number of followers in each assembly is meant.

(20r4) (sihagadisya tathagadasya) + + + + (nama jadabhumi ° cadu)dasa yovinasada prabha o
ksat(r)iyo jatiye o achabivikramam nama (20r5) (pida °) + + + + (nama mada °) + + + + (nama
putro °) + + + + (nama Vaﬁhayo °) + + + + (nama praflamamtana agro °) + + + + (na)ma
irdhimamtana agro o aSiti varsasahasra ayupramano o sata(20vl)(ti kodiSada Sravagana
prathame samnipade ° asiti kodisada dudiye ° navati kodi$ada tridiye ° sahasra kodisada caduthe °
vestariga $arira ° a$iti varsa)sahasra sadharmavathiti 10 1

“11: The native country of the tathagata Sihagadi is called + + + + His brilliance extends one
thousand four hundred yojanas. He is a ksatriya by birth. His father is called Achabivikrama. His
mother is called + + + + His son is called + + + + The foremost in understanding is called + + + +
The foremost in supernatural power is called + + + + His lifespan is eighty thousand years.
Seventy billion listeners are in his first assembly; eighty billion in the second; ninety billion in the
third; one trillion in the fourth. His relics are dispersed. The duration of the good dharma is eighty
thousand years.”

D 253a6-b2.
| de bzin gsegs pa sen ge’i stabs skye ba’i yul ni gtsug gi yon tan ’od ces bya’o || rigs ni rgyal rigs
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so || ’od ni dpag tshad ston bzi brgya’o | yab ni mthu rtsal bag mi tsha zes bya’o || yum ni mthu
rtsal ’jigs med ma zes bya’o || sras ni ’jig rten mchod ces bya’o || rim gro pa ni brtson ’grus brtan
zes bya’o || $es rab can rnams kyi mchog ni brtson pa mi ’dor ba Zes bya’o || rdzu ’phrul can
rnams kyi mchog ni gzan gyis mi thub pa’i rgyal mtshan zes bya’o || *dus pa dan po la ni fian thos
ther ’bum phrag bdun cu’o || gfiis pa la ni ther ’bum phrag brgyad cu’o || gsum pa la ni ther ’bum
phrag dgu bcu’o || bzi pa la ni ther ’bum phrag ston no || sku tshe’i tshad ni lo brgyad khri’o |
dam pa’i chos kyan lo brgyad khri’i bar du gnas so | sku tshe’i tshad ni lo brgyad khri’o || dam
pa'i chos kyan lo brgyad khri’i bar du gnas so | sku gdun ni rgyas par *gyur ro |

The name of the buddha of this section is not preserved, but on the basis of Weller’s list
(Simhagati) and the Tibetan translation (Sen ge’i stabs) we can reconstruct *Sihagadi. We recon-
struct the extent of his brilliance as one thousand four hundred yojanas (2014 (cadu)dasa yovinasa-
da, Skt caturdasa yojanasatani) on the basis of the Tibetan translation (dpag tshad ston bzi brgya).
The name of the buddha’s father is preserved (20r4—5 Achabivikrama, P Acchambhivikkama) and
agrees with the Tibetan (mThu rtsal bag mi tsha), as does the lifespan of men (20r5 asiti varsasa-
hasra, Skt asitir varsasahasrani, Tib. brgyad khri). The number of followers in the first assembly
(20r5—v1 sata(ti kodisada), Skt saptatih kotisatani) and the duration of the good dharma (20v1
(asiti varsa)sahasra, Skt asitih varsasahasrani) are partially reconstructed on the basis of the
Tibetan translation. The section concludes with the number 18v1 70 I, to be interpreted as «8>11
with omitted hundreds.

ugamasa tathagadasa o apamta(20v2)(vyuha nama jadabhumi o traye yovinasada prabha o
brahmano jadiye °) + + + + (nama pida °) + + + + (nama mada °) + + + + (nama) putro °
fianakusuma nama vathayo o prafaprabhaso nama praiamamta(20v3)(na agro °) + + + +
(nama irdhimamtana agro ° navadi varsasahasra ayupramano ° trimsa samnipada ° trim$anayudaga
sarve ° eka)ghana §arira ° eko thubo ° navati varsasahasra sadharmavathiti 10 2

“12: The native country of the tathagata Ugama is called Anamtavyuha. His brilliance extends
three hundred yojanas. He is a brahman by birth. His father is called + + + + His mother is called +
++ + His son is called + + + + His attendant is called Nanakusuma. The foremost in understanding
is called Prafiaprabhasa. The foremost in supernatural power is called + + + + His lifespan is
ninety thousand years. He has thirty assemblies, all consisting of three million. His relics are in
one mass. There is one stiipa. The duration of the good dharma is ninety thousand years.”

D 253b24.

| de bzin gsegs pa gyen du ’phags skye ba’i yul ni dga’ ba bkod pa mtha’ yas pa Zes bya’o || rigs
ni bram ze’o || ’od ni dpag tshad sum brgya’o || yab ni lha gdugs zes bya’o || yum ni bdud rtsi’i me
tog ces bya’o || sras ni spobs pa’i gzi brjid ces bya’o || rim gro pa ni ye $es me tog ces bya’o || Ses
rab can rnams kyi mchog ni $es rab ’od ces bya’o || rdzu ’phrul can rnams kyi mchog ni grol
ba’i phun po Zes bya’o || *dus pa ni lan sum cu ste | thams cad la yan sa ya phrag gsum gsum mo ||
sku tshe’i tshad ni lo dgu khri’o || dam pa’i chos kyan lo dgu khri’i bar du gnas so || sku gdun
ni ril po gcig tu dug go || mchod rten yan geig tu zad do |
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This section gives the name of its buddha as Ugama, providing a partial match with the
phonetically and semantically similar Skt Udgata in Weller’s list. The Tibetan translation Gyen du
‘phags is too vague to help us decide between the two name variants. The name of the buddha’s
birthplace is given as dGa’ ba bkod pa mtha’ yas pa in the Tibetan translation. We recognize the
middle element of this name in 20vl anamta and reconstruct 20v1-2 Anamta(vyuha) (Skt
Anantavyiiha); the initial element dGa ba of the Tibetan name appears to have been missing in the
Gandhart text. The preserved names of the attendant (20v2 Nanakusuma, Skt Jiiagnakusuma) and of
the foremost in understanding (20v2 Prafiaprabhasa, Skt Prajfiaprabhasa) both agree with the
Tibetan translation. The section concludes with the number 20v3 /0 2, to be interpreted as «8>12
with omitted hundreds.

(20v4) (puspadatasya tathagadasya) + + + + (nama jadabhumi ° traye yovinaniyuda prabha °
ksatriyo jadiye °) + + + + (nama pida ° de)vapuspa nama mada °c amridagamdho nama putro °
gamdhaprabhaso nama vatha(20v5)(yo °) + + + + (nama praflamamtana agro °) + + + + (nama
irdhimamtana agro ° so varsakodi ayupramano ° sathi samnipada ° athakodisahasraga) sarve ©
vestariga §arira o dasa varsasahasra sadharmavathiti 10 3

“13: The native country of the tathagata Puspadata is called + + + + His brilliance extends three
million yojanas. He is a ksatriya by birth. His father is called + + + + His mother is called
Devapuspa. His son is called Amridagamdha. His attendant is called Gamdhaprabhasa. The
foremost in understanding is called + + + + The foremost in supernatural power is called + + + +
His lifespan is sixty million years. He has sixty assemblies, all consisting of eighty billion. His
relics are dispersed. The duration of the good dharma is ten thousand years.”

D 253b4-7.

| de bzin gSegs pa me tog byin skye ba’i yul ni me tog bkod pa Zes bya’o || rigs ni rgyal rigs so ||
’od ni dpag tshad sa ya phrag gsum mo || yab ni yon tan me tog lha Zes bya’o || yum ni lha’i me
tog ces bya’o || sras ni bdud rtsi’i siiin po Zes bya’o || rim gro pa ni spos *od ces bya’o || $es rab
can rnams kyi mchog ni ’jig rten rnam par grags zes bya’o || rdzu *phrul can rnams kyi mchog ni
bdud rtsi grags zes bya’o || *dus pa ni lan drug cu ste | thams cad la yan ther ’bum phrag brgyad cu
brgyad cu’o || sku tshe’i tshad ni lo bye ba phrag drug go || dam pa’i chos ni lo khri’i bar du gnas
s0 || sku gdun ni rgyas par ’gyur ro |

The name of the buddha of this section is not preserved, but on the basis of Weller’s list
(Puspadatta) and the Tibetan translation (Me tog byin) we can confidently reconstruct *Puspadata.
Three other names are preserved in this passage. Those of the mother (20v4 (De)vapuspa, Skt
Devapuspa) and attendant (20v4—5 Gamdhaprabhasa, Skt Gandhaprabhasa) of the buddha agree
with their Tibetan equivalents, but the name of the buddha’s son (20v4 Amridagamdha, Skt
Amrtagandha) differs from the Tibetan (bDud rtsi’i siin po, apparently Skt Amrtagarbha) in its
second element, which may have been replaced under influence from the surrounding names. For
our reconstruction 20v5 (athakodisahasraga) sarve (Skt astakotisahasrakah sarve) compare our
note on line 20r3. The section concludes with the number 20v5 10 3, to be interpreted as <8>13.
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21) MS 2179/32a, 32b

We feel we came very close to a satisfactory identification of this fragment from the Buddhas
Section, but complete certainty still eluded us, and we thus place it at the head of the unidentified
fragments. The recto and verso of this fragment each contain the beginning and the end of a
section, making for a total of four partially preserved sections. Judging from word order and
phrasing, the ones on the recto appear to be in verse, those on the verso in prose. Lines 21r5 and
21v1 provide space for one (but not more) additional section.

The parameters given on the verso match, as far as we can tell uniquely, buddhas no. 403
(first assembly of disciples numbers three billion, in prose) and no. 404 (the buddha is a ksatriya,
assemblies number one billion each, in prose) in the Tibetan translation. Those on the recto are
consistent with buddhas no. 399 (relics in one single stiipa, in verse) and 400. The Tibetan name of
the mother of buddha 400, Yon tan brgyan, further agrees very well with the preserved part of her
name in the fragment (which could be reconstructed as 21r3 (Gu)namamtida = Skt Gunamandita).
Taken together, these agreements strongly support an identification of this fragment with buddha
sections 399 to 404 of the Tibetan translation. Speaking against the identification are the fact that
the Tibetan name of the son of buddha 400, mKhas Idan, does not match that in the fragment (2113
Mamtida = Skt Mandita), as well as the lack of space in lines 21r5 and 21v1 to accommodate
equivalents of both Tibetan buddha sections no. 401 and no. 402. It is of course quite possible that
the name of the son changed in the course of transmission (perhaps by confusion of *Mandita
leading to *Matimant, translated as Tibetan mKhas ldan), and equally possible that one buddha
section was omitted in the GandharT manuscript or inserted in the Tibetan version (cf. fragment no.
15). It is suspicious, however, that both should have occurred in connection with the same
GandharT fragment, and we thus err on the side of caution in our classification of fragment no. 21.

Going through the preserved text on the fragment, line 21rl starts off with six unclear
fragmentary aksaras, followed by a punctuation dot and the aksaras prabha kedu referring to the
extent of the brilliance of the buddha in question. The second part of these likely belongs to the
word family of Skt ketu ‘bright light,” but the exact formation remains unclear, and also whether it
formed a compound with preceding prabha or a word of its own. The beginning of the second line
can with strong likelihood be reconstructed as (th)ubo jinasya (Skt stipo jinasya) ‘the stiipa of the
conqueror.” This is followed by ekaghano (Skt ekaghanah) ‘in one mass,” in view of its ending
probably referring to the stiipa rather than the relics, the word (or part of a word) prithu (Skt prthu)
‘broad,” and the aksaras ra and what, unexpectedly in context, looks like an old form of kha. The
third line contains in the most likely reconstruction (see discussion above) (gu)namamtida mada
Jinasya ° mamtido putro (Skt gunamandita mata jinasya ° manditah putrah) ‘the mother of the
conqueror was Gunamamtida, his son Mamtida.’

The first line of the verso of the fragment (21v2) consists mostly of disjoint feet of aksaras
and remains unintelligible. Line 21v3 contains the end of a passage on the lifespan of men. The
following beginning of a passage on the assemblies can with great likelihood be reconstructed as
21v3 traye kodisada prathama sra(vagasamnipada) (Skt trayah kotisatani prathamah
sravakasamnipdatah) ‘the first assembly of listeners is three billion’ (see also discussion above).
While this exact formulation is not preserved in any of the other fragments, we can compare the
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Chinese and Tibetan translations given under fragment no. 16: —& 48 ... 2574 and 'dus pa
dan po la ni fian thos ... . The next line contains, from the beginning of a new section, the end of
the extent of the brilliance of a buddha (value lost) and the statement that he was a ksatriya by
birth. The last line of the recto is badly damaged in its first half, but on the basis of 18r4 kodisatiya
sarve te nipada (compare the discussion above) we can confidently reconstruct sa(m)nipada <)
k(o)disatiya sa(rve) (Skt samnipatah ° kotisatikah sarve) ‘(There are ... ) assemblies. Each (of
these assemblies) had ten million followers.’

22) MS 2179/32¢

The size of this fragment is substantial, but it consists almost entirely of formulaic elements shared
by all prose descriptions of buddhas. The only distinct features of side A are the following: The
lifespan under one particular buddha is one or several thousands of years (22A1 varsasahasra
ayuprama(no)). The following buddha is a ksatriya by birth (22A2 ksatriyo jadiye), and the name
of his father starts with 22A2 vi. The lifespan under this buddha is, probably, one or several
hundred thousands of years (22A3 satasahasra ayupramano), and the duration of his dharma in
years or multiples thereof begins with 22A3 sata ‘seven.’ The extent of the brilliance of the third
buddha on this fragment is one or several thousands (22A4 (saha)sro) of yoyanas. He is a brahman
by birth and, similarly to the preceding buddha, the name of his father starts with 22A4 viyu. The
lifespan under this third buddha is one or several thousands of years (22A5 (var)sasahasra).

From side B of the fragment we learn that the name of the father of a particular buddha began
with 22B1 citra- (Skt citra-). The lifespan under this buddha was one or several thousands of years
(22B2 (va)rsasahasra ayupramano). Strangely, this is immediately followed by the clear syllables
masthi, which can hardly form part of the expected description of the assembly or assemblies of
the buddha. The beginning of line 22B3 can be securely reconstructed as (yovi)na prabha, so the
extent of the brilliance of the following (second) buddha on this side is less than a hundred
yojanas. He is a brahman by birth, the name of his father starts with 22B3 an.. The lifespan under
this buddha is one or several thousands of years (22B4 sahasra), and the number of his assemblies
(or, less likely, the size of one or more of his assemblies) begins with 22B4 ekuna- (Skt ekona-).
The third buddha on side B of the fragment is a ksatriya by birth, and the name of his father starts
with 22B5 sudarsa. The reconstruction sudarsa(no) (Skt sudarsanah) suggests itself, but as far as
we can tell from the Tibetan translation, there is no buddha whose father bears this name.

23) MS 2179/35

The first intelligible aksaras on side A of this fragment are 23A2 suryaprabha, which probably
corresponds to a name starting with Skt Stryaprabha-. If the name is complete, it should then be
followed by a relationship term specifying who in the surroundings of the buddha in question bears
the name, but the next aksara is a clear fe that cannot form part of any of the usual terms. We
therefore have to consider the possibility that the name, complete as it sounds, had a third element
after -prabha-. The beginning of line 23A3 can with some likelihood be reconstructed as (samni-
pa)da, and the following words would then probably be dasakodisa(hasraga sarve) (Skt dasakoti-
sahasrakah sarve), specifying that each assembly of this buddha numbered one hundred billion.
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Line 23A4 ? ratha nama pi(da) tells us that the name of the father of the next buddha ended in
-ratha (Skt -rastra). The lifespan under this second buddha was one or several thousands of years
(23A5 sahasra ay(upramano)). We were able to find one passage in the Tibetan translation that has
names corresponding to those on side A of our fragment at a suitable distance: D 150a2 Ni ma’i
sgron ma (possibly Skt Stiryaprabha, name of the son of a buddha) and D 150a4 Yul ’khor bzang
po (Skt Surastra, name of the father of the following buddha), but feel that in view of the tentative
interpretation of the Gandhart fragment this is not sufficient for a secure identification.

On side B, after an almost completely lost first line, we tentatively read and divide 23B2 ?
natirtharayi na. For y, the handwriting of our scribe would also allow us to read s, but Skt
tirthardji is lexicographically attested as a name for the city Varanast (MW s.v.), suggesting that
we have to do with a similar place name and thus the native country of a buddha. What appears to
be the first of three parts of the name ends in 7ia, and in view of Skt punyatirtha (MW s.v.), we
tentatively propose a complete reconstruction of the name as (pum)iiatirtharayi, followed by the
usual na(ma jadabhumi). From line 23B3 we learn that the name of the foremost in wisdom of this
buddha ended in ma. The last line of side B of the fragment preserves what is probably the
beginning of the name of the attendant of the next buddha in 23BS5 p(w)t(r)o ° akh..

24) MS 2179/105

The wording of this fragment suggests that it belonged to a verse passage. The first line of side A
names the father of a buddha as 24Aa Sudeva (Skt Sudeva), matching buddhas 193 (verse), 242
(prose) and 349 (verse) in the Tibetan translation of the text. The damaged name of the mother
begins with what looks like mu. The second line contains part of the description of the assembly or
assemblies of this buddha, and appears to say that all contained therein were arhants, though the
precise interpretation of asa remains uncertain.

Side B of this fragment contains, after an almost completely lost first line, the end of the
specification of the mother of a buddha in 24Bb mada (the name itself being lost), followed by the
name of the son Varnila (Skt Varnila), matching buddha 188 (a verse passage) in the Tibetan
translation. Taken together with the matches for the name of the father on side A, this appears to
suggest a placement of this fragment in the verse passage covering buddhas nos. 188 to 193. But
even if we were to take side B of this fragment to cover lines 1-3 of the recto, and side A to cover
lines 3—4 of the verso, there would not have been sufficient space between the two to accommo-
date buddhas nos. 189 to 192. The identification of this fragment thus remains unresolved.

25) MS 2179/130s
Line 25A1 of this fragment gave the name of the attendant of a buddha, which ended in du. The
interpretation of the next line, which we read as 25A2 ? hagadhasya, remains entirely unclear,
though apparently it contains a genitive form. The last line of side A contains what should likely be
read as rayo (although raso would also be possible), and probably corresponds to Skt -rajah as
part of a name.

Line 25B3 can be reconstructed as (va)rsasaha(sra) and thus indicated either the lifespan
under a particular buddha or the duration of his dharma. The following line gave the name of his
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foremost in understanding (25B4 nama pramiia(mamtana agro)), now lost. The last line appears to
describe the relics (25B5 sarira) of the same buddha, but it remains unclear what to make of
preceding sa (or ya). Following s., occurring after a punctuation dot at the beginning of a word,
with some likelihood belonged to a number word starting with sa- (Skt sat-) ‘six,” even though in
the usual pattern the passage on the relics is the very last of a buddha section.

26) MS 2179/uf2/6e

Side A of this small fragment does not preserve any intelligible words. The phrasing of side B
suggests a verse passage, starting with what appears to be the genitive ending of the name of the
buddha in question followed by his title 26B1 jinasya. The next line was on the foremost in
supernormal power, but all identifying characterics are lost.

27) MS 2179/uf3/1a

Line 27A1 of this fragment contains the genitive plural arahana (Skt arhatam) ‘of arhants’,
followed by three short vertical lines that we can only interpret as three numeral signs / indicating
the number 3. We evidently have to do with the description of the assembly or assemblies of a
buddha. Line 27A2 states that the following buddha was a brahman by birth (brahmano jatiye).
The last line of side A, like the first line of side B, remains unclear. Line 27B5 contains the
beginning of a buddha section in verse, giving the name of this buddha’s native country which
started with sa7siaso (more likely than sasiayo).

28) MS 2179/uf3/1c, ufd/1e

This fragment contains contains a partially preserved folio number consisting of the number sign
20 followed by two vertical lines. Even though these lines are straight, not curved as in the folio
number on fragment no. 2, there can be little doubt that they represent a sequence of number signs
1 1. This could have been followed by at most one more number sign /, so that the overall folio
number must have been x + 22 or x + 23.

The wording of the fragment does not allow an identification, but 2812 jinasya immediately
followed by jatiye suggests a verse description. The meaning of the following two aksaras ina
remains unclear. Line 28rc specifies the lifespan under this buddha and can be reconstructed as
(sata)ti varsasahas(r)a ° ay(upramano). The word order in line 28vb is very similar to that of a
prose description, but the line contains the word abha, apparently preceded by (yovi)na, rather than
the usual prose formulation yovina prabha, suggesting that the block of verse descriptions may
have continued from the recto onto the verso. The same buddha is said to have been a brahman by
birth (28rb brahmano jatiye). The last line contained one of the numbers 240 million, 24 billion or
240 billion (catuvisati kodi, catuvisati kodi(Sata) or catuvisati kodi(sahasra), or any of these as
bahuvrihi compound), referring most likely to the size of the assembly or one of the assemblies of
this buddha.

29) MS 2179/uf3/1d
In line 29Ab, we can reconstruct ksatriyo ja(tive). The single preserved word in line 29Ac will
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have been either kodisata or kodisat(iya). It is possible though not certain that 29Ba samana is the
present participle Skt samana. In line 29Bb, we should probably reconstruct (kodisat)iya nipada
(cf. 18r4 kodisatiya sarve te nipada). Following the usual pattern, the word 29Bc jatiye must have
been preceded either by brahmano or by ksatriyo.

30) MS 2179/uf3/2a

In line 30Aa, we can probably reconstruct sanipa(da). Line 30Ab states that the following buddha
was a brahman by birth. On side B of the fragment, in line 30Ba we appear to have the number
sign 3, followed possibly by the number word tray(o), indicating in all likelihood the end of a
buddha section. Line 30Bb contained the name of the mother of the following buddha (now lost) in
wording typical of a verse passage.

31) MS 2179/uf3/2b

The reading 31Ab nivrade does not make any sense as it stands and should almost certainly be
emended to nivrde. In comparison with 18v4 varsasahasra ° trisa thahisati dharma Jjinasya and
19v2 nivride varsasahasra ° satati fh(ahis’adz), we can then reconstruct this line as nivrrde
varsasahasra ° thahisadi and in all likelihood assign it to a verse passage. The interpretation of
line 31Bb remains regrettably unclear, even though most of the aksaras are legible.

32) MS 2179/uf3/3a

Line 32Aa can be reconstructed as (irdhimamtana a)g(r)o ° sathi va(r)sasahasra (or varsa or var-
sasada) ayupramano. In line 32Ba, we can read prabha (° b)rahma(no jadiye). Both expressions
most likely belonged to prose passages.

33) AF N1

Only one side of this fragment is visible in the available photograph, which is moreover so blurry
that our readings can only be taken as approximate. The beginning of line 33A1 can be recon-
structed as (jada)bhumi, and the end, less securely, as ksatriyo ja(diye). If this is correct, then an
empty space approximately four aksaras wide separated the two phrases at the upper edge of the
fragment. It is likely that this space was due to a string-hole, and thus that line 33Aa was the third
line of the folio (if the string-hole space interrupted only a single line) or the fourth line (if it
interrupted three lines). In line 33Ab, the secure formula for the foremost in supernormal power
(whose name is lost) is followed by what appears to be 7. and thus may belong to a number word
containing ‘three’ and introducing the passage on the lifespan under the buddha in question.

34) AF N2

This fragment is known from the same low-resolution photograph as fragment no. 33, and the
same caveats concerning our readings apply. Line 34Aa appears to contain two number words,
first caparisa (Skt catvarimsat) ‘forty,” then pamca (Skt parica) ‘five,” separated by a punctuation
dot. It is unclear why these two words would have occurred next to each other. After a completely
illegible second line, line 34Ac preserves a fairly clear praiiama(mtana) specifying the foremost in
understanding of a buddha.
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35) MS 2179/107
We now begin our discussion of the last group of fragments: those that contain no clear textual
indication of belonging to the Bhk, but are written in the hand of the Bhk scribe.

The first of these is very different in style from the formulaic Perfection and Buddha sections
and appears to recount a story. Line 35Aa begins with gado, presumably either Skt gatah ‘he went’
or Skt agatah ‘he came.’ The following phrase would then indicate the destination of the move-
ment and can be reconstructed as yatra aridamena tathaga(dena) (Skt yatra arimdamena tatha-
gatena) ‘where the tathagata Arimdama (carried out some action).” Line 35Ab beings with an
unclear word, possibly in the instrumental, followed by the number sign / / probably concluding a
section. The next word is clearly the river name Bhagirasi (Skt Bhagirathi). It is tempting to read
the following two aksaras either as nadi (Skt nadi) ‘river’ or as nama (Skt nama) ‘called,’ but the
second of the two does not have quite the right shape for either interpretation. It is possible that
bhagirasina should be taken as an instrumental, or that bhagirasi was part of a compound with
unclear posterior member. The only legible word in line 35Ac is nido, which may correspond
either to Skt nitah ‘was led’ or to Skt anitah ‘was brought.’

On the other side of the fragment, unclear 35Ba karena (apparently an instrumental) is
followed by the number sign 4 (probably again concluding a section) and what we tentively read
as oya (with osa and asra as alternative readings). If this reading is correct, we may here have the
common Gandhart word oya (Skt avacat) ‘said’ introducing direct speech. Line 35Bb contains,
after one unclear aksara, the gerund preksitva (Skt preksitva) ‘having seen.” This is followed by
ludhagadarakena, apparently corresponding to Skt lubdhakadarakena ‘by the son of a hunter.’

While the Bhk does contain a section for a buddha Arimdama (no. 259, dGra ’dul, in the
Tibetan translation), here we clearly do not have the usual description of a buddha. If the fragment
belongs to the Bhk at all, it most likely hails from a part of the text outside the Perfections and
Buddhas Sections.

36) MS 2179/130Q

In line 36Ab, prathamam appears to be adverbial (‘for the first time”). The following bodha- (Skt
bodha-) may be the first part of a compound. In the following line, we can reconstruct 36Bc
(ta)thagado. The reading nama in line 36Ba is tentative. In line 36Bb, dasino (Skt darsinah, either
genitive singular or nominative plural) is a possible reading, and the word may then have formed
the posterior member of a compound.

37) MS 2179/uf2/3¢
No legible words remain on this fragment.

38) MS 2170/uf3/1b

The first line of this fragment does not yield any unambiguous readings, but it is possible that it
contained the word opama (Skt aupamya) ‘simile.” The following letter can be read as either mi or
ga. In line 38Ab, anagami- (Skt anagami-) ‘non-returner’ is a likely reading, even though its first
letter (which has a crack running through it) at first glance looks more like a ja or da. In line 38Bb,
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the reconstruction sarthavaha- (Skt sarthavaha-) ‘merchant leader’ suggests itself, and it is
possible that this formed a compound with a posterior member starting with 7ia- and belonging to
the word family of Skt jiia- ‘to know.’ In line 38Bc, dharmesu suvinic(ita) ‘well convinced with
regard to the dharmas’ is a tempting reconstruction, but it is not clear how the trace of ink after ni
could belong to ca. The overall tenor of this passage is didactic.

39) MS 2179/uf3/3b
No legible words remain on this fragment.

40) MS 2179/uf4/2b
This fragment appears to contain the words 40Ab karma (Skt karman) ‘action’ and 40Ba samsritha
(Skt samsrsta) ‘combined,” but in the absence of context their significance remains unclear.

41) MS 2179/uf4/2¢c
No legible words remain on this fragment.

42) MS 2179/uf4/2d

The only legible word on this small fragment is 42Aa varsa, which might have formed part of one
of the expressions for duration in the Bhk’s Buddhas Section, but could of course also occur in any
number of other contexts.

43) MS 2179/uf4/4b
Line 43Ba appears to contain the words ca ye (Skt ca ye) ‘and ... which.’

44) MS 2179/uf4/4f
Line 44Aa contains the word bhumi, but here it is preceded either by ya or by sa and thus clearly
does not form part of the common compound jadabhumi in the Buddhas Section.

45) MS 2179/uf5/2a
The handwriting on this fragment is unusually large, but appears to be by the Bhk scribe. Line
45Aa appears to contain part of a word with the prefix abhi- (Skt abhi-).

46) MS 2179/uf5/2¢
Line 46Ab could possibly be reconstructed as (a)veksida (Skt apeksita) ‘considered.” Lines 46Ba
and 46Bb both appear to contain gerundives ending in -davya (Skt -tavya).

47) MS 2179/uf5/4b

The writing on this fragment is somewhat larger than that of most of the other fragments, but
otherwise consistent with the hand of the Bhk scribe and therefore included here. One side of the
fragment (line 47A5) reads paraga, presumably corresponding to Skt paraga ‘going to the far
side.” The first line on the other side (47B1) reads su vimu, probably containing the beginning of
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either vimuta (Skt vimukta) ‘liberated’ or vimuti (Skt vimukti) ‘liberation.” The preceding su could
be part of the same word (“properly liberated’ or ‘proper liberation”) or possibly the termination of
a preceding word or compound member.

48) HI 21
It is not clear that fragment no. 48, comparable in size to fragment no. 35, belonged to the Bhk.
Where fragment no. 35 was narrative in tone, the wording of fragment no. 48 suggests a didactic
dialogue.

Line 48Aa starts off with the verb vaksati (Skt vaksyati) ‘he will say,” introducing direct
speech consisting of (or beginning with) budho bhese (Skt buddho bhavisyami) ‘1 will become a
buddha.” Line 48Ab contains the number signs /0 4, presumably again signalling the end of a
section. The following sentence begins with sruda tena (probably Skt srutam tena ‘he heard’),
which is followed by less clear bhudam esa (possibly Skt bhiita esa ‘he has become’). Line 48Ac
contains the two words daridra prariahina (Skt daridrah prajiiahinah) ‘poor and devoid of
understanding.’

In line 48Bb on the other side of the fragment, we can surely reconstruct (pa)riprichati ca
(Skt pariprcchati ca) ‘and he asks.” If our interpretation as singular verb is correct, then the
following sarve (Skt sarve) ‘all’ must be part of the content of the question. It is in turn followed
by another form of sarva- with unclear case ending. In line 48Bc, bhogane pi sokha will corre-
spond to Skt bhojane ’pi saukhyam ‘also in eating there is enjoyment,” with hypercorrect g for j. In
light of na at the beginning of the following sentence, it is possible that also this sentence was
negated, in which case we would wish to read na ca at the beginning of the line.

49) AF A5
A possible reconstruction for line 49Aa is (ni)vride (Skt nirvrte) ‘having become extinguished.’
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Concordance of Fragment and CKM Numbers

The following table provides a concordance between fragment numbers as used in this article and
the corresponding entries in the Catalog of Gandhari Texts (Baums and Glass 2002b).

Fragment no. CKM no. 25 401
1 128, 131 26 350
2 130, 203 27 351
3 213 28 353
4 373 29 354
5 62 30 355
6 317 31 356
7 319 32 359
8 321 33 409
9 392 34 410
10 393 35 204
11 357 36 399
12 358 37 349
13 372 38 352
14 375 39 360
15 126 40 361
16 44 41 362
17 53, 56, 133, 402 42 363
18 71,374 43 364
19 125 44 365
20 45,52 45 412
21 129, 322 46 413
22 323 47 414
23 132 48 70
24 202 49 376
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